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CHAPTER ONE

INTRODUCTION

Background to the Study

ristianity on the
0od by those who
Ewe language is

Beni, Togo and

licule of Hannah in their
respective biblica Nﬁ{j B‘ﬁ uel 1:17 and 2kings 9:1-24. The
reason is that the word ‘utifafa connotes certain meanings in Anlo contexts which
are lacking in these stories. The meaning of ‘utifafa which is love, care,

wholeness, safety, etc. is not being realized in the various narratives mentioned
above. For this reason, the researcher finds it uncomfortable to come into terms

1
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with the stories and wishes to take a second look at the usage of ‘utifafa for
translating the Hebrew word shalom in these instances and attempt to find out
what it means in these contexts. One thing that makes the conduction of this study

important is a large number of occurrences of the word shalom in the Hebrew

sively in the Old
poth secular and
ated into various
uagint translated
¢” and Ewe has
has meaning and
eaning deciphered
d in it? This
nalom, to
, Vis-a-vis  its

understood in

language compared to other languages one might learn later in life, for example in

school” (Quashie, 2003, p.7).
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The Bible in the Mother-tongue makes the propagation of the message
very receptive because people understand it without difficulty. It also enables
them to associate themselves with the message rather than see it as an esoteric
message which has much to do with the Western world. The message in the
mother-tongue helps build up beliefs in readers and makes the implementation or
practice of the message devoid of fear. Messages in Mother-tongue Bibles do not
only benefit the readers of the Bible, but it also enables those who cannot read to
understand the message if it is being read aloud for the public hearing. This,
therefore, situates the current study in Mother Tongue hermeneutics.

Itis.against the background.of getting the message ofithe Ewe Bible more
lively and accessible for the Anlo people in relation to the selected Bible texts
mentioned-earlier that this study is conducted. Thesstudy focused mainly on

ascertaining the message ‘utifafa carries in the selected areas of the Ewe Bible.

Statement of the Problem

Reading the Old.Ewe Bible'(1931) and:the New Ewe Bible'(2010) published by
Bible Society of Ghana (BSG) and the Living Bible' of Ewe Bible known as
Agbenyala (2006) also published by International Bible Society (IBS) revealed
that there are difficulties in understanding what the word ‘utifafa implies in
selected texts: Judges 4:17,1 Samuel 1:17 and 2 Kings 9:19 within the Anlo
context. This is because the way the word ‘utifafa is understood within the Anlo

context is not shown in these events. So it makes the reader confused about the
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meaning it carries in a particular moment. For this reason, the researcher seeks to

investigate the cause of this confusion in this study.

Purpose of the Study

The study examines the meaning of ‘utifafa (peace) and its use as a translation of

iv.  How important is the Ewe Language for the Anlo?

v. How is ‘utifafa understood in the Anlo context?
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Significance of the Study

This study will serve as a guide for Biblical studies students who are
interested in mother-tongue hermeneutics to draw relevant information needed for

their studies in the field. The exegetical discourses displayed on the selected texts

will be of great
exts and its Ewe

perspective for

as will also benefit
bugh the thesis is
v benefit from the

an cultures (Mbiti,

e academic

The study will enlighten many readers and listeners in their usage of the
Ewe Bible particularly those in the Anlo community. By this awareness, many of
such readers and listeners of the Ewe Bible will appreciate the importance of a

solution to challenges surrounding some of the Ewe Bible translations. In
5
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addition, the study will serve as teaching material at all human levels as long as
education is concerned. Knowledge about translation principles discussed in this

study will also be of relevance to subsequent translators.

Delimitation

hich comprises
ommunities have
lected are Seva,

study set out to

ere purposefully
land. So that each

geographical

ries, Bible

dictionaries and books on the history and culture of the Anlo community coupled
with electronic materials on the topic particularly shalom were relevant sources of

information to the study.
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Limitation of Study

Although there is so much online literature, some of them demand
payment for a purchase. Moreover, the Coronavirus pandemic (Covid. 19

pandemic) worsened the case since all institutions got closed down amid the

n, libraries were
archer in the face
e was people’s
le expressed fear

belief that it was

tion analysis of the

e of the greater good

to use.was challenging due to the nature

' method and Mothe eneutical methods were

finally resorted t Xibility in nature to complement

each other.
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In conclusion, despite these challenges during the course of the study, the
result is nothing but beneficial to Ewe Bible readers especially the Anlo people

because it will serve as a reference document for their Bible studies.

Methodology

This study intends to employ mother-tongue hermeneutics because the
whole issue of the study emanates from the consistent reading of the Ewe Bible.
In the course of reading, some of the texts were found to be difficult to understand
within the Anlo context. The challenges are hindrances to contextual
understanding of the message the selected texts are carrying across and to resolve
it depends=en the hermeneuticalwinstrument that cantbe used. Mother tongue
hermeneutics ‘approach is seen to be the best method for the study because the
issues of concern bordered around understanding_the word ‘utifafa used in the
Ewe Bible which is a mother tongue of the Ewe people. There are elements in this
method which is of benefit for the study like this.

This method Is.used to make the existing mother-tongue Bible more lively
and-accessiblewfor the mother-tongue. speakers./It also helped to maintain the
dynamism of language from time to time. Because apart from employing the
general principles of translation, the local people who speak the language are
contacted for their input.concerning.the-language or'word under study in order to
make necessary improvements if need be. The use of this method gives Africans a
perspective of interpretation of Scripture from one’s own worldview. It is a
method that helps researchers to conduct a critical reading of the mother tongue

Bible within their own context. The approach to this study provides a Ghanaian
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perspective of the selected texts for the readers in the Anlo community. Hence,
the topic of the study is generated from this Ewe Bible and developed. The study
is conducted through the eyes of Anlo context by applying the method for the
selected texts Judges 4:17, 1 Samuel 1:17 and 2 Kings 9:19 using skopos theory.

Skopos theory is a framework of a general theory of translation. It holds
that linguistics alone won’t help us; first, because translation is not merely and not
even primarily a linguistic process. Second, linguistics has not yet formulated the
right questions to tackle our prablems. In the light of this theory new form of a
context-sensitive interpretation has been demonstrated from fieldwork conducted
tesgetnative/local people’s views.on the meaning of theswordsutifafa as used in
the Ewe Bible translation. The knowledge of this theory is featured strongly in
chapter seven where the Hebrew term shalom is given diverse possible meanings
depicting that other words can equally be used to resolve the difficulty.

The questionnaire and interview were conductedsin the towns and villages
selected for the fieldwork. Data was collected from respondents from Seva,
Asadame, vui,sAnloga, Woe, Kedzi, Agavedzi and Wheta to.represent the entire
community of Anlo."This data is presented and examined:in the seventh chapter of

the thesis.

Mother tongue hermeneutics collaborates with the fields of Biblical
Studies, Bible Translation Studies, and Language Studies — Biblical Languages:
Ancient Hebrew/Aramaic and Greek, and Local African/Ghanaian Languages
(Kuwornu-Adjaottor, 2012, p.577). Because of this textual criticism, analytical

criticism and literary criticism which are methods in the field of Biblical studies
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were employed in various stages of the study. For example, in chapters three and
four, the above-mentioned methods were extensively employed. Since it is the
responsibility of textual criticism to seek the originality of the texts, various

words used in the Hebrew text particularly Judges 4 were taken through the

erpretation of the
2sponse criticism
erature as works
erpretation. Reader-

of the encounter

ers one, two, three,

s in various

provide udy. These materials also
provided significa ” O Bv ! $ s‘and comparison of the translations
from Hebrew to Greek, English Bible versions and the Ewe Bible version. This is

in the fulfilment of the steps Ekem, Kuwornu-Adjaottor, and other scholars in the

10
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field of mother tongue hermeneutics have drawn the attention of other researchers

to follow.

Literature Review

esearch topic in

in a context in
context is for
eneutics plays

literature under

-‘irth, who

explain the original tex 0 understand what it means, ‘the study of
‘meaning’ and ‘context’ should be central...” (Chapman, & Routledge, 2005, p.
1). In this case, an interpretation which carries a general view in other settings like

oral speech or public speech being given by notable persons in the society such as

11
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presidents and ministers deserves some level of discovery of context. In the same
way, interpretation of Biblical texts needs a special approach. This might have
been the concern for Cotterell and Turner (1989) of which they remark that “in

the Bible, we are always confronted with a text which was created within a

only the text but

1 recognized that
ion of the text.”
as a mere thing
is done without
terpretation. Two
as in “there are at
ich the actual

of the text

principal objective evidence available to us, and attempts to make sentences mean
something other than what they clearly do mean must be resisted.” The caution

here borders on being diligent in the written texts. This position is supported with

12
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the expression that “once set in a specific and defined context, the author’s
intended meaning, and the speaker’s intended meaning, could be determined.
Without that context, a ‘sentence’ was, for Firth, little more than a trivial string of

symbols to which no semantic signification could be given” (Cotterell and Turner,

no difficulty for
rtion above it is
sence of context
e done devoid of

erefore intimate

out the need to know the rela tween the occasions of the speaker and
the hearer. This, therefore, suggests that interpretation does not only deal with the
context of the author and interpreter but there is also a need for grammatical

consideration of the texts.

13
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Words do much for human beings who are usually communicators. Carson
(2004) for example notes that words convey information and express or elicit
emotion; enable thinking; cause things to be accomplished; adorn God with
praises and in another context, blaspheme Him. Perhaps this was the reason why
Carson adds that ‘words are among the preacher’s primary tools—both the words
he studies and the words with which he explains his studies.” The differences in
contexts affect the understanding of words irrespective of their general concepts.
In the New International Dictionary of the Old Testament Theology and Exegesis
Volume 4 edited by William A. VanGemeren, the word shalom is classified
according:to.the context of usages..ln addition, VanGemeren(£997) notes that the
nominative shalom is used in a material or secular sense to designate well-being,
prosperity;.er bodily health (e.g. Gen 29:6; 43:27). With'this position, one gets the
understanding that the use of shalom as nominative in either a secular or material
sense has.no other meaning other than the wholeness of aperson ar community. It
suggests ‘that anything aside from that conception may provide a different

meaning.

That notwithstanding, VanGemeren (1997) opines that in the same context
the word shalom can express the state of mind or internal condition of being at
ease, satisfied, or fulfilled. This presents a certain difficulty or problem.
VanGemeren (1997) however reveals the key elements of distinction between two
instances of the use of the word shalom in that, when it is accompanied with the
verb ‘go’ or ‘come’ (e.g. Gen. 26:29; Exodus 18:23), it designates the semantic

sense of a state of mind or internal condition of being at ease, satisfied or fulfilled.

14
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VanGemeren (1997) further notes that “nominative shalom is also used in
a formulaic way when an inquiry is made about someone’s well-being or in the
general greeting, “peace be with you” (e.g. Judges 6:23; 18:15; 1 Samuel 10:4).
This exposure makes it clear that, in the context of enquiring about a person’s

r people. It must

is also used to

d nations. Thus,

reconciliation, salvation, orde tence and unity and God’s grace could be
appropriate meanings for rendering shalom. Thus, anything different from such

words may provide suspicion.

15
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Cotterell and Turner (1989) cite James Barr (1962) in their book entitled
Linguistic and Biblical interpretation to support their argument regarding the

interpretation of the Bible that:

one essential character of language is the capacity to combine a finite number of
lexical items occurring in a finite number of grammatical constructions in an all
but infinite number of combinations. By the shaping and reshaping of lexical
items to particular contexts, a certain suppleness and adequacy are achieved,
whatever the apparent limitations of the lexical inventory. In this respect,
language may be considered to be a descriptive calculus of a very adequate sort
and.capable, for all we know, of indefinite refinement:Waords, then, function in
constructions and sentences. Here they combine in‘a countless number of ways.
©On._ this level, the possibilities. of ‘meaningful .expression are unlimited.
Innumerable nuances can be brought out by the larger units of speech. Instead of
overinterpreting interesting but isolated linguistic facts, biblical theology must
concentrate on carefully interpreting the sentence and still larger discourse units

that are able to convey theological information, (p.122).

From the above words of James Barr (1962), it is obvious ‘that the role of the
words cannot' bewoverlooked in thesSentence-because they have a significant
impact. This, therefore, calls for grammatical sensitivity. It is clear that the
grammatical functions of words may not be the same as contextual functions, yet
both of them complement each other to provide meaning for utterances. In the
above discussion it thus, appears that the word shalom has a significant function
within the context in which it is used. This, therefore, affirms the views of

Cotterell and Turner (1989) that, “whereas most words are polysemous, they

16
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cannot be emphasized too strongly that this should not be taken to mean that a
word is normally capable of a full range of meanings in its use in any one
utterance.” In this case, although a word may have multiple meanings, it cannot

provide a definite meaning in any context in which it is used. Instead, Cotterell

ually singles out
ongst the various
uch as the word

ith the help of a

anding the view

way’ of John 3:8b). ; ow can that be identified without critical
examination? Contextual marker is what is needed to deal with such problems.
Otherwise, the comment of Cotterell and Turner will become irrelevant. Cotterell

and Turner (1989) again, argue that;

17
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when an interpreter tells us his author could be using such-and-such a word with
sense a, or he could be using it with sense b, and then sits on the fence claiming
perhaps the author means both, we should not too easily be discouraged from the

suspicion that the interpreter is simply fudging the exegesis, (p.17).

b to be found by

003, p 19). This

g. This is not to
gless. Rather this
ed over time. And
the word and its

explained so that

fool is known at once:. cbre -yyom, ‘in (the) day’) In this example, the AV
translation was correct when it was made but is no longer correct because of the
shift of meaning of ‘presently’. As perceived in the twentieth century the AV

rendering of Proverbs 12:16 suggests that a fool is able to bottle up his anger for

18
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a while, but eventually, it will be shown. That is not the nature of a fool’s wrath,

(p.25).

The above submission buttresses the need for the work of interpretation,
particularly the Bible. Therefore, the usefulness of context to the understanding of
words or utterances cannot be underestimated. Beyond that, there is also the
significant role of the grammatical function of words. No wonder VanGemeren
(1997) points out that shalom is used in'the nominative case in a particular context
which suggests that VanGemeren’s (1997) understanding of the word is not based
solely on contextual analysis. But, the role of grammatical function appears
significant inarriving atssuch a meaning. Perhaps;sthat explains why he situated
his expression onboth grammatical and contextual grounds to give meaning to the
word shalom.-This, therefore, provides the need.to find out the function of the
nominpative in‘the Hebrew language. Thus, in principle, the word in the absolute
state can either be considered as the subject (nominative) or.the predicative.
Wheeler’s (2006) Hebrew syntax points.out that it is generally accepted that
nouns can function in nominative standards as the subject of verbal and verbless
clauses, predicate nominative, nominative absolute and nominative of address:
vocative: The first of.these categeries which'is the subject of verbal and verbless
clauses, functions as the subject of the verb whiles the second which also is

predicate nominative predicts the subject.

Wheeler (2006) says nominative absolute is a grammatical element
isolated outside the clauses. It is always in the initial position before the clause

begins. To Wheeler, (2006) “nominative absolute is normally in anticipatory
19
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identifying clause which is in the initial stage of the sentence. The initial noun is
the focus marker in the sentence and the clause proper picks up on it with a
resumptive pronoun.” Wheeler (2006) adds that the “nominative absolute
construction serves to identify, highlight or focus on one element of the main
clause. The nominative absolute construction is sometimes also called the casus
pendens construction, the focus construction, and the topic-comment
construction.” Wheeler (2006) cites some relevant examples which, of course,
will help in this study. For instance, Wheeler (2006) says nominative absolute is
classified as follows; referring to the possessive pronominal suffix, referring to an
elementin, the main clause and.marked by prefixed=nx=(et) by explanation,
Wheeler (2006) discusses referring to possessive pronominal suffix in three main
sectors. The. first isseferring to the subject suffix. With'this, Wheeler (2006) says
the "nominative absolute may refer to the possessive pronominal suffix of the
subjectiof.the main clause. The example he gives is "As.for my son Shechem oJw-
his soul clings to your daughter (Gen 34:26)." Here Wheeler’s (2006) emphasis is

on'the possessive word, my-son:

The, other thing Wheeler (2006) points out is‘referring to object suffix.
Wheeler (2006) explains that the'nominative absolute may refer to the possessive
pronominal suffix.of the direct object of the main clause. Using "As for Sarai your
wife 3awxR "atv — you shall not call"her name Sarai; her name will be Sarah." (Gen
17:15). As an example, that Wheeler (2006) appears to emphasize the role of the

pronoun her in the sentence.

20
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With reference to the element in the main clause, Wheeler (2006) notes
that there are three main areas the word functions. The first is referring to the
subject, referring to the direct object and referring to the object of preposition.
Talking about the first one which is referring to the subject, Wheeler (2006) says
the nominative absolute may refer to the subject of the main clause. The example
he gives is "As for the woman awxs whom you gave to. me — she gave me some
fruit from the tree, and | ate it." (Gen 3:12). Wheeler (2006) proceeds with the
next one which is referring to the direct object and intimates that the nominative
absolute may refer to the direct object of the verbal clause. He exemplifies the
above funetion "As for me >2ix.— YHWH led me in thesway:"«(Gen 24:27). This
exposition also reveals his concern about the pronoun me. For referring to object
of preposition, Wheeler (2006) opines that the nominative absolute may refer to
the direct object of a prepositional phrase in the clause, an example being "As for
the rootsef Jesse *¥: w @ which stands as a banner for the;people - the nations will

rally to it.*" (Isa 11:10).

The last point. Wheeler (2006) explains is nominal absolute marked by
prefixed n&. He expounds that sometimes the nominative absolute is marked with
the particle n¥ prefixed to nouns‘in the nominative function. The example he uses

wUT

you and your offspring forever* (Gen 13:15).

With regards to the use of vocative, Wheeler (2006) says that the

vocative use of the nominative designates the one to whom the speaker is
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addressing in a statement. According to Wheeler (2006), the “vocative is similar
to the nominative absolute in being an element of the clause other than subject
and predicate.” But the distinctiveness of vocatives is that they stand in

apposition to the second-person pronoun, expressed or unexpressed, and may

erates that it is
n in apposition

‘sometimes the

tinct. Thus, if it is

ve will also reflect

order is departed from, a change in emphasis is expressed—the unusually placed

element receiving the emphasis.
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Whereas Greenberg (1965), Kelly (1992) and Lasor (1980) agreed that the
usual order in a noun sentence or clause is subject-predicate, Pratico and Van Pelt
(2001) have not spent much time on it but exhaustively discuss the verbal

sentence. In explaining, Greenberg (1965) provides some examples from biblical

first word of the

dicate is first, the

onx o°32-0x (Gen 42:19 ) “if you are honest men.”

In the example above, our brother, our flesh are the main concerns or main issues

of concern but not he. Similarly, in the second sentence, the emphasis is on honest
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man. Greenberg (1965) reiterates that, “if the emphasis remains on the subject,

however, the normal order is retained:

nA vix-3 (Gen 42:38) “for his brother is dead”.

arts the sentence,
ding word ‘and’
message of the
> perspectives they
ation is contested as an
sense and

tion is done

e and distort

on the new lang ¢ in its vocabulary” (Caird

1980, p. 77).

The difference in languages and contexts is obvious, however, it cannot
impede the desire for translation. There is the need to engage everyone in

communication irrespective of the location. Even though, Barr (1962) holds the
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same view that “the context and language are different, yet he is convinced that
translation is possible”. Barr (1962) argues that languages are not the same, yet

they can be used in translation. He maintains that:

give a sufficient

turn to give some

tic value of each

examples including Genesis 24:66 and Judges 6:29 and Amos 3:7, as in:

Gen 24:66, “And the servant told Isaac all the things that he had done”
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Judges 6:29, "Gideon the son of Joash has done this thing."

Amos 3:7“Surely the Lord GOD does nothing, without revealing his secret to his

servants the prophets”.

depicts an event
quotation. Barr
event nor action

ranslated as the

are Jabar Yahwe : 1 ¢ > and not ‘event of
’ or ‘ac l!l' l D at the dua

intended, for dabar does not mean ‘event’ here (p. 134).

26

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

Mother Tongue Translation

Mother tongue translation thrives on the local language. It is a dialogue
between the biblical text with its embedded world views (Ekem, 2005, p. 53;

Ukpong, 2000, p.16) and receptor world view. Chemerion (2015, p.53) posits that

ork of thought
experience in a
se to make sense
eir world views
g of the text is

in readers of the

see and hear descriptions that are parallel to

parables etc...Africa
those of their own traditional life. The Bible at once becomes a mirror that
reflects or a photograph that records, people’s own experiences, reflections,

cultures, and religious outlook practices. Africans feel that their own lives are
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described in the Bible, they as human beings are affirmed in it and that they
belong to the world of the Bible. They identify their own presence in this big

photograph (p.23).

However, Chemerion (2015) cautions that cultural world views also pose
hermeneutical challenges that must be addressed. He says “in communities where
the development of Christian identity is still underway, un-facilitated reading of
the translation is done with the high risk-of misinterpretation or even complete
distortion of scripture.” Chemerion (2015) further insists that “more often readers
with little exposure to the biblical world view do not have the required capacity to
undertake appropriate contextualisation of the ntended biblical message”.
Chemerion (2015, 55) maintains that ‘unguided use of the people’s worldview to
understand seripture can easily lead to scripture abuse’. A similar view is
emphasized by Mensah (2012, p. vii) who claims that “every interaction with
scripture 1Stan opportunity for interpretation” and ‘“mistranslations can render a
totally different meaning to the scripture, other than its canonical intent.” Dickson
sought to address issues of this kind in.Ekem’s work on New:Testament Concepts
of Atonement in an African Pluralistic'Setting. He advises that “to translate the
Bible“calls not onlyfor knowing.sufficiently clearly what the text is saying in its
own historico-religious context;-but-alsofor having a'great deal of familiarity with
the local African language and related religious and other tradition” (Ekem, 2005,
p. 130).” This suggests that translation work must not only focus on the historical
meaning, it must be done vis-a-vis the closeness to local language and tradition.

Dickson (2003) appeared to frown on how this kind of translation is not done in

28

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

African soil with seriousness and describes African actions towards translation in
the continent as “a responsibility that is taken lightly at the risk of producing an
unintelligible translation” (Ekem, 2005, p. 129). To understand Dickson (2003)

from this context revealed that because Africans failed to translate the Bible from

is resulting in

nd interpretation

D be nothing but

elived and

“linguistic categor N Q ~ ‘5 5 - the language one learns first, in
which one has established first long-lasting verbal contacts”. With this description
of Kuwornu-Adjaottor, one sees an emphasis on a language one learns first but

Quarshie (2002) expounds that:
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The mother tongue is not the same as a vernacular, the common language of a
region or group, no matter how naturally such a language and its usage may

come. Rather, the mother tongue is a person’s own native and indigenous

language very much intertwined with a person’s identity (p.7).

ired from one’s
be the primary
135). As part of
hearer to make
4) citing Chinua
loss for all of us
e, a culture and a
‘ e.” Mojola (2004)

hen robbed of the

already exist similar . In the study of the word paidagogos,
Kuwornu-Adjaottor (2012) says Paul’s analogy of paidagogos, ... in terms of the
progress of salvation history, in the Mosaic Law “was intended to function as a

temporary, regulatory code which manages our life and hems us to its direction
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and judgments”. He contends that paidagogos meaning ‘disciplinarian’ or
‘trainer” should be maintained as a noun in Galatians 3:24 in the Dangme
translation... and concludes that translating paidagogos and eis christen this way
will prevent antinomianism among Dangme Bible readers.... According to
Kuwornu-Adjaottor (2012), mother tongue hermeneutics sheds more light on this
study in terms of translating a particular word from Greek text into the mother
tongue known as Dangme. While this study-is concerned with translating the
Hebrew word shalom into the Ewe language, Kuwornu-Adjaottor’s (2012) work
extensively sheds light on the translation of the Greek word paidagogos into the
Dangmeslanguage. While this study seeks to find outewhy =utifafa (peace) is
frequently used to the extent that in some cases the meaning of the text appears
obscure, Kuwornu-Adjaottor contends that instead oftranslating paidagogos as a
verb which"means disciplined or trained, the word should have been translated as
a noun:which implies disciplinarian or trainer., This_seems to be the practice for
the biblical scholars particularly Africans to relook at certain words which they

are:not comfortable with in relationto their traditions.

One, of _such scholars who waorked extensively in-.the area is Bediako
(2003) “who begins his discourse on mather tongue hermeneutics by quoting
Clement of Alexandria that “it was not alien to the inspiration of God, who gave
the prophecy, also to produce the translation, and make it, as it were, Greek
prophecy”. Here Clement sees translation as the work of God not of man because
the original Hebrew text took shapes of Greek concepts. That means even though

the original Hebrew in character and language, through the work of translation
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has acquired Greek concepts, it is referred to as Greek philosophy. Bediako
(2003) emphasizes that the Greek translation of the Jewish Bible in Greek
language, otherwise known as the Septuagint had acquired the authoritative
character of 'Greek prophecy. His position seems to underscore the point that
translation was not strange to God. It is rather something that God himself had

approved which resulted in the production of the first Greek Bible.

Bediako (2003) emphasizes the discourse on mother tongue hermeneutics
in Africa by reviewing the work of Clement Anderson Akrofi on the mother
tongue proverbs, pointing to the fact that, although Christaller was unable to
translate his works into the Akan language, Clement Anderson Akrofi did
translate 1000 of his proverbs. One of them is'Nyansaa nyinaa ne Nyame which is
rendered in English as ‘God is the source’ of all wisdom’. Bediako (2003)
discusses this Akan proverb further by indicating that there arg-two words of
importance insthe proverb; Nyansaa and Nyame..He stresses that “Nyasaa is the
plural form of what has. become in the.Akan Biblical account as the common
rendering for loges in.Greek or dabar itsiequivalent in Hebrew. But Asim too is
susceptible:to a range of meanings...” On the translation of Nyame, he argued that
Akan do not know anyame, for only Nyame IS Nyame, Onyankop4n, just as
Yahweh alone is Yahweh. So anyame implies plural gods whiles Nyame implies
only one God. He concludes that biblical exegesis in the African context cannot
be considered adequate if it bypasses the factor and impact of the translated
scriptures in the actual languages in which the majority of Christians in Africa

read, hear and experience the word of God. The other scholar in the field of
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mother tongue hermeneutics currently in the biblical cycle in Ghana is John

Ekem.

Most of the works of Ekem (2009) in Bible translations underscore the

iesthood in Context

eus’ into various
ted translations.

as;

1989), Die Luther
- Version Segond
a Bible en Francais
T (1982), Ewe full

and New Ga Bible

onal word

ull Bible and

that “one wonders why the Ga translaors of the Bible did not opt for the
description of Jesus as God’s Wuldm4Nukpa ‘God’s Chief Wul4m4’ rather than
Os4fonukpa which is quite restrictive in scope” (Ekem, 2009, p.196). Looking at
this argument, one is likely to conclude that though the words matter, it also has
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much to do with the contextual value of the language. This, therefore, suggests
that the role context plays should be brought to the fore. Sakitey one of the current
scholars in the mother tongue hermeneutical studies admits that there had been
consistent attempts made by the Ewe Biblical scholars to formulate exegetical
standard translation yet there are some discrepancies from Hebrew to Ewe and
Greek to Ewe. This study, therefore, concurs with Sakitey that indeed there are
discrepancies from Hebrew to Ewe and Greek:to Ewe for which there is the need

to explore.

The above literature review pointed out two main themes which emanate
from the topic. The first revealed that the context for which words occurred in the
scripture is important for translation work. Therefore, without'taking the context
of the word in seripture so important in translation it will result in toil and in
futility because people get understanding through cultural elements which form
their worldview. It is also revealed that the world.view of the people is so dear for
the translation of the .Biblical texts because it links people from various
backgrounds with, the Bible. That this kind ofstranslation Keeps local languages
alive. The, above review also shows_that the mother. tongue hermeneutical
approach helps serve local people to understand and be identified with the Bible.
Works by Dickson, Mojola, Quarshie, Ekem, Kuwornu Adjaottor and Sakitey
pointed out that the mother tongue hermeneutical approach is used to eliminate
some difficulties in the understanding of some areas of the scriptures. Just as
some selected areas of the local Bible translations were identified and reexamined

in the Ga Bible, Twin Bible and Ewe Bible for ordinary readers to have
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contextual meanings, so also undergoing study has done. Though this
hermeneutical approach is widely and extensively used by exegetes in other
languages than Ewe, the researcher has seen that it is equally useful to employ it
for this study. This study, therefore, affirms the impacts mother tongue

earlier principles

of Sakitey on the
ew Testament, it

is both of them

is a Greek

Dative

dl (dele) -

Dittography - A process of doubling or repeating letters or words by the
scribes.

double entendre- word-play
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eirené - Greek word implies peace in English.

Elohim

Hebrew term implies God.

Emendation

Scholar’s view to either replace a word or inventing word

based on how he deems it fit for the context.

hich look

-- vice Codice

paidagogos

Sakar ocker: 0 the full, to drink to hilarity.
Shalom - Hebrew term with multiple meanings

SD - (Codex Londini British Museum)

SWMU - Fragmentum codicis Hebraici in geniza Cairensi repertum

gwmj, propositum (prp)-One of the old manuscript.
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The hinterground of meaning- The inner reality of the word.

Vocative - A noun in address form of expression.
Wul4m4Nukpa - Ga term for ‘Chief Priest’.
Hermeneutics - Make meaning of the text useful to the contemporary

e clan are forbidden

Organization of the Study

This study examines the meaning of ‘utifafa in the Anlo contexts and Biblical
contexts, focusing mainly on Judges 4:17, 1 Samuell1:17 and 2 Kings 9:19). This
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led to the combination of textual analysis and interviews. The order of the study is
as follows: The first chapter entails the background of the study, statement of the
problem, the purpose of the study, objectives of the study, research questions,

methodology, significance of the study, definition of terms, limitation,

delimitation, literature review and orﬁanization. The second chai)ter discusses the
histo¥ of Ewe Bible translation. The third and fourth chaiters contains an
analysis of the texts. Chapter five looks at the meaning and theology of shalom

and chapter six highlights the importance of ‘utffafa in Anlo culture. The seventh

chapter presents views of the Anlo people and the chapter eighth contains the

summary of the study, findings, conclusion and recommendations for the entire

thesis.
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CHAPTER TWO

HISTORY OF EWE BIBLE TRANSLATION

Introduction

e about and the

the Ewe people

e Bible and the

pture into the Ewe

Westermann's WestlichensSudan.Spra sreenberg’s ‘Niger-Congo family

(Ansre, 1961, p. 5).'B aract : e 13 guage is both a dialect cluster and
tonal. Currently, the number of people speaking the Ewe language are more than
six million people in Ghana, Togo and Benin (Fiamavle, 2005, p.5). There are

various dialects divided into three sections. The first is the western section of
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speech communities consisting of the so-called: i) ‘Inland dialects’ and Anlo; the
central section consists of Wetyi, G1, and Adya; and the Eastern section is made
up of Gu, F4 and Mixi dialects (Ansre, 1961, p. 11). Anyidoho (1982) also put it
that there are three major dialects, namely i) the Anlo dialect used mainly in the
southern coastal part of the Volta Region in Ghana, ii) The Anexo (Anecho)
dialect used in the southern part of Togo and of Benin and iii) the inland dialects
used in the northern section of Ewe speaking area in Ghana and Togo. (p,1). By
this Ewe can be grouped into two main clusters: Southern and Northern Ewes
(Ofori, 2008 and Ayiglo, 2010). Thus, southern dialects are spoken mainly by
Anlo, KetuyAkatsi, North 74 wand:South T4 v distriets’in the Volta Region. The
southern language which is Anlo was considered the standard language for Ewe

Bible translation.

The'Ewe Bible Translation Process

The translation of the Judeo-Christian. Scriptures into Ewe was a
missionary inttiative, aided by the indigenous people of the land about a decade
after ‘their arrival_in_1847 iIn the then British' Togoland (Sakitey, 2018). The
decision was to let Ewe people read and understand the message for themselves
and the project was led by Bremen missionary, J. Bernard Schlegel and his team.
They were tasked,to focus their work on the coastal dialect (Ekem, 2011). Schaaf
(2002) argued that earlier attempts to translate the Bible into Ghanaian languages
date back to the mid-nineteenth century. The Ga, Akuapem-Twi, Fante and Ewe
Languages were the first mother-tongues in Ghana into which the Bible was

translated (Adjaottor 2009). Both Schaaf (2002) and Ekem (2011) argue that
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portions of the Bible, such as Hebrews, 1-3 John, and Revelation, were translated
into Ewe in that year, 1858, together with some hymns and stories of aspects of
Jesus’ life and ministry. Bernard Schlegel, assisted by John Wright and other

indigenous partners did the translations. Thus, many African indigenous

t was not an Ewe
a. He did his best in
was a report from

nderstood and

communicate the nuances of Ewe language to a European missionary who was
dependent on indigenous help in the execution of this delicate task of the Bible

translation (Ekem 2011, p. 139).”
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This has given the initial historical tactic of Ewe Bible translation. Ekem
called this approach a context-sensitive approach. He resolved that at this based
on the description he gives to Schlegel’s approach to the work of translation.
According to Ekem what distinguished Schlegel, the pious Pietist nurtured
according to Wurttemberg's convictions, from many others, is that he did not
handle the world of heathenism with a self-righteous insensitivity. Rather, he
intensely and lovingly engaged himself in studying the language, customs,
thought systems and above all the beliefs of the Africans. Thus, Schlegel took his
time to study the culture of the African possibly the Ewe people in order to
understand.their way of doing.things and have some levelofunderstanding of the
language. As noted earlier, the translation work was done piece by piece. In other
waords, theswhole work of Ewe Bible translation.was not at a goal by one
translator-in a short period of time rather it was subjected to an individual who

workedwithin a particular period of time.

In 1867, Apostolowo 5e dow4w4:5e nutinya le Ewegbe me (the story of
the Acts/Work of,the. Apostles in the Ewe.language) was published by J. Binder
and a teamof indigenous Ewe speaking partners. In 1870, Moses 5e agbale gbato
si woyo na be Genesis le Ewegbe me (the first book of Moses called Genesis in
the Ewe language) was published. - The groundwork of this Genesis translation has
already been done by John Wright, the Ga-speaking Ewe translator. Hawo siwo
woy4 na be psalmowo 5e agbale le Ewe gbe me (Songs which are called the book
of psalms in the Ewe language), translated by missionary Johann Konrad
Hermann Weyhe and an indigenous team, appeared in 1871.
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Aaron Onipayede was also instrumental to the work of translation.
According to Ekem he was a formal slave who accompanied John Wright to the
Bremen missionaries and was subsequently baptized and confirmed, and made a
significant contribution to Bible translation. Ekem remarks that there is evidence
that Onipayede made efforts to study New Testament Greek under the guidance of
missionary Weyhe. Wiegrabe cited in Ekem notes that “he has been a great help
to me in the translation of the Acts of the Apostles.” As a result of his help in

1867 Weyhe printed the translation of Acts of the Apostles in Ewe.

Weyhe was also assisted by another indigenous partner, called Immanuel
Quist. With his help completed the book of Joshua, 1 Samuel and half of 2
Samuel. Quist has been making use of English-and Ga translations ... though he is
making slow progress, what he produces are' certainly good preliminary drafts.
With'the exception of Romans, which were translated by J. Binder.and indigenous
co-workers. Merz ‘and his team were responsiblefor the following boeks which
came out in 1875: Paulo kple Petro kple-Jakobo kpakple Juda we Epistolowo le
Ewe gbe me (the Epistles'of Paul, PeterpJames and Jude in the Ewe language),
Joshua kple wonudrolawo kple Rut we agbalewo le Ewe.gbe me ( the books of
Joshua; judges and Ruth in Ewe*language); and Samuel we agbale eve le Ewe gbe

me (The two books of Samuel in the Ewe language).

Ekem notes that Jakob Spieth was a brilliant linguist and Ewe Bible
translator, working with the Bremen mission in Togo. Jakob worked with

Rudolph Mallet, a redeemed slave in his linguistic work for twenty years. While
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working with Jakob, Rudolph Mallet was ordained as a minister in the Bremen

church by missionaries in the field particularly Louis Birkmaier after some

debate.

Jakob Spieth worked with Ludwig Adzaklo who was described as a

at the post-1898
s of the revised
lation of the Old
decisive turning

Jay, according to

1.  the strictest possible adherence to the Masoretic Text;

2. the thoughts and not the words or phrases to be taken as the units of

translation;
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3.  the language ... to be pure and simple, avoiding vulgar and misleading
expressions”.
4.  deviations from the Masoretic Text were adopted only in a few cases,

and that in accordance with the English Revised and the Lutheran

joverned by the
opriate idiomatic
em has been the
e globe. Ekem
y of translation,

ethodology later

equivalence for functional equivalence, the closer one moves toward a theory of

translation usually described as dynamic equivalent. This translation maintains

historical distance on all historical and factual matters but updates matters of
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language, grammar and style. For example, NIV, NAB, GNB, are considered the
products of the dynamic equivalent theory of translation because of the principles
used by the translators. New International Version (NIV) was done to respond to
American conservatives’ dissatisfaction with the Revised Standard Version and
many other modern translations. It was originated by the decision of the Christian
Reformed church in 1957 to appoint a committee to study the possibility of a new
translation. It is revealed that the term international designated that translators
were drawn from many parts of the English speaking world-North America,

England, Australia, New Zealand.

The broad objective for this NIV translation was to be faithful to the
original Hebrew, ‘Aramaic and Greek and to produce a text that was in the
language of thespeople for pulpit and pew, clear and natural, idiomatic but not
idiosyncratic, contemporary but not dated. In"an idiomatic translation, the
translator seeks.to convey to the receptor’s language readers the meaning of the
original by using the natural grammatical and lexical forms of the receptor
language. His focus_is.on the meaningwand he is awarethat the grammatical
constructions and lexical choices and combinations used. in-the original are no
more Suitable for the.communication of that message in the receptor language
than are, say, the orthographic symbols of the original. The receptor language

message must be conveyed using the linguistic form of the receptor language.

Again, Mensah 2020 points out that New American Bible is a new and

dynamic equivalence translation. It is a translation determined to make sense for
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sense translation rather than word for word. The translation was produced from
the original languages making it the first American translation of the Bible to

have its translation made directly from the original languages, with critical use of

all the ancient sources.

Roman Catholic
ather than Latin.

) and is based on

the readers. The expression whose life is short’, ‘of few days’ and ‘short-
lived’ in receivers’ language to express 2% 1gp. If one looks at the above
translations, the one close to the Hebrew text is the NIV. The rest of NJB and

NAB display dynamic translation by expressing the sense in different forms. The
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NIV o35 7gp ‘of few days’ translations link the discussion close to the second

translation principle known as Formal Equivalence.

Formal Equivalence

Formal equivalence translation attempts to keep as close to the form of
Hebrew or Greek in words and grammar. This means that by applying formal
equivalence principles one intends to get closer to the original texts (Hebrew or
Greek) by idioms. The theory for this is to engage in literal translation. Beekman
and Callow (1974) explained that highly literal translation reproduces the
linguistic features of the original language with high consistency. This kind of
approach eventually produces a translation which does not adequately
cammunicate the message to a reader who does not know the original language or
who does not have access to commentaries or other references work to explain it
to him. For example, Beekman and Callow note that highly literal translation is an
interlinear translation. This is likely the closest that one can stay to the:linguistic
form of the original and still call it a translation’(Beekman and Callow, 1974, 21).
It is also noted that.highly literal adapt to the obligatory grammatical features of
the receptor. language, features which.may include such-things as word order,
tense markers, and number markers. For instance, a translation into English from
Hebrew changes ‘the common Hebrew order verb-subject-object into English

order which is subject-verb-object.

However, whenever there is a choice of grammatical features in the

receptor’s language then, in a highly literal translation, the receptor's form is
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chosen which matches the form of the original even though it may sound
awkward or occur infrequently. In highly literal translations, not only are many
grammatical features transferred literally but there is also an attempt to match a
single word in the original with a single word in the receptor language and to use
the receptor language word in every context in which the original word is used.
For example, some of the versions identified with literal translation are King
James Version, Revised Standard Version, New Revised Standard Version
because their translations are very close to the original texts. Mensah says King
James Version | was done in 1611 by fifty-four scholars who were appointed. He
adds thatsthe translation produced.came to be the mest-popular of all English
versions until the latter part of the twentieth century when more modern

translationitook place.

The reasons for which king James version'was revised are one, the change
of English language; two, there were discoveries. of‘many early manuscripts of the
Bible considered to be elder and accurate than those that were available for the
first translators; third reason was much insight for biblical languages like Hebrew
and Greekwere made and interest to have a translation that will be closer to the

original meaning of the texts was'very high.

The Revised Standard Version is known as the revision of the American
Standard Version of 1901 and King James Version | of 1611. The motive behind
this translation was to produce more flexible verbal equivalence (word for word

translation) based on the best modern scholarship in English that is suitable for
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private and public use. Thirty-two scholars were tasked to undertake and execute
the revision for fourteen years. Eventually, both the New and Old Testaments

were published in 1946 and 1952 respectively. The whole Bible was finally

published in 1957.

| NYn 1N DK

the LORD, the G : hat they may hold a feast to me

in the wilderness.

One can see that both King James Version and Revised Standard Version translate
the Hebrew text literally but the only difference is found at the beginning of the

sentence. Where King James Version begins with “and”, Revised Standard
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Version omitted it. This, therefore, confirms that Revised Standard Version is the
revision of the King James version. Besides that difference, it is very essential to
note that the translation is done literally. Every Hebrew word has its equivalent

English word but the other observation points out that the word order changed

other, with less
ee translation is
istorical distance as
anslation, there is

from which the

Gq S N\ ' o | al approach. This
%, '

4?'7 ' el . ‘ ir Bible because of

translate it are known.
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Comment on the Translation Principles

The principles presented above from which Ewe Bible emanated from
deserve further comment. The first is the context-sensitive approach. This points
to the fact that the translation was done not so much in consonance with the
grammatical usage of the original word. Instead, keen attention was given to the
context of the translation. For instance, Spieth reports that the principles
governing the translation are (the strictest possible adherence to the Masoretic
Text; 2) the thoughts and not the words or phrases to be taken as the units of
translation; 3) the language ... to be pure and simple, avoiding vulgar and
misleading expressions”.«In" these principles, onesnotes that even though they
seem to adhere to the Masoretic text, they seem not to have done diligent work or

seem not to present the real events as to how itis.

The second principle centred on taking thoughts so seriously than words
or phrases in translation. This clearly shows that although the translators set off to
translate the Masoretic text.for the Ewe people yet they could not do,justice to the
text. Maybe they were influenced by the context or they.did not have firsthand
knowledge about.the Hebrew language: So that.they‘can do the translation as to

how they understand it.

The third principle shows: that issues of the simplicity of language also
was a factor for the translation. This can also inhibit the free flow of thoughts.
Because once it is the principle, a translator is obliged to comply. Thus, if the

original thought of the text demands the long expression of language due to the
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principle, the translator must do everything possible to make it very simple and in
the course of doing that he might have omitted vital issues, but be accepted on

principle.

Now _taking the comprehensive look at the methodology presented and
emphasized by Ekem, it shows that even as of now the third principle is being
implemented in the translation work of the Ewe Bible. This can be inferred from
what Ekem says ‘in following this philosophy of translation, Adzaklo and Spieth
were practicing a method similar to the methodology later codified by Nida which
he named “dynamic equivalence™ or “functional equivalence”. Ekem
acknowledges that until recently, this method was the guiding translation policy
of the United Bible"Society, though it was BFBS translation principles confirmed
to be in use. Spieth disclosed that adhering to the thoughts was much accepted
rather, than the words or phrases as the units of translation. No wender there are
some of these,problems concerning difficulty understanding some of:the words
used in the'Ewe Bible..lt is because the translators did not take the words as
seriously as the thoughts«n their translation work. If they had taken the words and
phrases. assseriously as'the thoughts, the tnconsistencies or. errors created in the

translation may have been minimized.

Next to comment on is deviations from the Masoretic Text. Spieth further
mentioned that deviations from the Masoretic Text were adopted only in a few
cases and that in accordance with the English Revised and the Lutheran Versions.

Their revision and translation work was governed by the principles of faithfulness
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to the original texts, clarity, and appropriate idiomatic communication. Neglect of
these principles or partial use of them has been the bane of many past and present
translation projects across the globe. This further explanation given by Spieth
seems to defeat the earlier principles he put across especially the first principle
mentioned above. Juxtaposing the first principle of Ewe Bible translation against
the last principle holding the position for deviation from the Masoretic text leaves

room for requesting what will be the playing field for proper translation.

Critiques on translation principles

Critical analysis of the principles of Ewe Bible translation from the
inception till now leaves much to be desired in terms of some problems of
inappropriate translation of words. For it 1S observed that some words were not
thoroughly understood hence used. Despite the claim of considering the thoughts
rather.than the waords or phrases yet it appears that they have forgetten that words
were developed-en concepts. Basson and O’Connor cited in Barr (1962)note that
...the opinion that thestructure and.perhaps the vocabulary of a language
determines the line.of thought of those using«it, and accerdingly that insoluble
philosophical problems may arise from.nadequacies.in a language, or, in a more
extreme form, that all such problems to arise. Here the problem of the translation
may not be the inadequacies of the language rather it is about their position for
not considering the words level of the language. The problem created in
translating the word shalom in Judges 4:17 as ‘utifafa may be as a result of their
principle that thoughts were to be considered rather than the words or phrases. If
they were to consider the word ‘utifafa in relation to the context probably such
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error might not have been committed to that extent as this. The researcher refuses
to believe that the translators intentionally ignored using any other word in place
of ‘utifafa due to their principles as noted by Spieth cited in Ekem’s work.
According to Ekem, Spieth further mentions that deviations from the Masoretic
Text were adopted only in a few cases and that in accordance with the English
Revised and the Lutheran \ersions. This also affirms the fact that some
translations are not faithful to the Masoretic text. Because if there is an instance
that translators could deviate from the Masoretic text and turn to translate from
the other translation like English Revised and the Lutheran Versions then there is

the'possibility that inaccuracy-will-remain.

Even though Spieth sought to defend the process that “their revision and
translation work was governed by the principles of faithfulness to the original
texts, clarity, and appropriate idiomatic communication and insist-that neglect of
these principles.or partial use of them, has been the bane of many past and present
translation projects across the globe, yet there are some questions about the
principles regarding.the translation of the English Revised and the Lutheran
Versions. If it_is granted that English.Revised and.theLutheran Versions are
faithful'to the originalitext, still'there is a question to be answered, i.e. is the Ewe
language the same as the English language? The answer is no. Both languages are
not the same, each of them is unique. This uniqueness of the language could be

exhibited in terms of sound and writing.
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Comparing the principles of “dynamic equivalence” or ‘“functional
equivalence” to the principles of Ewe translation revealed that Ewe translation
does not fully follow the true nature of Nida’s principles of translation. If it had
been truly executed, this problem will not have been created to this extent and it
may not necessarily be a surprise to the indigenous readers of the Ewe Bible as it
Is now. It is for this reason, there is the need to find out how Ewe principles of
translation are related to Nida’s principles of translation. It will be unfair on the
part of any criticism to be accepted if there is no understanding concerning the
relationship between the two different principles. Nida’s theory of translation
requires-deep structure, transfer.and. restructuring. But.hisrefined theory focuses
on testing. This Is done in the analysis of the source text. His analysis goes
through several stages. Seme of which are lexicogrammatical features of the
immediate units, discourse context, communicative context, cultural context of
the souree language and cultural context of the receptor’silanguage. According to
Nida, the"analysis of the source language should be translated into the translated
language. The, transfer of“the.source language takes place in some levels
depending upon the extent to which the two languages under consideration have
corresponding semantic and,grammatical sources..Nida insisted that preserving
the source message is the priority of the translator and restructuring the message
involves adjustment at different levels: grammatical and semantic. He argued that
translators should pay attention to the divergences of the two languages in terms
of voice, word classes, connectors, etc. If this is Nida’s theory, then had it really

guided the Ewe translation? The researcher will say no. If it had been followed,
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some words and phrases will not have been ignored and thoughts only been

considered.

Again, Cheung (2013) substantiates Nida’s principles that ‘the first factor
is_that the procedure must produce “a translation in which the message of the
original text must be transported into the receptor language in such a way that the
response of the receptor is essentially that of the original readers”. Cheung (2013)
explains that ‘the translator must ascertain the likely effect of the ST (source text)
upon the original readers and re-establish an equivalent effect upon the target
audience by means of the target text. Had these principles of Nida followed? The
researcher is of the view that if they had adhered to Nida’s principles of
translation maybe ‘such inconsistencies of words would not have occurred to that
extent. Such original text equivalent effect has not been established for the target
audience in Judges 4:17 in terms of translation of shalom as propesed by Nida’s
principles of translation. What was observed hereris that shalom in Judges 4:17
was translated on a face value without taking the grammatical function and
context into consideration: Because it does.not.reflect the true concept of shalom
intended. It.appears that the translators had just considered shalom in Judges 4:17
as one of those occurred in the"other parts of the Old Testament. Maybe they
thought it is the same word occurring in various places and resolved to translate it
the same way. In as much as an analysis of Nida’s principles of translation in
relation to Ewe principles of translation was done, a distinction was found
between the two. In the researcher’s view, Ekem’s comparison of Ewe principles

of translation to Nida’s principles is inaccurate due to such distinctions that exist.
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Ekem could have considered German writer Wiegrabe’s submission before
comparing the two principles of translation. German writer Wiegrabe notes that it
may be that Schlegel wrongly understood and consequently wrongly compiled
some sounds of the Ewe language because he reproduced them, exactly as his
helper had heard and pronounced them (Ekem, 2011). This comment is an
important issue to be interrogated and must also be a note of caution to all
translators particularly the Ewe Bible translator to be conscious about whatever is

done with the Ewe Bible.

Cheung (2013) explains the second principle of Nida’s translation that ‘the
important factor in restructuring should generate a surface structure that appears
native to the target readership to support 1t. By this, Cheung suggests that
translation mustsappear native to the readerss That is the words should be
meaningful to the readers without struggle for understanding..The words of
translation should ‘be simple rather than being difficult and vague for:the native
readers. But what is observed in Judges4:17 Is the opposite of this. The word
‘utifafa as the translation:of shalom in this.verse is not simple to be understood in
relation. tothe_event described. Nida and Taber (1969)-insist that “translation
consists. in_reproducing in the receptor language the closest natural equivalent of
the source-language message, first in terms of meaning and secondly in terms of
style”. The immediate question to ponder over is. Is there a true meaning of
‘utifafa in Judges 4:17 in Ewe Bible as proposed by Nida and Taber? Should
Judges 4:17 be considered absolutely error-free translation in connection with the

event described? Certainly not. There is an error in terms of the translation of
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shalom into Ewe. If Nida’s principles of translation are juxtaposed with the
principles used by Spieth in their translation as reported, the result is not the same.
Because where Nida stresses paying keen attention to the language in terms of
voice, word classes and connectors etc, Spieth's report makes it clear that thoughts
were considered much more than words. This shows the differences between the
principles of Ewe translation and Nida’s principles of translation. However, Ekem
sought the need to relate them as one. Ekem may not be wrong in comparing them
but the researcher posits that Ekem was very quick to draw a conclusion. Probably
he did not have much time to analyze it extensively before making that comment

on-the'twe.principles.

Ekem’s conviction for naming the Ewe principles as @ context-sensitive
approach Is based.on his understanding and he will not be faulted for it. Probably
he did not do self-reading of the Ewe Bible to ascertain the meaning.of the words
used to translate it. This raises questions about thessource language for Ewe Bible
translation."Looking at.the principles of translation outlined“and the report of
Wiegrabe revealed that.Masoretic text was the source language for Ewe Bible
translations, The information available about the sprocesses of Ewe Bible
translation suggests that the entire process of Ewe translation from the Hebrew
text began with a problem. This problem started with the first person who
translated Hebrew text into the Ewe language. Though it was observed that there
were hosts of African indigenous personalities who have helped to bring the Ewe
Bible into existence. This is a worthy course taken from the beginning of

translation. However, among the tall lists of names, John Wright was one of the
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illustrious of such African co-workers who labored with Schlegel. Paul Wiegrabe
a German writer reports that John Wright was not an Ewe but he hailed from the
land of the Ga’s, west of the Volta. This could be the justification of Wiegrabe's
report on the wrong compilation of some sounds of the Ewe language because of
how his helper had heard and pronounced them. This could serve as evidence for
the possibility of error in Ewe Bible translation. But this is not to suggest that the

whole work was erroneous.

The problem arising now is a technical one that has to do with context and
grammar. The truth is every analytical Ewe Bible reader is at liberty to question
the context of the word shalom and how was it translated in Judges 4:17 in the
Ewe Bible from the beginning. To correct this error is a negd to do extensive
studies about words and their contextual usages:This IS why the words study of
VanGemeren and others cannot be ignored. It is against this backgreund that there
IS.the need to.refer to the earlier allusion made.to VVanGemeren. Aceording to
VanGemeren (1997) neminative shalom is also used to “express social or
communal relations between friends, parties and nations. Thus, in a social setting,
shalom.connotes relationships among people. VanGemeren stresses that in these
contexts it gives expression to the absence of strife and war, representing in other
words, a friendly alliance (Gen 34:21; Judges 4:17; 1 Kings 4:24; 5:4, 12:26;
Zech 6:13). This, therefore, shows that the word shalom is used in the social
setting. It raises a question about how the translators of the Ewe Bible found the
word in its usage in the Hebrew language before doing the translation. One would

have thought that the translators would have considered the context of this word
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shalom before executing the translation. The absence of this is what creates the
challenge for the translation of shalom as ‘utifafa. One would have asked out of
frustration that where on this earth that people’s lives are destroyed or in danger
and still the situation be described as peaceful? This is the only instance one can

see that the word ‘utifafa is used in a context where human life was destroyed. In
Anlo context; ‘utifafa has nothing to do with destruction. ‘utifafa rather has much

to do with safety and wholeness. But events described in Judges 4 do not reflect

the true meaning of ‘wtifafa. What cannot be disputed is the life that was

destroyed and it is therefore in sharp contrast with the meaning of ‘utifafa in Ewe.

This translation challenge can equally be laid on Spieth’s report which
holds:that.deviations from the Masoretic Text were adopted-only in a few cases,
and attention was given to the English Revised and the Lutheran Versions. Ekem
points.out that Spieth insists that English Revised and the Lutheran Versions
revision and translation work were governed by the principles of faithfulness to
the original texts, clarity,sand appropriate idiomatic communication. Therefore
‘neglect of these principles or partial use of them has been the bane of many past
and present translation prejects acrosss«the globe.sls Ekem suggesting that without
using English Revised and the Lutheran Versions as the standard for translating
Ewe Bible for that matter there would not be an accurate translation in Ewe? This
suggestion is irrelevant to Ewe speaking people who have some knowledge about
the Hebrew language. Ewe people who have knowledge about the Hebrew
language can devise a means or principles to translate Hebrew texts directly into
their language without using English Revised and the Lutheran Versions as
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standard. Currently, the use of English Revised and the Lutheran Versions as the
standard for translating into the Ewe Bible appear to be the cause of the problem
regarding the translation of shalom into ‘utifafa in Judges 4:17. This translation is
suggesting that there is peace in disguise between Sisera and Jael. Which is
different from what Ewe people know about the word ‘utifafa. For the Ewe
people where there is peace, safety is assured. Anlo people are unable to describe
a circumstance peaceful if there is violence. In Anlo when people say there is
peace ‘ utifafa’ between people,’ it means there is that assurance of safekeeping
of lives. No wonder that Dogbe (2011) pointed out that shalom represents a broad
range of meanings in his.work onvAlcoholism even'in practical theology. He
described wholeness as the totality of one’s well-being physically, mentally,

socially and spiritually.

Dogbe lists some of the analyses of interviews he had;with people on
wholeness. He'noted that “to be whole is t0 be well-balanced physically and
spiritually. That people can.freely relate with'you and you seek the well-being and
happiness of others.’>?Dogbe argued that to bewhole suggests someone who is in
a state of ‘humanness or._who is a_real person. One who is spiritually and
physically strong and well-protected in all dimensions. Again Dogbe suggests that
to be whole is to have a harmonious, peaceful and unifying relationship with God
and others for the ultimate good of society or community as a going concern.
What is important about the above references is that they described what it means
to be whole or peaceful in the context of Ewes particularly the Anlo people.
Dogbe’s findings vividly describe ‘utifafa “peace” and blibodede “wholeness” in
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Ewe. These words have similar meanings in Ewe so wherever ‘utifafa is
mentioned, blibodede is conceptualized. In the same way when blibodede is
mentioned ‘utifafa is assumed. These translation principles lead to a comparative

discourse about some translations of the Hebrew text shalom in Judges 4:17.

came about as a
Judeo-Christian
e Ewe language.
earing the sound

2 by Ewe speaking

shalom translatior
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CHAPTER THREE

INTERPRETATION OF SHALOM AND ITS IMPLICATION INTO ANLO

EWE LANGUAGE

in the book of
) the English and

ning how words

The purpose of the book of Judges is to record the major events from the
death of Joshua to the founding of the monarchy. The book of judges is known as

one of the Deuteronomic history books such as Joshua, 1-2 Samuel and 1-2
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Kings. Deuteronomic history is a classification of the biblical books which works
are closely related and are also known as the books of formal Prophets.
Deuteronomism is a style of theology that draws its major tenets from the

teachings of the book of Deuteronomy. It emphasizes the centralisation of

work of a single
e hortatory style

dentical in nature

seeks to prepare
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Analytical Discussion, of ‘shalom’ Translated to ‘utifafa in Ewe

Dialogue one: Judges 4:1-24

The chapter begins with a recurrent sinful act of Israel against the will of
Yahweh. As a result, Yahweh allowed them to be maltreated by the troop of
Jabin, king of Hazor, for seven years. Due to this, Deborah, the wife of Lapidoth
was called to lead the Israelites out of the oppression of King Jabin and his army.
She, in turn, called on Barak, the army commander of Israel’s army to engage in a
war against Sisera, the army commander of Jabin’s army of Hazor. Although
Barak initially hesitated and insisted that if Deborah did not.go with them to war,
he would not go either, he subsequently went based on the assurance by Deborah
that-sheswould accompany them. Before they set off Deberah prophesied that a
woman would have the glory of God. When the Kenites were being killed, Sisera
fled from the field to the house of Jael. This eventually led'to Sisera’s death while

Israel rejoiced.

Textual criticism on some'selected verses of the book of Judges: 4:11-24

Textual criticism Is a critical activity engaged .in by. the students of the
Hebrew Bible. Mensah (2028) noteS that because the integrity of the text is at
stake, the textual criticism_of the Hebrew Bible can be thought of as an end.
Mensah (2018) then-opines that it is a preliminary step in the interpretation of the
meaning of the biblical text and the use of the Bible as a tool in the investigation
of a variety of topics. This suggests that textual criticism is basically part and

parcel of translation and interpretation irrespective of the form the Bible work is
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done. It is therefore revealing that a student of the Bible cannot do away with
textual criticism and still make meaningful interpretations of the text. This
explains why the reason for engaging in this research may seem not readily
available to the general readers. Hence, certain objections may be raised to find

out how useful it is for biblical studies.

It is observed that there are long-standing attempts to downplay the
relevance of textual criticism. Some of these attempts are enumerated in the book
entitled ‘Old Testament Textual Criticism: A practical introduction’ by Brotzman.
According to Brotzman (2002), two extreme views exist regarding the need for
textual criticism of the Old Testament. Brotzman (2002) notes that the first hold
that the Hebrew text has been so carefully transmitted that textual criticism is, for
all'practical purpeses, unnecessary. The second-view maintains that the texts of
the Old Testament are so uncertain that it is impossible for text critics to recover
the original form of the Hebrew Scriptures. Brotzman (2002) avers that the first
step is to recognize that the textual situations are quite different for the two
Testaments. The'New. Testament text is attested'by a very large number of Greek
manuscripts, some very old and they all reflect manyvariant readings. The Old
Testament, in contrast, is supported by far fewer, but generally better, Hebrew
manuscripts. He maintains that it Is generally accepted that the Old Testament
was copied more carefully than the New. He, however, wonders if careful
copying means a total absence of variant readings. Brotzman (2002) insists that

the answer to both questions is no.
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Brotzman (2002) however points out that while some downplay the need
for Old Testament textual criticism, others emphasize it to such an extent that the
basic trustworthiness of the text is placed in doubt. He says it would be naive to
dismiss any textual corruption out of hand. This is the author’s position that text
cannot be seen absolutely uncorrupted until extensive studies are conducted to
come out of possible intended meaning. Even that, is subject to the time and
context by which the study is conducted. It is for this reason; this thesis intends to
critically analyze Judges 4:11-17. The reason for limiting this analysis to verses
11-17 emanates from some readings made in chapter 4, which revealed that, the
life-background of Heber can_be properly ascertained.fromuthere instead of the

beginning of verses 1-10.

In verse-11, the word g% is used tomean his tent. Therefore, the
Masoretic text 18 translated as “Now Heber the Kenite had separated from the
Kenites, the descendants of Hobab the father-in-law of Moses, and had pitched his
tent as far “away as. the oak in Zaanannim, which “is near Kedesh”
(Judges 4:11 ESV). Thisymeans that in this.verse, the use of 497x suggests that the
tent is owned by Heber, As it stands, what the author meant by using %% (his
tent) is'a challenge tothe early scribes to ponder over what its meaning might be.
Thus, in the mss, the word 777& suggested referring to ‘tent dweller’ to replace
%ax (his tent). Although the suggestion is secondary and inferior, the word of the
mss is suggesting that Heber did not only own the tent but lived in the tent. This
renders the text as, ‘now Heber the Kenite had separated from the other Kenites,

that is, the descendants of Hobab the father-in-law of Moses, and had encamped
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as far away as Elon-bezaanannim, which is near Kedesh (Judges 4:11 NRS). In
this translation, the word encamped encompasses the ownership and the dwelling
unlike the use of the word %% which suggests that Heber only owned the tent. If
the understanding of mss is to be used, it will not only be limited to Heber but will
reconnect the concept of the practice of the Kenites as tent dwellers. Kenites were
known as the wandering tribe. Perhaps, this might have been the reason why the
early scribes (readers of the Masoretic text).made that suggestion. Taking the two
words into consideration one may wonder what the difference is. It seems there is
so much significant distinction between them, however, some scholars think that
theretis'no.distinction between.the word used in the Maseretic text and that of mss
suggested by the scribes. It is, therefore, useful for the interpreter to think through

to decide on.which one makes it easier to explain the. text.

The early scribes also connected the concept of the family tree in the
Judges 4:11 to.that of the one in Genesis, in termsiof the use of‘the word 1nr . In
Numbers 10:29, the early. scribes noted that the same word 1nris used in reference
to (the father-inslaw)_just as it IS usedwin Judges for the'same meaning. The
intention here is not to pass judgement about thesestranslations, rather it is a
means 1o establish some variance for further analytical and exegetical exercises. It
is also an exercise to bring to the fore the way the early scribes had understood the
verse. The knowledge about them will guide the interpretation of the text in the
subsequent discussion on the texts. The issue about father-in-law is to establish

the relationship that existed between Heber and Israelites through Moses.
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The early scribes also talked about the word o33 with reference to Joshua
19:33. It appears that the early scribes compared the name of the place mentioned
in the book of Joshua to the place referred to in the book of Judges. Though the
intention is not disclosed, perhaps they considered this kind of comparison crucial
to be made. Of course, it is useful because it has given a further explanation to the
word, while also permitting subsequent interpreters to identify the word in two

locations to be convinced of its implication.

The word 2°3yxa is written in the Biblia Hebraica Stuttgartensia, but
scribes thought that the word °31 means “veil” could have beenthe best to be used
instead. This is also remarkable to the interpreters of the text because it makes the
work of the interpreter easy to undertake. It, however, established that the early
scribes struggled:to understand the text based on some of these words. This has
given.a new window for accepting the possible difficulties in the understanding of

Biblical'texts not only by current readers but the early scribes aswell.

In verse 12, the early seribes suggested the preposition‘bet with sere to be
added to.the existing worda:, to bring out the meaning. In this case, the mss takes
the preposition seriously and,wanted-it to be considered whenever the text is read
in the Masoretic text. Of course, many.scholars may deem it irrelevant but it
serves a purpose.“Many scholars may even argue that any reader of the Hebrew
text can conjecture the preposition. However, the reason behind the proposal of

the preposition is not given by the scribes. Yet, their proposal suggests that if it
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was not necessary for emendation, then, it is an indication that there was an

omission of the preposition in the text, particularly in verse 12.

In verse 13, the early scribes took keen notice of %% and suggested the

X X10'Q PYT

alled out all his

) were with him,

arily make any significant
difference to many N Q B‘ 3 al to subsequent readers of the text
that the scribes found some level of difficulty with the text and registered their

concern to that effect. Consequently, it becomes one of the important windows
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through which subsequent interpreters can do their interpretation. Despite it being

inferior and of less dependability, it is a valuable asset for interpretations.

Verse 14 in the Biblia Hebraica reveals that the early scribes were puzzled
with the word 372 and, in effect, provided an alternative to it perhaps to settle
their mind. The early scribes suggested the alternative bidik in the Mss and SD
(codex Londini British Museum) to replace 312 (in your hand). In the preceding
text, the early scribes provided the unpointed text. Although, why they did that is
unknown, one may stipulate that it is an opportunity for leaving the term open to

varied construction.

It appears the early scribes observed some friction in the reading of verse
probability“and proposed that it must be dl (dele) to verse 16b. This shows the
state inswhich the scribes found themselves when reading the text. Even though
their proposal appears trivial, it suggests that the text was difficult to come to
terms with. Perhaps that IS the.reason why this_suggestion is given. in order to

have a full grip of the concept of the verse.

In the reading,it is revealed that the early scribes recognized the difficulty
in the comprehension of the text most especially the word 797 in verse 16. The
early scribes noted that the Septuagint translated the word 771 as didkev ‘to
pursue or to persecute’. By this, the early scribes seem to emphasize the meaning
of the Masoretic text given by the Septuagint. With this reference, the meaning

provided to the Hebrew word becomes the standard meaning for the Hebrew
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word. It may sound irrelevant to the scholars reading the Hebrew text, but it is a
vital tool with which other translations may be assessed. It also gives a framework

for subsequent interpretation of the text, particularly verse 16.

The early scribes tend to clear their confusion about the text by suggesting
‘Mss bis in-place of 722 of cah ending’. In effect, the Mss suggests the plural
ending of the text instead of cah. Meanwhile, the Codex Vaticanus translated
T2 as eémPolroi and textus Graecus originalis translates it as such in verse
18. In verse 19, the scribes suggested @ mit mss 23 °>nny, in place of "nnx, likewise
[I'® mit mss 73, pc mss 713, 2 mss 7xM, were suggested in place of mxa. Considering
all these suggest that the early scribes found a problem with the verse and had
difficulty understanding the expression inthisverse and, thus, sought to solve it.
The terms or werds enumerated above suggestwhat the early scribes thought
could have helped resolve the challenges encountered in this verse=Of course, the
reason behind:this suggestion is not known, however, it Is a relevant coentribution
to the work of interpretation. Therefore, subsequent interpreters are called upon to
tread'cautiouslyin the course of interpreting a verse like this. Interpreters are thus

urged to do.their interpretation all-inclusively.

Early scribes disclosed the challenges encountered with verse 20 by
pointing out the word Thy as the difficult word in the sentence. They then
suggested in SWMU Fragmentum codicis Hebraici in geniza Cairensi repertum
qwmj, propositum (prp) ‘in place of 7y . Perhaps that would have resolved the

difficulty they encountered with the whole sentence.
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In verse 21, the scribes made their contribution by giving mlt Mss v%a as
an alternative to the word vx%a . The other alternative provided by the early
scribes is the word 7y» in mss to ay» . Thus, the difference is not about the entire
word or the consonant but rather the vowel sere under the ayin. There was also a

x3m . According

of the word >R
Jint translated as
| lies in the word

ully translated in

nderstand.
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Translations

ESV: But Sisera fled away on foot to the tent of Jael, the wife of Heber the Kenite,

for there was peace between Jabin the king of Hazor and the house of Heber the

eber the Kenite,

r and the clan of

Ffe of Heber the

e clan of Heber

yovaixog Xofep tod

first thing is the translation of oi%%. Among the above translations, both ESV and
NRSV translate the word as peace while NIV translates it as friendly relations.

The other area of difference is the translation of the word n>3. From the above,
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NIV and NRSV translate the word as ‘clan’ while ESV translates it as ‘house’.
This disparity in translation can not easily be fathomed because the condition
under which it occurs is not known. Situations like this, present various
translations of chapter 4:17 as lectio difficilior (difficult reading), for some critics.
Tov (2001, p. 303) notes that “when textual variation is encountered, one of the
readings is sometimes termed the ‘difficult’ reading, and the others, the ‘easy’
readings, with the implication that the former has a preferable (original) status”.
Tov (2001) explains that “when a text was particularly difficult, there was a
tendency for ancient scribes and translators to simplify the text by employing
contextually. more fitting__lexical, grammatical andwsstylistic forms (these
modifications are often spoken of as “facilitating)”. For example, the word “payit
is ‘often used.as a dwelling or habitation” (Harris, Archer & Waltke, 1980, p. 105),
in which case it Is not limited to any specific thing. Hence, a suitable place of

living 1s'mething but the bayit.

This'has expanded. the understanding of the word to be general instead of
the specific. Harris et.al(1980) therefore, conclude that “bayit is-used for ordinary
houses (Ex.12:7; et al.),.dwelling houses (Lev 25:29), houses of solid materials
with doorposts (Deut 11:20), walls (Lev 14:37) of stones, wood, and monarchy
(Lev 14:45).” This broadens the scope of the meaning of the word bayit. The
expansion of the semantics of the word has not only stretched the understanding
but also made things simple for readers during interpretations. Harris et al (1980)
describe “bayit as some of the better houses built on the walls of a city (Josh 2:15)

and also had roofs where people could relax (2 Sam 11:12).” This description
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further talks about the relevance of houses to human life. In the description, it is
revealed that the building on the wall of the city is solidified. It is further realized
that ‘the word "house" is also used to designate the temple and king's house in

Jerusalem (1 Kings 5:3; 1 Kings 7:51) as well as Ezekiel's temple (Ezek 40)”

be used in the
Thus, it can be
a treasury (Isa
The word bayit
ooms of a large
wview of that “the
asuerus (Est 7:8),

f-the palace in

80, p. 105). Harris et al

house is applied to a household or family: Jacob's household (Gen 35:2), family
of descendants as a corporate group, also Abraham's house (Gen 18:19) and

David's house (2 Sam 7:11), the Hebrew people as the house of Jacob (Gen
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46:27) and the house of Israel (Ex 16:31), the father's house to denote a clan or

family (Num 1:2). (p. 105)

This citation now introduces the word family into the discussion. Harris et al

(1980) note that “in the OT, there is a solidarity between a man and his house

ua informs the
To this end the
amily.” Now, it
combination of

ing common to

tion to the Hebrew

whether prophet (2 Kings 6:21), priest (Judg 18:19), or king (1 Sam 24:12), or

even — as a personification — the grave, Thou art my father (Job 17:14).”

Harris et al. (1980) reiterate,
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In other passages ’ab refers to a grandfather (Gen 28:13; Gen 32:10) or more
remote ancestor (Gen 10:21; 1 Kings 15:11; cf. Ex 10:6, "fathers' fathers"),
especially if founding a tribal unit, e.g. Abraham as the father of the Hebrews
(Deut 26:5; Isa 51:2; John 8:39). If a clan congregated in one area, its ancestor

Hebron (1 Chron

f a group or guild,

5)

e used with ‘ab to

1 as clan or family

that nouns can function in nominative position as the subject of verbal and
verbless clauses. This implies that, in many instances, a noun functions as a

subject to the verb in the sentence. Because the nominative position in a sentence
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is mostly the subject to other words in the sentence, it can also serve as predicate
nominative for the sentence just as a nominative absolute does. In this case, the
noun can function in the sentence as predicative but still maintain its subjective

status. He maintains that a noun in Hebrew also functions as the nominative of

scription. In the
use to the main
is the subject in
ubordinate clause to
is functioning as
Judges 4:17 it has

his makes shalom

12:26; Zech 6:13), VanGeme avers that shalom occurs in a social

context in each instance.
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Consequently, such discovery affirms shalom in Judges 4:17 as used in a
social context. VanGemeren (1997) further proposes that shalom, in such context
as present in Judges 4:17, should be translated in the social context. According to
VanGemeren (1997), shalom in social context gives expression to the absence of
strife and war, representing in other words, a friendly alliance. From this assertion
of VanGemeren (1997), shalom in the contexts being discussed denotes ‘the
concept of safety or well being which is the clear expression of the violence-free
condition of life’. This understanding of the word shalom as a friendly alliance in
a context like the current one moves one to question the translation into Ewe as
‘utifafa (peace). The interrogation has to do with thesevent that takes place in
relation to the condition described with the word ‘utifafa (peace). The question
will be the kind of theological implication being provided to the readers by using
the "word “utifafa (peace). Not only does this translation raise theological
concerns, but it also raises the issue of the sense conveyed if one is assessing the
grammatical function of the translation. Could one find it necessary to raise some
questions regarding how it has been_translated as ‘utifafa (peace) in Ewe?
Besides, could this translation provide a theological concept for emulation? What

does the context say? Certainly,. there is a need to explore these issues further.

The impression created is -that probably the use of shalom in Judges 4:17
is seen just like any other occurrence in the book of Judges. For instance, it
appears that shalom in Judges 4: 17 is understood as those occurring in Judges
6:23, 24; 18:6, 15; 19:20 and 21:13. However, based on VanGemeren’s (1997)
position it may not be right to think that they are the same. To consider them as
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the same means glossing over the importance of the word and intentionally

neglecting its distinctiveness as revealed in the above discussion.

This use of shalom is illustrated in the text where the army of Israel
engaged the army of Jabin King of Hazor in a war to defeat their opponents.
Incidentally, when the war became very intense and the men of Jabin were being
killed, Sisera fled to escape death. But when Sisera got to the place of Jael the
wife of Heber, he sought refuge there and was received by Jael. The Hebrew
writer says Sisera was accepted because there was shalom between the house of
Jabin and the house of Heber. In such an instance, shalom is describing the
condition between two groups of families. It is obvious that shalom in judges 4:17
is different from others which occurred particularly in Judges 6:23-24, taking into

consideration its\grammatical functions and the theological condition it describes.

If.shalomin Judges 4:17 has both grammatical.and contextual functions,
then the "question Is.what is its theology? This question /s relevant because
Spieth’s (201%) report makes-itielear that Ewe translation principles were guided
by ‘the strictest possible adherence to the Masoretic Text’. Perhaps, the result of
strict adherence to. the tramslation.principle.of Masoretic text demanded that

‘utifafa (peace) should be maintained. But the question is what theology does it

provide to the readers and what is the function of ‘utifafa (peace) in the sentence?

The above finding has not only raised the question about the theological
concept but also raises the question about the translation principles used to arrive
at the use of the word ‘utifafa (peace) when the occurrence of the word shalom
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implies friendship or alliance. Many scholars like kent (1980, Soggin (1989) and

Webb (2012) have also held similar views on the meaning of the word shalom in

the same chapter 4:17.

it appears that

l function of the
y focusing on the

e need to engage

lish and the main

the Kenite; for there was pes We abin the king of Hazor and the house of

Heber the Kenite.
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NIV: Sisera, however, fled on foot to the tent of Jael, the wife of Heber the

Kenite, because there were friendly relations between Jabin king of Hazor and the

clan of Heber the Kenite.

eic axnvny lonl

¢ Aowp xal ava

elabena _utifafa

Martin and Davids (1997) also describe eirene as ‘ideas stemming from
Greco-Roman tradition (usually summarised as ‘the absence of war)’. Going by

this view one gets the understanding that the word eirene characterizes conditions
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devoid of hurt or injury and chaos during and afterward. If this is the meaning of
eirene then one can conclude that the Greek concept of the word is a comfortable
condition. This concept of eirene in Greek has many relations to the English word
peace. This is evident in the words of Anum (2014) who describes ‘peace as the
“times in a nation state of life where there were little disturbances in the area of
law and order which gives rise to stability, blessing and prosperity” (Anum, 2014,
p- 3). If a holistic view is taken on Anum’s (2014) description of the three
keywords such as eirene, shalom and peace, one gets the impression that the

serenity of life is far larger and wider than peace and shalom.

However, his interpretation of shalom and peace seems alike in a limited
serene state of life. Whatever may be the interpretation, one thing remains
unchanged, thatiis the absence of any disturbance: Though it is not necessarily the
opposite of war, the common concept which cannot /be eliminated is the
disturbances. ‘It.is convincing that disturbance encompasses even warsand other
things. It thus appears that both Greek.and English translators have a similar
understanding ofithe word shalom. The reflection of peace/in the two respective
translations, that is ESV, NRSV is an_indication of Similar understanding, but
NIV has shown distinetion by translating shalom in this verse as friendly relation.
The question is what might have contributed to this disparity in terms of
translating the word shalom as peace and friendly relation? and why should Ewe
translation be in line with ESV, NRSV in contrast to the NIV translation? Is it as a
result of the methodology which was employed? It is obvious that NIV might

have employed a method which is different from others like ESV and NRSV.
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Maybe those who translated the word shalom in this verse 17 as peace have taken
it as one of the common uses of it. This seems to reflect the allegations against the
English Revised and the Lutheran Versions which served as the standard for Ewe
translation cited by Ekem (2011). The reflection is viewed in the above

slated as “utifafa

onsidered before
also ignored or
e word ‘peace’.
ion of the word

the convictions of

2 if one considers

been reassured by the ‘feigned friendliness’ of Jael.
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It appears, from the interpreter’s Bible, that the condition between Sisera
and Jael describes the word shalom in the Masoretic text as not absolute cordial or
friendly. It is, therefore, not strange to doubt the occurrences of harm. Not only
does VanGemeren (1997) provides the possible meaning based on context and
usage of the word shalom, but he also demonstrates some further understanding of
the word shalom in every context. In one of such instances, he indicates that
sometimes the word shalom is followed by some verbs like come, go, sleep, etc.
in a social or communal context, and, in such instances, the word shalom implies
psychological meaning. This expresses a state of mind or internal conditions of
beingat.ease, satisfied, or_fulfilled. Thus, this knowledge:is important for
analyzing the text under consideration to see whether the word shalom is followed
by any of such verbs so that it can tailor this translation to match up with it. One
observes the shalom in verse 17 has not been followed by any of the proposed
verbs like.‘co’ ‘come’. For that matter, it is difficult to_relate its meaning to others
which have preceding verbs. This feature in one way or another has made it

distinct from seme other occurrences:

Notwithstanding the NIV translation, the word appears to put both the
house of King Jabin and the house of Heber on an equal footing where whatever
happens could be vise versa. NIV used the word friendly relation which depicts
their concern for one another. Friendly relation does not bind two parties, unlike
family relations. Friendly relation tends to be broken at any time upon conditions,
whereas family relation cannot and will not be broken so easily. The word

friendly relation may not be far from the intent of the Hebrew author, because
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many scholars expound their views on the translation of verse 17 of Judges
Chapter 4 in a similar way. As a matter of justification or explanation of the

process of Sisera’s death, Warren W. Wiersbe (2004) explains that “Kenites were

distant relatives of the Jews through Moses”.

(2004) defense
2xists an alliance
d the tent of Jael

e in relation to

does that

for which

annot be used as a basis to

On the contrary, Mccann (2002) argues that it is strange and surprising
that Jael has been roundly criticised and even condemned by interpreters of the
book of Judges. The indictment is that Jael violates the sacred customs of ancient
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Near Eastern hospitality. He adds that verse 11 provides insight into verses 17-23,
however, it is unclear to what extent it does. According to Mccann (2002), verse
11 explains the relationship between Moses and Jael the wife of Heber, which is
significant to this discussion in relation to the translation of verse 17. What
Mccann (2002) seems to suggest is that Sisera was killed because Jael has a very

close family tie with the Jews rather than king Jabin as espoused in verse 11.

Thus, it is explicit that family cannot be compared to friendship as seen in
the saying that blood is thicker than water. If this is so, then, there is no way to
compromise on the translation of shalom in Ewe as ‘utifafa. Mccann (2002) goes
on to provide the etymology of the name Heber. According to him, the name
Heber means ally. Mccann (2002) avers that we learn that Heber is allied with
king Jabin, Sisera’s boss and Israel’s enemy. By inference, it appears that all that
Mccann seeks to do IS to project the relationship between Sisera and Jael.
Mccann’s emphasis is not on complete peaceé as Ewe and ESV, NRSV
translations'seek to project. Rather, his_econcern centres on an-existing ally. That
could.be a mereyrelationship rather than.thessolid one that keeps individuals
involved and responsible for the action.taken. Assis (2006). reflects on Deborah
narrative and compared Jael act of killing Sisera with Ehud act of killing Eglon

and said both of them did it on individual volition.

Even the argument that Jael pretended that there was a cordial relationship
between the house of Kenites and Jabin King of Hazor but went contrary to

custom to kill makes it irrelevant in the light of the word ally. This action of Jael
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is what Roux (2018) calls “questionable hospitality”. As it stands now, the
argument has no merit to warrant validity to the word ‘utifafa (peace). It is also
argued that she is not Kenite and that is the reason why she Kkills Sisera. This,
however, does not hold water and has no convincing ingredient to justify the
translation of the word shalom in verse 17 to what it is in the Ewe Bible. Unless
this view is not shared, it will raise the question about the marital life of Heber
and Jael. Even if there is anything to go by from the preceding exposition, the

word ally should not be overlooked in the translation of shalom in verse 17.

Asimilar comment is made by Webb (2012) regarding ithe translation of
verse 17 of which shalom is the keyword of the statements. According to Webb
(2012) verse 11 supplies meaning to verses 16-17. He says “these verses give us
the background information we need to understand what Is about to happen and
why.” He insists “Barak goes the wrong way towards; the West Harosheth-
Haggoyim; but.Sisera escapes the stampede and goes in the .opposite,direction
toward the East, probably because he knows that the Kenites are allies of Jabin

and may therefore, be.able to provide sanctuaryfor him” (Webb, 2012, p. 193).

It 1s argued. that “the narrator interrupted’ the flow of the story with
another, not'informing.the reader that the fleeing Stsera has escaped to the tent of
Jael who is the wife of Heber the Kenite” (Webb, 2012, p. 193). Sisera flees to
Jael’s tent ‘for there was peace’ between Heber’s Kenite clan and the Canaanite
King Jabin whose army Sisera commanded. Now it can be surmised that “Heber

had separated from the other Kenites in verse 11 in order to ally himself and his
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family with the Canaanite” (Webb, 2012, p. 193). This submission seems to be
straight to the point that it does not suggest ‘utifafa (peace) as the Ewe translation
proposed. The relationship between the house of Heber and Jabin king of Hazor is

not peaceful but something less than cordial relationship.

Kent (1980) argues that the exhausted Sisera finds refuge in the tent of a
supposed friend. It appears, in the words of Kent (1980), that Sisera was not
having a serious friendship with Jael but all that he needed was refuge as a result
of tiredness, which is why he goes into Jael's tent. For Kent (1980), Sisera headed
north away from the mainline of pursuit. He may have hoped to reach Hazor
eventually, but his strength was running out. When he arrived at Zaanannim, he
decided to take advantage of the hospitality of the friendly Kenites. Kent (1980)
thinks that Sisera knew of their cordial relationship with Jabin but was clearly

unaware of theirintermarriage with Israel.

Similarly, Soggin (1989) suggests that Sisera continues his flight as far as
the tent of Jaelj,a woman of the Kenite group because there exist friendly relations
betweenwJabin, King of Hazor and the Kenite group. Sisera, the general who has
nine“hundred chariots of iren _(4:3,+13) is reduced.to flee on foot. He is met by
Jael, a woman of the Kenite group who.offers him refuge in her tent. He adds that
‘the condition of peace (i.e. an alliance) between Jabin and these Kenites explains
Sisera’s willingness to seek protection there. Mays (1988) was very careful to
state that “over against this alliance, however, must be weighed the ethnic bond

between the Kenite and Israel, perhaps the deciding factor for Jael,” (Mays, 1988,
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p. 229). If the ethnic bond between Kenite and Israel supersedes this alliance why
then should the word ‘peace’ be used to describe that affinity? Brown and Moore
(2012) contend, “but the author has already told us that the Kenites were related
to Moses’ father-in-law, which should lead us to suspect that these Kenites have
closer ties with the Israelites than with Jabin.” This assertion makes it now open
that the relationship between Kenites and Heber and the wife is more intimate

than the relationship between Heber the Kenite-and Jabin.

If this is the description of the relationship, how then should it be
understood? How would the relationship  between Heber and Israelites be
described in Anlo? Should it be translated at all cost as ‘utifafa (peace)? The
impression here IS that utifafa (peace) is heavy for the kind of relationship that
exists between Jabin and Heber in Anlo perspective. Thus, Soggin (1981)
translates shalom;in Judges 4:17 as “friendly relations and maintains that shalom
indicates more-than the absence of conflict. Jt IS a positive relationship of
friendship or,quite simply.an alliance.” In this‘assertion, Soggin (1981) appears to
distinguish a positivesrelationship of friendship from a‘negative relationship
indirectly. This.shows that shalom cannet always be equated with ‘utifafa (peace)
because there IS no way ‘utifafa can be understood in Anlo as positive or
negative. For the Anlo, ‘wtifafa is-always understood as a positive situation of life
as most of the interviewees and some works of literature in the subsequent
discussion will unfold. In Soggin’s (1981) view, shalom is hatred of war, and

other times sees it as a good and quiet situation.
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Clearly, this and many foregoing concerns of most scholars about the text
reveal that the probable word to consider in English is not ‘utifafa (peace). Many
of them emphasize the condition of an ally. Thus, many of the authors of the
commentaries have not used ‘peace’ as compared to the use of ally or alliance
(Soggin 1989, Mays 1988, Webb 2012, Kent 1980 & Mccann 2002). Even though
some of them intend to describe the relationship between Sisera and Jael in terms
of Heber and Jabin, they were very careful about not providing wrong

information.

Though, the above propositions present the meaning of the word shalom in
Judges 4:17 as an alliance, ally and friendly relationship, the Ewe Bible has its
translation as ‘utifafa (peace). Even though the focus of this study is on the
theological implication of the word shalom based on its occurrences, this cannot
be armrived at ‘without the linguistic discussion on translation principles,
considering the-many issues raised in the above discourse. On this acecount, the
undergoing ‘discourse will_be on translation principles. Thinking in accordance
with the propositiongof many scholars onsthe” meaning of the-word shalom in
Judges 4:17, |.believe this study will.come out with a reasonable outcome. It
appears-that, in the course of translation, translators did not undertake contextual
analysis of the texts before coming out with ‘wtifafa (peace)? This might have
been the cause of the problem despite the claims that the Ewe translators were so
conscious about “the thoughts and not the words or phrases to be taken as the

units of translation” (Ekem, 2011, p. 132).
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The translation principle that they claim was used is not evident in this
translation, leaving the researcher to wonder if the use of the word shalom was
carefully considered to arrive at the translation in Ewe as ‘utifafa (peace). It
means that the translation was done by taking the word shalom as part of the
phrase in the verse to arrive at this word ‘utifafa (peace) in Ewe. None of these
can be seen in the Ewe translation in this verse. What is rather seen in this
translation is that the state of translation, as it currently stands, seems to defeat the
concern for the grammatical function of the word in the sentence. In other words,
the translation of the word shalom in the Ewe Bible does not reflect the principle
the translators claim to havesused:.Granted that therconcept of the text was
considered in“the course of translation what then is the projection in the word

‘utifafa (peace) in this verse?

Perhaps, the existing conceptual flaw is as a result of the application of the
principles professed. If so, should it be admitted that there is_nothing to be done
about it? Certainly not. Semething must:be done about it. Besides, the question is
which.thoughts “aresconsidered before the.translation?/These are legitimate
questions for investigation. It seems very challengingto read ‘wtifafa (peace) here
as the meaning of shalom. Such a translation is not easily understood based on the
action of the characters involved. The-action of one Jael against Sisera rather
raises the question as to the context in which the thoughts are considered. It is
generally believed that thoughts are not considered in a vacuum because it is the
context that helps to shape the thoughts. Thus, without a context, decisions are
meaningless. Accordingly, one will ask how the action does not reflect the word
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‘utifafa (peace) in Anlo. Because the way the translation in Ewe stands now
suggests that one can hide behind the so-called ‘utifafa (peace) and commit a
crime. As the Ewe translation stands, it makes intended issues impossible to
comprehend and communicate. Thus, the translation becomes difficult to
understand not only on the basis of grammar but also on the conceptual
expression of language. The difficulty stems from the understanding of the word
‘utifafa (peace). The reason is what the word ‘utifafa (peace) implies in Anlo does
not reconcile with the action in the text. The act of killing under the guise of

peace (‘utifafa) (peace) does not relate to the Anlo understanding of the term.

Anlos consider ‘utifafa (peace) as a holistic condition of life. Moreover,
nosmeaningful translation can take place devoid of keensinterest in the general
components of the expression. Thoughts are expressed and translated either
verbally or non-verbally. So, to state categorically in translation principles that
words or phrases are not considered as thoughts clearly Jdeads to a serious
suspicion regarding the translation werk. Again, 1f'this principle had been taken
seriously as one ofithe principles used in translating the Ewe Bible, then it is not
surprising to.have a translation of this«kind in Judges 4:17. From the interviwees,
currently, the state of the Ewe translation puts the readers in a dilemma. The Ewe
translation ‘utifafa (peace) as it stands creates a dual meaning, to some extent, for

the readers.

The reader is tempted to understand the translation ‘utifafa (peace) in the

text being considered as something which deals with internal concerns rather than
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external ones. At other times, it may be considered as just an expression.
However, there is nowhere that Anlos consider ‘utifafa (peace) in either way.

Consequently, the concept of ‘utifafa (peace) particularly in Judges 4:17 becomes

confusing and difficult to fathom.

ce) encompasses
is understood in
. It is something
ffects the whole
felt when one
¢ maintains that
sueonceptualized as a

a (peace) is used for,

Thus, if one is to have the experience of skin or “nuti”, there is no way that
anyone can deny the physical senses and feelings of the skin. Therefore, any
attack from any source against the body will be felt by the skin to send bad signals

to other sensitive parts of the body. On the other hand, ear or “to” is also
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responsible for hearing whatever is going on in the period of time or one’s
personal surroundings. Be they sounds or noises, the ear is responsible for the
transmission of such information to the entire human system. For the chest and
heart, they complement each other. While the chest provides a space for the heart
to be accommodated, the heart gives out energy or power to the chest and to all
the organs of the human body to operate. The heart is the main life engine for
both internal and external organs of the body. Taking all of these into account,
one can understand that the word ‘utifafa’s (peace) in Anlo carries weight in terms
of concept in language as well as conditions of life. It stands to reason that one
will find it.difficult to come.tosterms with ‘utifafa_(peace) as the translation as

shalom in Judges 4:17 since the condition described does not fit'the Anlo concept.

The difficulty does not only apply to the concept but also the context in
which.the word shalom is used. A careful study revealed that the gontext in which
shalom is used-is.known as socio-political context. Therefore,sonce it is used in
this context;, the Ewe translation must.depict it as such to reveal its peculiar
meaning. This problem could not be examined in isolation of the work
VanGemeren (1997) did. on the usage of shalom. According to VanGemeren
(1997),"the second main section of shalom use In a nominative state expresses
social or communal relations between friends, parties and nations. Thus, in social
settings, shalom connotes relationships among people. VanGemeren (1989)
reiterates that, in these contexts, it gives expression to the absence of strife and
war, representing, in other words, a friendly alliance (Gen 34:21; Judges 4:17; 1
Kings 4:24; 5:4, 12:26; Zech 6:13).
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What is relevant about VanGemeren’s (1989) finding is that it affirms the
context of the usage of the word shalom in Judges 4:17. VanGemeren’s (1989)
suggested meaning to the word shalom in the social context is another

contribution of his finding to this research. Thus, this is no mere discovery but a

yree with him but
mmensely to the
at VanGemeren
from “a friendly
les of translation
of the principle

e translation to see the

ecause their

will be prudent to look at other areas where it has been used to draw conceptual

and theological meanings. The next context to be examined is Judges 6:23-24.
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Discussion two: Judges 6:23-24

Gideon and the Angel

The chapter is characterized by the sin of Israel as the cause of their plight.

> Midianites and

5 and Amalekites

ywed them in the

sent a servant to
s initial response
angel of God. In

e to comfort him.

Gideon then entered into an agreement with God that He should assure

him with signs. The first sign was God should let dew fall on the ground while the
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fleece remained dry. The second sign was God should let the dew fall on the

fleece of wool while the ground remained dry.

Second evaluation: Judges 6:23

:Mnn XD R1ATHR 72 oY 19 R

u shall not die.

:
are not going to

‘ _ates the 17017y as ‘peace’ while

ESV translates the " ¥ as "Peace be to you. If

‘to you’ has been left out. This is what the critics may refer to as omission. Tov
(2001) refers to this as minuses. Tov (2001) describes minuses as when texts are
compared, and many details of one text are found to be lacking in the other. Tov
(2001) further explains that, in such cases, it would be natural to speak of
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omissions and additions, but such terminology requires precise knowledge about
the direction of the phenomenon. Brotzman (2002), also, is of the view that
omissions of the scribes (itture sopherim) are, like the emendations (tigqune
sopherim) of the scribes. Thus, for Brotzman emendations of the scribes are not
different from the omissions of the scribes because in all of them the text critic is
dealing with a definite number of cases that is relatively small. Septuagint text has
the terms 37 oi7w translated as €iprivn oot which-means ‘peace to you’. The ability
to maintain the common meaning of the words in translation is an indication of
uniformity. For instance, Septuagint translated nmnn as amobavng and English

translations.have it as ‘die’.

If this translation is carefully assessed, one will admit that the shalom used
here implies a greeting which has been translated as “uwo nafa’, literally means
‘let your skin be cool’. This implies that there is nothing to be worried about or
‘no harm will befall you’. It could also mean ‘relax and be comfortable for you
will not be hurt.> This describes the condition of the life situation of the Israelites
within the periodiof thesangel’s appearance.unto Gideon. Ity therefore, shows that
the Israelites were going.through a difficult situationfrom which many of them
were restless and helpless. Perhaps, they were not comfortable and at ease within
their hearts before the angel appeared unto Gideon. Therefore, the translation of
shalom into Ewe as ‘uwo fa IS appropriate because it described the conditions at
the time. The words in Ewe do not only describe the condition but make the

concept understandable in the Anlo perspective.
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The theology of the word shalom in this verse is salvation. This can be
inferred from the other phrase in the verse which says “Do not be afraid, you will
not die.” This expression connotes the act of saving and protection. This is vividly

expressed in the words of Soggin (1981) who asserts the presence of “the oracle

ds that;

ho feels that he is
ible for a man to

divine will. Thus,

shalom, (p122).

present two_0 lom which are translated
into Ewe as ‘ut hn'@ B H"s slated as such? What might have
influenced the thoughts of translation? As a matter of explanation, the first
occurrence in verse 23 sounds like Yahweh’s will concerning the plight of Israel.

Per the grammatical function of the occurrences of shalom in verses 23, and 24 of
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chapter 6, there is a need for further reflection on the Ewe translation ‘utifafa
(peace). Shalom in verse 23 of chapter 6 is serving as nominative but in the
vocative state. The reason is that shalom leka is in the form of an address to
Gideon for the Israelites because he was used as a leader to deliver them. This
expression comes to Gideon as a response to the long cry of Israel. As a result,
Gideon also acts responsibly to the kind concern of God. This is where the second
shalom appears and a critical assessment of it reveals that its grammatical

function is in the accusative state.

Thus, shalom in the second case, IS describing the status of God or
Yahweh. For this reason, the translation must capture it as such. Turning attention
to context, one could not but point out that the context also appears without
difficulty. This context is known as a religious ‘context. In this context, one gets to
know. that the first shalom is offered by God while the second oneuis uttered by
Gideon."Comparing this concept to the concept.of Anlo’s use of wtifafa (peace)
gives a better understanding of the translation."With respect to the Anlos concept
of “utifafa (peace),.one understands that ‘utifafa (peace)sis used in a religious
concept. Insthis.instance;, the word implies the.wholeness:of human life. This

wholeness-includes the safety of life as well as being prosperous.

However, this could not be the conclusion because certain elements of the
event must be considered in line with Ewe concept of ‘utifafa (peace). Does the
situation of Israel concern the physical, spiritual and psychological needs? Yes, it

is. For instance, looking at verses 1-10, it says that Israel sinned against the Lord
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and God allowed them to be oppressed by their enemies. Any time Israelites sow
their seeds, the Midianites come into the farms with their livestock to destroy the
seeds. These experiences have gone on for seven years. So, Israel cried to God,
and, as a response to the cry, God sends a prophet to remind them of how He
delivered them from Egypt and other malicious situations yet they refused to obey
Him. In view of this, one could not but see Israel’s situation at that time as
devastated on all fronts of life. Thus, one could not but agree with this translation
and concede that the context in which shalom is translated as ‘utifafa (peace) is
appropriate. That means the concept of shalom in religious concepts in Hebrew
culture isiin.congruence with-Anle.concept of ‘utifafa«(peace). This explains why

all of them refer to the wholeness of human life.

But the concept espoused by the second shalom in Judges 6:24 as 'utifafa
(peace) seems to be questionable because of the translation of the earlier shalom
as utifafa (peace). What might have accounted for this is not yet known. An
important point to note nthis instance.is that Gideon describes the action of God
towards Israel. Thisis why the Ewe speaker may not be comfortable with the
translation of the.word shalom as ‘utifafa (peace)«in verse 24 of Judges Chapter 6.
One would have thought that this shalom could have been translated into Ewe as
“2e2e”” (deliverance). Since “2e2e’” (deliverance or salvation) rather implies
removing someone from a pit or trouble. This word would have explained not
only the inner feelings of Gideon but the external feelings as well. For example,
see how Gideon expresses his feelings in Judges 6:11-13 when the angel tells him,

“God is with you mighty warrior”. Gideon responds instantly that “if God is with
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us why has all this happened to us? And where are all His wonders which our
fathers recounted to us saying did not Yahweh brings us up from Egypt? And now

Yahweh has left us and has given us into the hand of Midian”.

ngth of yours and you

, since the word
e’ (deliverance)
person but God,

I not sent you?”

Translations

WX kai pxodounoev éxel Tedewv Ovaiaotipiov (0 kvpiey koi éxdlecey avTo

Eipnvn xopiov éwg tijc nuépag tavthg &t avtod dvrog év Eppalbo motpog tod Elpi
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ESV -Then Gideon built an altar there to the LORD and called it, The LORD Is

Peace. To this day it still stands at Ophrah, which belongs to the Abiezrites.

NIV'- 5o Gideon built an altar to the LORD there and called it The LORD is Peace.

it, The LORD is

Abiezrites.

o0 na ‘kde bena:
en Gideon built

e. It remains at

4 : ions, it is only_the A0 epicts a significant
jifference in tra l 1-- I |I.llrence is bo i . omission and an
A O > i

Aside the omission, the Septuagint has added the Greek word motpog
which means “father” to the text. Such move in the Septuagint can be attributed to

a process of translation referred to as a proposed emendation since it is observed
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that “a proposed emendation is always a reading that is not documented in the
known texts. Sometimes, however, scholars suggest a reading which, though they
do not realize it, is actually found or reflected in one of the textual witnesses”

(Tov, 2001, p. 353). This has been clearly observed because English translations

nendation of the
exhibited in the

anslations is the

NIV: So he said to the men of Peniel, "When I return in triumph, I will tear down

this tower."?
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NRSV: So he said to the people of Penuel, "When | come back victorious, | will

break down this tower."

Ewe: Tete wogbl4 na Penueltdwo bena: ne metrd gb4 le _utifafa me la, magba

ated into English
owing a sense of
5V, for example,

torious. Careful

the statement is made in connection to the attitudes of the people of Penuel toward
Gideon and his people. Ewe Bible translation seems to follow the line of the ESV
translation. This might be attributed to the principles of Ewe Bible translation
which will be discussed later.

108

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

Keil and Delitzsch (1996) comment on the same verse 8-9 as: “the
inhabitants of Penuel on the north bank of the Jabbok (see at Gen 32:24ff.)
behaved in the same churlish manner to Gideon, and for this, he also threatened

them: “If I return in peace,” i.e., unhurt, “I will destroy this tower” (probably the

well so Gideon
e (2004) in his

s ability to defeat

iersbe (2004)

sat Peniel

from the Hebrew Bible, ‘dedie’ (safe) may have been found as more appropriate.
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Discussion five Judges 11:13

[DIXN DAYAN Mi7Y2 IRR 7XIW N7 NHD! XM 1AV~ 7 NN

0I7YA [PNX NN NHY] [TEDTTY] P TY)

A 1=

i1 EAafev loponi

¢ lafoxk kai Ewg

engers of Jephthah,

om the Arnon to

e d4lawo bena: Elabena Israel x4 nye
anyigba, esime w9tso egypte, tso Arnon nu vase2e Yabok kple Yordan nu; eyata

gagbugb4e nam kpoo.
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Analysis

The above translations have displayed a certain level of understanding of the
Hebrew text. All the three English translations ESV, NIV and NRSV translate

shalom “peaceably”. It shows that, perhaps, there is no difficulty with

e text looks to be

ng war, Jephthah
otiations failed’.
ephthah knew that a

> wanted to avoid

peace”. Keil and Delitzsch ( : at “the plural (them) refers to the
cities and places in the land in question. The claim raised by the King of the
Ammonites has one feature in it, which appears to have a certain colour of

justice”.
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Contrary to the previous occurrences, the Ewe Bible translates it shalom
in this context in a different word kpoo (quietly or without rife). This Ewe word
kpoo also refers to a condition which is devoid of violence. This translation in

one breath justifies the view that shalom can be translated by using other Ewe

that, once the
utifafa (peace),
peace). But this

as much as the

here makes the

Translations
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LXX Ny () 4 o0 I\ sy ) ) ~ Ie ~ ” 5
Kol éotal O EKmopevouevog 0¢ éav éCeAln amo tijc Bvpag tod oikov pov gig

OVVOVTNOIV OV €V TQ) EMOTPEPELY e v glpnvy amo vidv Auuwmv kol éotal T@

KUpIQ Gvoiom avTov OAokadTmua

ESV: 0_meet me when |

ill offer itup for

hen | return in

ow come these slight disparities in the
translations exist? Are they as a result of the context or translation principles?
First, what is the context of the text? Likewise, there is a commonality between

ESV and Ewe translations. That means while ESV translates shalom in this verse
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as “peace”, Ewe Bible in the same vein translated shalom as ‘utifafa (peace). The

question, however, is what might have accounted for this similarity?

Keil and Delitzsch (1996) observe in verses 30-31, that “before

delitzsch (1996)
te that “by the

only of a man,

W il and Delitzsch

0 meet him’ is an

RSV translations suggest
winning in the ba NQ Bl$ dthat, if he does not win, it will not
be possible to return. But, a look at the ESV translation, brings a new dimension
of the word shalom to the fore. The word used to translate shalom is peace

suggesting a situation where Jephthah will return not harmed. Based on this
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commentary, one may not be wrong to suggest that even though ‘utifafa (peace)
seems not too bad, the word dedie could be far better. Again, the knowledge
about the principles followed to translate Ewe Bible which is yet to be

considered, suggests that current translation might have been borne out of using

points out that
2011, p. 132).
verse so far is
econd principle
ple. Or the third

n the laid down

informs them that their journey will be successful because the Lord will be with
them. Based on this message five men of Dan proceed on their journey to Laish

and find that the people on the land live in affluence and the land is fertile. After

115

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

this, the five men meet their brethren at Zorah and Eshtaol and motivate their men
to rise to fight against the unsuspecting people on the land. Subsequently, the
people return to the priest in Micah’s house to inquire about what further steps to

take to acquire the land. The six hundred men then go with the graven images, the

and kill all the
eventually erect

en from Micah’s

5 are translated
18:6 and verse 15 are used in
bes the state of the

age of shalom

the readers now. Shalom, in verse 6, is part of the priest’s expression to the men
of Dan. This translation sounds direct because the people of Dan wanted to know

if where they were going was safe for them. Safety here comprises both physical
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and psychological safety, thus, the priest’s response is based on the conditions at
stake. Though shalom in this verse is concerned with both the physical and the
psychological, it has more of a psychological implication. This conceptual

understanding has some relation to VanGeremen's (1997) exegetical description

word shalom is

mind or internal

at a synonym of
Archer and Waltke
ording to Harris,

varied situations

death) may be that the issue was much about the psyche.

D :ARTIDPN WR 02977 7T 1103 iAWY 997 13dT 07 WX
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This may not be different from the translation of shalom in Genesis 26:29 and

Exodus 18:23 because shalom in both verses is preceded by the verb bo. For

example, the following;

97 1By nhynoN

and have done to

now the blessed

ndure, and

or condition. Which means Is shalom is talking about the non-physical
condition. A common feature among the three texts; Judges 18:6, Genesis 26:29
and Exodus 18:23 is their accusative grammatical functions in the sentences. In

other words, shalom is functioning in each of these sentences as the object.
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In verse 15, shalom is translated differently. In the Ewe Bible shalom in
Judges 18:15 is also translated as eye wodo gbe ne which means “and they greeted
him” in English. Though this translation looks different from the position the
researcher holds regarding the use of ‘utifafa, this also is not without a challenge.
For example, even if one looks at the translation of shalom in Ewe as wodo gbe in
English, ‘greeting’, which is different from ‘utifafa, one senses discomfort in the
description of the event. Currently, the translation leaves room for questioning the
role of the preceding words vayish al to the shalom. Should the Hebrew phrase,
vayish al, which literally means ‘and he asked’, be left out without a reference to
shalom? Ifwso it will not.beshelpful because it _will not bring out the true
understanding of the event. For instance, Ewe translation is ‘Tete wo ge 2e me,
eye wova Lewi- 2ekakpui la 5e x4 nu le Mixa 5esime, eye wodo gbe ne’. This
translation eliminates the essence of vayish al and places great emphasis on
shalom. Atibest ‘wodo gbe ne’ provides a cover-upsbecause it does not indicate

either the mode of greeting or the message.it carried.

Moreover, the context of its usage is identified.as a social context. A
simple understanding of secial contexts refers tosthe places and periods by which
people meet and engage in various activities such as works, dialogues, etc. These
activities usually take place in houses, markets, synagogues, courts, fields and
other places. As a result of such activities, the occasions are referred to as the
communal dimension, legal dimension, economic and health dimension. If
Shalom is used in any of these dimensions to describe an event or convey a
message, it connotes a peculiar implication. This insight could be inferred from
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Oguntoye’s (2014) submission. According to Oguntoye (2014), the social
dimension of shalom in the OT has to do with justice and righteousness. This,
therefore, suggests that, in a social setting, shalom does not only concern material
activities but also refers to the righteousness on the part of human beings. Shalom,
therefore, points to the holistic dealing with one another in a right way. Somehow,
the word shalom is used for both material and immaterial things of life. Material
things include human beings and other creatures of God such as animals, and
inanimate things. Thus, shalom is used among human beings as an expression of
good wishes to a fellow human being. Should this be accepted as the basis for
whichrit-has been translated in.the Ewe Bible? This reasening-eannot be accepted
easily without difficulty because such a translation seems to throw away the
values of the word shalom and its preceding term, bearing in mind that the word is

functioning communally in the expression.

Generally, shalom is used in a communal context refers to.collective
harmonious' life situations of people. Gillett (2009) notes that “shalom at heart,
has to.do with being in.ecommunity with others(Ps 29:11)”./The point here is that
shalom.itself is mostly“used to address issues pertaining to.groups of people in the
Bible rather than individual persons. Shalom also describes friendly relations
between people and their wholeness. If all these issues regarding the grammatical
and contextual function of the word shalom are considered, one cannot but agree
with the translation of the words oipwh 9-128¢"1 n3°n “at the home of Micah, and

greeted him (Jdg 18:15 NRSV) (Mixa 5e me, eye wodo gbe ne’) is inappropriate.

The least to be considered appropriate may be “at the home of Micah, and *asked
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him about his welfare” (Jdg 18:15 ESV) which will mean (le Mixa 5e me eye wo

bia wose agbeta se).

Though, shalom translation in the above verse as ‘wodo gbe ne’ looks

scholars’ views
the issue of the
18 reflects the
allotted to them
ally, Judges 18:1

"the Danites were

admits that he was a priest —for-hire (18:2-5; see commentary on chapter 18, vv.

19-20).
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A similar comment is made by Harris, Brown and Moore (2012) that ‘the
text is ambiguous about whether they met the Levite before they went to Micah’s
house when they were already there.” This shows how uncertain the text is about

the issue of the meeting between the Levite and the spies (Danites). Consequently,

ere in the house,

“we are not told
betrayed him as
(2002) registers
equent behavior,

blessing, which

s @ vq.b derstandably

\S‘(} ause Micah paid

Hebrew highlights the irony ; “if our way we are walking on will be
successful”. MacCann (2002) expresses suspicion that this blessing might seem to

legitimatize the Danites’ subsequent behavior.
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This displays how questionable the meaning of the text, particularly the
word shalom, is. Maybe it is against this background that MacCann (2002) notes
that ‘the blessing comes not from “the house of God” (18:31), but rather from the
house of Micah and from Micah’s private priest—for-hire. Such a comment
demonstrates how the word shalom was conceived to be a human expression.
MacCann (2002) insists that ‘indeed, verse 6 anticipates verses 19-20, where it
becomes eminently clear that the Levite. is-an.idolatrous priest whose sole
authorization 1s how much money one is willing to pay.” Further explication could
be observed in the submission of Harris, Brown and Moore. According to Harris
et:ali(2012). “the spies moved.ong.all the way to the verysfarmorth, so far that they
moved outside the boundaries of the land of Israel and found the place of their
dreams”. Which is an indication that the *“spies wetre outside the vicinity of
Israelite 1n"search of their preferable land of possession” (Harris et al. (2012).
Harris'etsal. (2012) add that “at Laish, ... the people were living in safety... their
land lacked nothing, they were prosperous, and — most importantly, they would be
an easy take.”n this statements it:is obvious thatdife was better with the people.
But Harris et al. (2012) note that once back home, they suggested immediate
action (v. 9).-There is so much sarcasm here,.it is.hard to know where to begin.
For one, the Danites went outside the boundaries, outside the order established by

the Lord, outside of shalom and into chaos.

In effect, the Danites did not live up to the expectation of the concept of
shalom. That means instead of living life in moderation of God they chose to live

anyhow without acknowledging God’s authority. Harris et al. (2012) further
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intimate that furthermore, the difference between the Danites and the people of
Laish, who were not Israelites, makes the Danites look even worse. While six
hundred Danites stood to watch at the city gate, the five men entered the Levite’s

quarters at Micah’s house.” This points to the fact that the behaviour of Danites

This might have
states that they
nslation. But the

Shalom carries,

ehem and she leave

> warmly

proceed to Gibeah or Ramah. As they reach the place, they stand at the city square
without being welcomed by any citizen except a certain old man from Ephraim in

Gibeah who comes over in the night and sees them. He questions them and they
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answer that they come from Jerusalem to the remote area of the hill country of

Ephraim, but no one cares to house them.

Meanwhile, they note that they have food and wine on them, as well as the

into his house and

njoy themselves,

old man to have

Translations

WX kai elmev 6 avip 6 mpeofiTne eipivyy oot TV TR 10 VOTEPNUG GOV Em’ Eué

ANV év 1j] mhateiq un katolong
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ESV: And the old man said, "Peace be to you; | will care for all your wants. Only,

do not spend the night in the square."

NIV you are welcome at my house,” the old man said. "Let me supply whatever

r wants; only do

iawom la, ekpo

e ESV and NRSV.

it as ‘welcome’. This

‘NRSV, ESV

witnesses of the biblical text. Tov (2001) explains the logic behind this procedure
which is that, “at the concluding stage of the procedure of textual criticism
scholars compare all the known readings with the intention of gathering

information on the changing biblical text, inter alia, to its presumed original
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form”. Tov (2001) exemplifies the above saying that “if in a particular instance a
scholar does not succeed in finding among the extant textual witnesses a reading
which, in his opinion, is appropriate to the context — in other words, a detail

contained in the original form of the text—the scholar is likely to turn to an

hen propose that
of the text. This
nes in that it is
ectural (textual)

atin divination)”

e most part, a new
east one of them,
me view that

€S Sense.

used to validate the interpretation of the whole passage in that they will have

been made based on an expectation derived from the whole, (p.131).
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Looking at the Septuagint translation of the Masoretic text, reveal that o
avnp 6 mpesPong (the man or husband, the elder) are used to translate Hebrew
terms Jp77 woRa. This suggests the repetition of terms because the man or hushand
could be referred to as an elder. Ekem and Kissi (2010) clearly distinguish

dicate that avmp

enon of similar
at dittography is
)ymponents which
, one of the two
at the distinction
aplography is an

ch are identical or

predicate’ (Wheeler, 2006). He intimates that vocative stands in apposition to

the second-person pronoun, expressed or unexpressed, and may occur with
either verbless or verbal clauses. Wheeler (2006) reiterates that it is most clearly

identifiable where the speaker places a definite noun in apposition to a second-
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person pronoun or an imperative. He adds that sometimes the vocative use of the
nominative appears with the definite article. The importance of the preceding

observations from Wheeler is to explain the function of shalom in verse 20 of

Judges chapter 19.

second person
e nominative to

the following

position. Although this may not create a significant distinction, it is important to
indicate that, while the vocative nominative shalom suggests imperative

function, the absolute nominative shalom is describing the state of condition.
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Therefore, conceptually the translation of 77 2i?¥ into Ewe as ‘‘utifafa nami’
reveals the true meaning of Ewe ‘utifafa (peace) whereas similar translation for

the Judges 4:17 texts leaves room for doubt. Clear understanding can be

obtained from the subsequent event that takes place where the old man has to

the enemies to

is social. This
he context and

deration before

instruction to go and kill those living there including women and children. They
should not spare men and women who were not virgins. They find four hundred
young virgins and invite the Benjamites to marry them. Still, there are some of the

men of Benjamin who do not get virgins to marry. This leads the Israelites to
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advise them to hide in the vineyard during the annual festival in Shiloh so that, if
the girls of Shiloh come out to dance, then, they would emerge from the vineyard

and capture them for marriage. The Benjamites obey and act accordingly.

Discussion Eleven: Judges 21:13

T0V €V Tj] TETPQ.

Observation

The above varied translations have the word shalom translated into Greek
and English and Ewe. The Greek text translates shalom as &iprjvnv which is in
accusative form. Likewise, the English translations translated shalom as “peace”.
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Now, among the English translations, NRSV and ESV translate the Hebrew word
shalom as something being given to the people in a form of pronouncement.
Whereas NIV presents it as a gift to the Benjamites. Aside this difference, it
appears that all versions do justice to the translation of the Hebrew text. The other
observation reveals that apart from the English translation, the Greek text known
as the Septuagint did not translate the Hebrew expression 12132 %32-9% as ‘sons of

Benjamin.’

However, it is the prerogative for the “critic to determine if the translator
correctly rendered the Hebrew text” (Brotzman, 2002, p.79). This is a major
concern in the translation work, considering that the Septuagint is one of the
reliable texts which, In many cases, serves as the standard for evaluating the
reliability of the-other translations. Brotzman (2002) notes that the initial task to
carry out textualeriticism of the Greek text of the Old Testament.is.the objective
of the review.:The Hebrew text is being consideredrin relation to-other translations
to find out the'meaning of the word shaloem in the Ewe language. This process is

known lectio brievior (shorter reading).

Exegetical'discussion on Judges 21:13

Shalom in Judges 21:13 is also translated as utifafa (peace)in Ewe. What

warrants such translation is @ concern that needs to be unravelled. In Judges
21:13, shalom occurs in the accusative state and, thus, functions as an object in
the sentence. Elsewnhere, it is stated that shalom, in the accusative state, and found
to be in a social context, carries a specific meaning. Therefore, shalom in the

social context assumes both internal and physical conditions. This means that if
132
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shalom is expressing social view or concern, its implication must refer to do with
contentment. Again the position of this shalom clearly speaks of social context.
With earlier observation made by VanGemeren (1997), it presents this occurrence

of shalom having much to do with “state of mind or internal condition of being at

of thought, it is
is is because the

dne, its condition

his shalom as either

under the eye of the LORD."

NV'* The priest answered them, "Go in peace. Your journey has the LORD's

approval.”
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NRSV': The priest replied, "Go in peace. The mission you are on is under the eye of

the LORD."

Ewe: nundla la 20 ‘u nawo bena: miyi le "utifafa me! Miade m4, si dzi miele la,

ency with the
relation to how
yod, the above
P as ‘replied” and
* 1s presenting the
ich are giving the

efore him. The Greek

idiomatic English.” In othe ’s translation of the Hebrew text into
English was so strict in the grammatical order of Hebrew in such a way that it
becomes difficult to understand it in the grammatical order of English. It is

observed that ‘one common example is how often verses (with each verse in a
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paragraph!) begin with the word “and”, and further highlight that ‘even the NKJV

translators had difficulty with this idiom; nonetheless they still rendered the

99 ¢¢

Hebrew “and” in almost every case (using “and,” “then,” “so,” etc.)” (Fee and

Stuart, 2003, p. 49). This suggests that the translation of the word “and,” “then,”

(2003) postulate
lation by taking
2brew begin with
(2003) contend
ing preceding to
ontend that “... six

, Ruth, and Esther)

do not follow

or lower case letter to

However, Fee and Stuart were unable to state categorically the stand to
take in situations like this. Fee and Stuart (2003) only propose that “this does not

mean that the Hebrew ‘and’ should never be translated by the English ‘and’; it
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simply means that ‘and’ is only sometimes, and certainly not most of the time, the
best translation in English.” It appears that Fee and Stuart (2003) find themselves
in a state of dilemma as they could not categorically state what should be done.
They seem to confuse many of the translators with their suggestion that the word
should be translated sometimes because it does not work well always, while the
question of when, where and how to do it has not been outlined. Aside that, the
translation of the Hebrew terms oi?w% 313% is common to all English translations
as’ Go in peace.’

General Summary

A number of elements in the above texts need to be re-considered in order
t@ ascertain the meaning of the word shalem? It is obvious that each text is unique
despite the similarity in terms of the words used. Even though the word shalom is
usediin all the"above texts as displayed, their uniqueness is clear, both in terms of
grammar and.context. It can now be understood that; in some instances, the word
shalom is used in an absolute nominative state, while others have been used as

vocative nominative and aceusative.

From.thesabove discussions on“the grammatical and contextual functions
of the ward shalom in various texts in the book of Judges, it is apparent that
shalom in Judges 4:17 which is used-in the nominative absolute state within a
social context is not the same as Shalom in Judges 6:23 as used in a vocative state
within a divine context. It appears that shalom in Judges 6:24 which is known to
have been used in a genitive absolute state within a divine context, and this, in the

long run, provides it a unique context from the other ones. Shalom used in Judges
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18:6 is in the accusative state within a social context. Such grammatical and
contextual distinctive usage of the word shalom can be observed between Judges
19:20 and Judges 21:13. Thus, while shalom in Judges 19:20 is used in vocative
nominative case within a social context, shalom in Judges 21:13 is used in the
accusative state within a social context. This, therefore, serves as the basis on
which translations, particularly Ewe Bibles are assessed to see iIf translators have
been critical in the analysis of the Hebrew text or Masoretic text, in, for example

translating shalom as ‘utifafa in the Ewe Bible.

Taking the above into consideration, one wonders how both Shalom in
Judges 21:13 and Judges 4:17 is translated as ‘utifafa (peace) in Ewe when their
grammatical and contextual functions are not.the same. This raises the question of
whether the principles of translation used in Ewe Bible translation contributed to
such ‘inaccuracies, although, similar principles have been;commended by Ekem
(2011). According to Ekem (2011), Spieth submitted a report.on April 18, 1909,
to Dr. Kilgour, Editorial:Superintendent.of BFBS, indicating how much they had
been able to accomplish In terms of translating Masoreti¢ text-into Ewe. Ekem

(2011) notes;

in Spieth’s report,.he intimated. that.the translation principles that guided him and
Adzaklo in‘their work are 1) the strictest possible adherence to the Masoretic
Text; 2) the thoughts and not the words or phrases to be taken as the units of
translation; 3) the language ... to be pure and simple, avoiding vulgar and

misleading expressions. Spieth further mentioned that deviations from the
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Masoretic Text were adopted only in a few cases, and that in accordance with the

English Revised and the Lutheran Versions. (p.132).

This information about the principles of translation does not only provide
a cue to contemporary translators but becomes grounds for conducting an
assessment in order to improve upon the Ewe translation. For example, per the
principles enumerated, one can quickly identify which one has been applied to
Judges 4:17. Accordingly, one can postulate that Ewe Bible translators considered
the generic meaning of shalom in Judges 4:17 rather than dealing with the word
more scientifically. Moreover, it appears that the translators applied the principle
of deviation from the Masoretic texts;»which may have been the cause of this

challenge created'in the book of Judges 4:17.

Careful consideration of the translation Into Ewe as ‘utifafa (peace)

reveals.that it is a result of the second principle of translation used by Spieth and
Adzaklo (Ekem, 2011, p. 132). In that principle, Spieth states that “the thoughts
and not the words or phrasesito be taken as the units of translation” (Ekem, 2011,
p. 132). The researcher is of the view that had such a ‘principle not been
employed, there will have been a_little difference in the choice of word of
translation. As noted, “shalom is viewed in a religious context as an essential part
of Yahweh’s plan of salvation” (VanGemeren, 1989, p.132). VanGemeren (1989)
notes that shalom is a word that comes from Yahweh, and Yahweh himself is the
foundation of shalom (1Kgs 2:33; Job 25:2; Ps 35:27; 122:6; Mic 4:5). Oguntoye
(2014) also expresses a similar view and establishes that “the spiritual dimension

of shalom in the OT includes all that Yahweh is to himself and to his people”. For
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this reason, the word shalom, in some instances, represents God including all the

good intentions He has for humankind, some of which are blessings, deliverance

from sin, sickness and poverty.

e (2014) “shalom

eals himself to

and His "Torah"
a reality”. This
5 enjoy blessing,
occurs under the
ation of shalom in
supposed to reflect
_been simply

lately and

6:23 and Judges 6:24 can be understood in the light of VanGemeren’s (1989)
assertion ‘that God is the originator of peace as exhibited in the following texts 1

Kgs. 2:33 and Job 25:2).
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In 1 Kgs 2:33, it is clear that shalom is wished for David and his
descendants on the grounds of his righteous life. Such a move brings to the fore is
that shalom is not a mere word. Rather, it has a divine connotation which comes

with total concern of divine being. Again, a similar picture of the divine concept

igh heaven).

akes shalom not

the text above is

that similar implications of shalom in the religious context.

Even though these are the meanings of shalom in the divine context, one

cannot say with some great conviction that the Ewe translation ‘utifafa suffice to
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provide the true thought of the real event in every context, especially when the
Ewe language has words which can equally translate each of the above English
words representing the meaning of shalom in the appropriate contexts. Although
all of them occur under divine context, each of them has a divine connotation.
Thus, each word varies in implication based on the context in which it is used in

Ewe.

Based on the preceding commentary, one becomes convinced that there is
a problem in the Ewe translation. Thus, through careful analysis, one is not
oblivious to such a problem which, to some extent, may be attributed to probable
oversight of the critical evaluation of context. Similar problems can be found in
relation to the translation of shalom in Judgesl18:6; 15 and Judges 19:20.
Although the contexts in the text look alike, they.are not the same. While shalom,
in Judges 18:6,718 in an accusative state in a social context, shalem, in Judges
19:20, i1s used..in the vocative nominative case«in a social context..Likewise,
shalom in Judges 4:17 is used in a nominative absolute state in a social context.
Notwithstanding,these;«the common context of usage .does not justify the
consistent “translation ‘of shalom at all.cost in all instances of occurrence as
‘utifafa in Ewe, as the events are not the same. This brings to the fore a similar
concern raised by 'James Barr against Torrance on the translation of the Hebrew
word dabar. According to Barr (1962), Torrance maintains that the premise of
translation hinged on the fact that dabar has a dual significance. On the one hand,

it refers to the hinterground of meaning, the inner reality of the word, while, on
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the other hand, it refers to the dynamic event in which that inner reality becomes

manifest’. Barr (1962) adds;

Torrance knew of a dual meaning of the Hebrew word dabar as a word or a

matter but in the course of translation he gives no hint of this and his terminology

ean either or that
y rate that when it
it suggests its own

n of this word as a

one his readers a

ever, Barr (1962)

S its dabar or

’ 0"1‘?& does not support

jally. A critical study of the

instance, have translated shalom in most instances as ‘utifafa (peace) in Ewe
which deviates normally from its contexts. Consequently, this research associates

with Barr (1962) on his insistence that “words or matters are alternatives and that
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alternatives depend on the context. It is against this background that this study is

contesting that the word shalom has more than one meaning ‘utifafa (peace) as

often used in Ewe.

Conclusion

exts Judges 4:17,
of shalom into

nd a few texts in

ed.

ON OF SHALOM

other areas

e Bibles. The

the Anlo.

Hannah and Eli hj ﬂ el 1 E,

Sayn PPRY W TAPWNN 1M 2RI HoR) otewh 27 mN Ry wn

Translation
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LXX: koi dmexpifn Hi kol elmev abtij mopetov eic gipiivyy 6 Oeog lopanl. d¢on oot

Qv aitnue oov O friow wap’ adTod

ESV: Then Eli answered, 2"Go in peace, and the God of Israel ® grant your petition
that you have made to him."

the petition you

4 nusi ne biae la

shalom is providing important information to qualify, is the feeling shelatek of

Hannah. How can this feeling be fully expressed in Ewe through translation? The

Ewe Bible translates it as Tete Eli gbl4 bena: Yi le “utifafa me, Israel 5e Mawu la
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aw4 nusi ne biae la na w9! (literally, so Eli said to her go in peace, the God of
Israel will grant your request). This translation can be comprehended in Ewe as
Hannah go in wholeness or totality. In other words, by inference Hannah should

go devoid of physical, spiritual, and psychological attacks.

Meanwhile, if one considers Hannah’s situation, one can only understand
that the issue is not a physical assault. This is obvious in verse 6 that Hannah’s
rival provoked her severely to irritate her. It does not mean that Hannah is
provoked and has been beaten or tortured by her rival whereby the use of the
word “utifafa (peace) in the Ewe language caters for all. But the issue is about
provocation which is more of internal concern rather than external. If it is both,
the_word ‘utifafa (peace) will be the translation of the word shalom. But
considering the current use, it is difficult to conclude on that tangent. The reason
Is that ‘utifafa (peace) In Ewe means more than internal feelings. As already
shown in this thesis, the meaning of ‘utifafa (peace) comprises all aspects of
human life, taking social,"psychologieal, physical,smaterials, health.and political
situations into account. Therefore, the expression yi le "utifafa-me (go in peace) in
Anlo is understoed as gowand enjoy~life in wheleness.: This understanding, if
maintained, renders the whole translation of shalom as ‘utifafa (peace) in verse 17
problematic, since, there is no such physical threat and political attack from which
Hannah needs to escape. If this was the situation, then the word ‘utifafa (peace)
would have been sufficient, but that is not the case. Rather Hannah was internally

troubled.
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The question then is how does Hannah feel at the moment Eli engaged her
in conversation? A careful assessment of the Biblical narrative in the preceding
verses before verse 17, suggests that Hannah is troubled internally, as revealed in
verses 15-16. It reads as ‘But Hannah answered, "No, my lord, I am a woman
deeply troubled; | have drunk neither wine nor strong drink, but | have been
pouring out my soul before the LORD. Do not regard your servant as a worthless
woman, for | have been speaking out of my great anxiety and vexation all this
time." In these verses, it is made clear that Hannah Is troubled or grieved in her
heart, a situation one can vividly describe as psychological grief rather than
physical-grief. If the above explanation of the word andsthereendition of Hannah
are taken into consideration, then the translation of the word shalom should not be
limited to ‘wtifafa (peace) since ‘utifafa (peace) in Ewecomprises total conditions
of human life. This, therefore, demands a new word in Ewe which could give a
suitablerunderstanding of the concept. For example,.the current chapter of this
work has‘identified some various Ewe words which can equally be used in place
of 'shalom, net forgetting contexts of usage. Murphy (2010) advances this

conversation that;

on any literal reading of the scene hetween petitioner and priest, Eli initially
misinterprets Hannah’s act of private prayer as a drunkard’s talking to herself; for
the literal reader of-this portion-of scripture, Eli steps into the role of so many

biblical characters who look at the externals, not at the heart. (p. 13).

On the contrary, Evans (2012) comments that Eli gives Hannah his blessing and
she receives this as God’s blessing, apparently taking it for granted that her prayer
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has been heard. Evans (2012) contends that “there is no evidence in the OT that

the prayers of religious professionals are to be seen as more effective than those

of any sincere believer.” Evans (2012) suspects that;

expressed herself
e was understood

a child had been

e Septuagint also translates the same versel7 of chapter one as ‘xai amexpifn

av QITHUO. 60L O
e is the consistency

2 word 1321 points to

A similar cc N O B !- s 2 concept of the Ewe translation with
the word ‘tete’ from verse 16 to verse 17. However, there is a disparity in the use
of the word nyv (answer), dnekpifn (answer) and gbl4 bena (said that). The

difference is that, while both Hebrew and Greek words show that Eli was
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responding to Hannah, the Ewe word does not. Instead, the Ewe words gbl4 bena
(said that) indicates that Eli is initiating a conversation. This means that Eli is just
speaking, whereas the Hebrew and Greek terms used show that Eli is answering
someone. Aside this difference, one can see a similar difference in terms of the
object level of the message. In other words, the person whom the message is
directed to, in-Ewe, is not clear unlike the presentation-in the Hebrew and Greek

expressions.

Apart from that, the translation of shalom cannot be glossed over because
It carries a great value of the sentence. The Septuagint translates shalom as eirene
while the Ewe Bible translates it ‘utifafa (peace). Assessing the usage of shalom
in the Hebrew text as a word of expression, one can say that Eli will consider
internal trouble of Hannah rather than the external because he sees how restless
she iS. But, Eli chooses to address her internal condition/after anattack on her
external posture:-He tells Hannah to ‘go in shalem’. If therefore, it is an internal
Issue which'is addressed by Eli, then the.appropriate Ewe word for shalom can be
‘calmed’ or comforted” (2edzi2i alo dzidzeme), rather sutifafa (peace) faces
complications .in. the context being talked about. It .appears that once the same
Hebrew word shalom is translated in Greek as eirene, and in English as peace,
Ewe also translated it as 'utifafa (peace). Hence, this researcher contends that
‘2edzi2i alo dzidzeme’ presents a more plausible translation of the Hebrew word
in the Ewe Bible to facilitate easy comprehension. Though the word eirene is
widely accepted as the translation of shalom, there are schools of thought that it
does not carry the full concept of shalom. Being in support of such school of
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thought, Myers (1987) advocates that although peace may be attained through
either military victory (Judges 8:9; 1 Kings 22:27-28) or surrender (2 Samuel
10:19; 1 kings 20:18), peace in the biblical sense often involves more than simply

the classical Greek connotation of eirene as the cessation or absence of hostility.

If this should be understood, then one will realise that eirene does not
capture the full concept of Biblical peace known as shalom. Allmen (1958) on the
other hand, laments that “at times it is difficult, if not impossible, to distinguish
between the numerous texts which speak of peace, those in which it is a question
of the peace of God or with God and those that speak of peace with men or
between men. In this regard, the peace in the Biblical context is not easily
fathomed.” Allmen (1958) adds that “Biblical realism makes no separation
between internali(or spiritual) and external peace:”” This does not bar every culture
fromiusing words in a particular domain of life. The issue of biblieal realism is a
challenge which needs to be addressed. This kind.of information«is not farfetched.

It can be attempted by using context and grammatical analysis.

Context and Grammatical Analysis of :Samuel 1:17

This section considers more clesely, the.eontext in which shalom is used
as well as its grammatical function in the 'sentence? The expression is made by
Eli to Hannah in a social context despite that they were in the temple. This
means that the conversation is between two individuals i.e. between Eli and
Hannah making the context of expression social. Therefore, one can conclude
that shalom is used in a social context. VanGemeren (1997), confirms the above

prepositions by iterating that the use of shalom is classified according to the
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context of usages. This means that context should be taken into consideration

whenever it comes to the use of the word shalom.

Thus, it should not be taken for granted that once shalom is used, the
same _meaning should apply irrespective of its_context. VanGemeren (1997)
notes that the “nominative shalom is used in a material or secular sense to
designate well-being, prosperity, or bodily health (e.g. Gen 29:6; 43:27)”. This
suggests that when shalom is used for the purpose of material concern, all that it
implies is well-being, health or prosperity. If so, one may argue shalom is being
used in a similar fashion in 1Samuel 1:17. This view alone cannot justify the
usage of the word and, therefore, reflects in the translation, especially in view of
already highlighted postulations that that shalom can express the state of mind or
internal condition of being at ease, satisfied, or fulfilled. This implies that in
social context shalom can also mean something different from well-being and
prosperity. Nevertheless, VanGemeren (1997) intimates that, in‘such instances,
the word shalom is accompanied with the verb “go’ or ‘come™(e.g. Gen. 26:29;
Exodus 18:23), te.designate the sense of'a.state/0f mind or condition of internal.
With this, ene will agree that the Hebrew word shalom in.1Samuel 1:17 is used

in a social context but-functioning as nominative absolute.

How is shalom then used in the sentence under consideration? It is used
with the verb go’ oi?yh °2%. From this discovery, one can convincingly argue
that, despite the position of many translators arguing that the translation is well-

being, shalom can appropriately be translated to convey the internal concern of
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Hannah. If not, then, the current translation in Ewe can be interpreted as a
translation depicting Eli taking the condition of Hannah for granted by referring
to her from the beginning as a drunkard. It suggests that Eli rather considers the
condition of Hannah from a human perspective instead of the religious
dimension. If Eli is to view Hannah’s condition in a religious dimension,
probably, he will not say that to Hannah. This statement in 1Samuel 1:14, “So
Eli said to her, "How long will you make a drunken spectacle of yourself? Put
away your wine” iS derogatory to someone who is ostensively looking for

something to be received.

The statement in verses 14 also points out that Eli as a priest does not
either consider where they are or his status as a priest of God. All that he
projects Is his human nature as an ordinary persen who engages a fellow human
being.in conversation. On the contrary, if Eli considers the whole.situation of
meeting Hannah in the temple in a divine dimension then the translation should
have no other suggestion of meaning: But existing translations lack that
potential, therefore one.isiat liberty to suggest different words in Ewe to translate
shalom_for, better understanding and practice. Because in practice, the current
state of translation can be used to vilify someone wrongly without showing

remorse. Meanwhile, that is not the intent of the text.

One other thing to take cognizance of is the use of the Hebrew word
sakar which is used consistently in verses 13-16. °wo1-ny T5wR) *n°nY 89 12w

;1 39 (1Sa 1:15) sakar is used negatively in sentences in many instances. In
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these instances, Eli uses the word in the form of mockery at Hannah. This usage
is one of the “very few exceptions of sakar and its derivatives are used in a
highly unfavorable and negative context,” (Harris et al., 1980, p. 926). The use

of sakar in verses 13-16 before verse 17 cannot be left out in the attempt to

ull, to drink to

en, intoxicated

anation in verses
deeply troubled; I
ing out my soul

oman, for | have

S Context one ¢ , ' Vi spective. Rather, it

'mey, i rathe \f he word shalom on the

The word 2edzi2i alo dzidzeme (comfort) in Ewe means do not be worried or

troubled in heart, which implies not to be restless, helpless and hopeless in one’s

situation for there something good is to come. If it is understood this way, a room
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is created for the essence of the use of the word 7a%y-nx in Hebrew which means
petition is to be realised. This is the request Hannah has put before God for
answers in order that she can have rest from the insults and disrespect being
meted to her by her rival Peninnah. This situation is not different from Psalm
39:1-5, Acts 27:22 and Acts 27:25. Even though the word shalom is not used
there, the Ewe word dzidzeme (be comforted) is used to describe the state of

people’s lives which is similar to that of 1 Samuel 1:17.

In those verses, considering the condition of the people in the events, one
cannot but agree that 1t is solely on psychological feelings. So the appropriate
response to the situation is to calm them and assure them of better things to come
later as is exactly“done by Eli to Hannah.“In this regard the text could be
translated in Ewe.as ‘Tete Eli gbl4 bena: Yi le dzi2edi me, Israel 5e Mawu la aw4
nusi ne biae la na w9!". This translation takes the grammatical influence of the
text into consideration as well since as established earlier in the argument, if the
word shalom 1s“used with the verb ‘go” in Hebrew it is deemed to address
psychelogical issuessThus, In this text, shalom is directly followed by the verb
‘g0’ asiin the Hebrew 2iw °2%. The verb leki which'is used in the form of qal
imperative feminine singular is direct to shalom to indicate that the issue here is
more about psychological affairs. Also,.the form it takes is of great importance in

understanding Eli’s concern for Hannah.

The expression oi7w?5 27 is used in the imperative form. Imperative words

are the same as commanding words. This also seems to suggest that Eli
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commands Hannah to go home. From this, one can infer that Eli engages Hannah
as a fellow human being, and, wanting to address her concern gets on the
psychological dimension. Examining the tone of the words used in this verse,
shows that the conversation takes no other form but the social, of which each of

e use of ‘utifafa

and Hannah. In
sufficiency in all

xaggerated to be

vy 13aym

power of the Philistines. A ere w eace between Israel and the Amorites.®
NRSV'The towns that the Philistines had taken from Israel were restored to Israel,
from Ekron to Gath; and Israel recovered their territory from the hand of the

Philistines. There was peace also between Israel and the Amorites.
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LXX: kai ameddOnoav ai woleig Og Elafov oi dhiopvior wapa t@v vidv loponl kail
aréowkay ovtog 1@ lopanl dmo Aokaidvog éwg Alof koi to Sprov Iloponi

apeilovto ék yeipog Gllopiviwy kal Ny gipnvy dvo. uéaov lopanl. koi ava puécov tov

Auoppoioo

ere restored to

the hand of the

e Israel x4 Ekron

g 20 Israel kple

translated into English as which the Philistines had taken from Israel
were restored to Israel, from Ekron to Gath; and Israel rescued their territory
from the hand of the Philistines and there was peace also between Israel and the

Amorites. The Ewe Bible translation has it in this way ‘Eye du siwo Filistit4wo
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x4 le Israel si la, gasu Israel si. Ale Israel x4 Ekron vase2e Gat kple wobse

anyigbawo le Filistit4wo si. Eye _utifafa 2o Israel kple Amorit4wo dome”’.

The Ewe translation demonstrates faithfulness to the Hebrew text in
terms of introducing the verse with the conjunction ‘eye’. However, this
consistency has not been demonstrated in the English translation as shown in the
above translation. Thus, while the Hebrew text begins with a conjunction, the
English translation begins with the definite article (the). The English translation,
therefore, suggests that the verse has no relation with the preceding verse.

Consequently, it implies that the 1ssue In that verse Is on its own.

Meanwhile, that is not the case. The verse, thus, is properly introduced in
both Ewe and Septuagint translations, making their translation of shalom
partially meaningful because of the conjunction referring to the preceding
verses. For.example, in Ewe, the above Biblical text issunderstood as a situation
where Amorites become free from any form of disturbance from Israel in every
aspect of life:xThus, neither Amorites nor Israel will continue to experience
conflict between them. It can also be understood as.the end to the conflict
between Israel and-Amoritessdue to Israel’s.defeat over the Philistines. As the
current translation stands, it _can..again be understood that probably the
Philistines are thorns in the flesh of the Amorites. That, possibly, explains why
by the philistine’s defeats, the Amorites are happy to be at peace with Israel. It
can also mean that Philistines are the problem between Israel and Amorites for

which reason as soon as they are defeated Amorites come to embrace Israel.
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Meanwhile, a careful examination of the text in chapter 7 verse 14 does
not have the Amorites being mentioned. This, therefore, suggests that the author
introduces a strange element into the text in order to describe the victory Isreal
gets over the Philistines. Moreover, Youngblood, Bruce and Harrison (1995)
note that Amorites are known as the Canaanites (Genesis 10:16) and the name
Abram is suggested to be an Amorite name. According to this submission, Israel
has a natural relationship with the Amorites through their forefather Abraham.
Yet, it appears that that relationship gets broken. How that happens is not
specifically stated, however, Youngblood et al. (1995) opine that “when Israel
invaded-Canaan under Joshua,.the first victories cameragainst the Amorites
kings Sihonand Og, who ruled much of the Promise Land east of the Jordan
River, Joshua 12:146”. Youngblood et al. further nete that “while conquering
Canaan, Israel frequently fought with Amorites. After the [Israelites prevailed,
the Amerites who had not been killed remained in Canaan and became servants

to the Israelites, 1 Kings 9:20-21.”

Which of, the_above positions does the translation suggest? Is it the
situation under Joshua'where Israel gains victories over Amorites Kings, or it is
where "Amorites serve under Israel as servants? The Ewe translation of the
Hebrew word shalom as utifafa (peace) in 1 Samuel 7:14 gives a picture that
the people of Israel get favour from the Amorites based on their victory over the
Philistine. Aside the translation ‘utifafa (peace), other words in Ewe including
n4viw4w4 (unity) can be used to portray the relationship between the people of

Israel and Amorites. In fact, n4viw4w4 (unity) presents the relationship between
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Amorites and Israel in better terms and can be considered as more appropriate

for shalom rather than °‘utifafa’ (peace). As demonstrated in the previous
chapter of this work, the Anlo people understand the word ‘utifafa (peace) to be

a state of wholeness. Here, the issue is not necessarily about the human state of

based on the

| not but have

e translation of

semantic realm of the word is now almost universally understood as widely

broadened, with particular reference to the concept cluster of good fortune and

well-being”.
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This suggests that eirene also contains such an understanding of the word
shalom. For instance, the translation in Greek, xoi v giprjvn éva pécov Iopomi
Kai ava pécov tod Auoppaiov may not be exactly the meaning in Ewe as ‘Eye
n4viwdw4 (unity) 2o Israel kple Amorit4wo dome’. 'utifafa (peace) in this
context, suggests that, initially, there was friction between Israel and Amorite
and, due to Israelites defeat over Philistine such friction has been removed. For
that matter, Israel’s victory over Philistine brings wholeness to Israel and the
Amorites. Meanwhile, there is no relationship between them. The Amorites have
been hostile to Israel. For this reason, defeat over Philistine can never bring
wholenessbetween Israel andsAmoerites (Wwho are known'as Canaanites or people

on the land of Canaan, obstacles for the Israelites).

Rather, the defeat of Philistines can only bring fear and trembling to the
Amorites to submit to the authority of lIsrael, in which casesthe Amorites
submitting to the.authority of Israel does not merely mean peace between them.
Amorites’ relationship with Israel can be construed in relation to the event of
1Kings 9:20-21.%Youngblood et al (1995).remark that “while conquering
Canaan; the, Israelites frequently fought“with the Amorites.. After the Israelites
prevailed, the Amorites who had not been killed remained in Canaan and
became servants to the Israelites.” Therefore, shalom in this expression can only
be translated as unity rather than peace. The Amorites have since come to that
point of life based on fear and trembling. If they should get their way they

should fight the Israelites. Hence, the Hebrew expression can be translated as:
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PR TR N PR oY

" And there was unity also between Israel and the Amorites’.

How will this be understood in Ewe?

esented, taking
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Translations
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LXX: koi eirev lovobav mopebov €l gipnvny kol G OUMUOKOUEY NUES
QUPOTEPOL EV OVOUOTI KUPIOV AEYOVTES KUPIOG ETTOL UAPTOS BVO. UEGOV ELOD Kal GOD

Kol Gvo. ooV T0D GTEPUATOS OV KAl GVO UEGOV TOD OIEPUOTOS GO EMS 0IDVOS

friendship® with
ess? between you

S forever.® " Then

ou, and

\ ‘desce .and your de : Ver. ) and left; and
an went i |' I. - V4 i
.gbl4 na |M ; f. a: Yi lecutifdfa m si dzi mia ame eve

dzidzimeviwo kple w zimeviwo dome la, nan4 anyi tegbee

mieka ata

Observation

This verse begins with =nx» indicating a mood of conversation between

the speaker Jonathan and David. n8 is translated as ‘and or then he said’. That
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expression is found in the English translation as read ‘Then Jonathan said to
David, "Go in peace, forasmuch as we have sworn both of us in the name of the
LORD, saying, The LORD shall be between me and you, and between my

descendants and your descendants, forever.” And he rose and departed; and
Jonathan went into the city. Septuagint also exhibited it in the translation as ‘kai
ginev lovaday mopedov ¢ EipHVNV Kol OC OUMUOKAUEY TUEC AHEOTEPOL &V
OVOLOTL KUPIOV AEYOVTEG KUPLOG E0TOL HAPTLG GV LEGOV EMOD Kol GO Kol GvaL
LECOV TOD OTMEPUOTOG MOV Kol Gva HEGOV TOD GIEPRATOS GOV Em¢ aidvog While
the Ewe translation has it as ‘eye Yonatan gbl4 na Dawid bena: Yi le utifafa me;
nusi dzi mia.ame eve mieka-atam-20_le Yehowa 5e.-k4 dzi bena, Yehowa nan4
mia kple wo, nye dzidzimeviwo kple wo dzidzimeviwo dome la, han4 anyi tegbee!
Here again, if.the context is critically considered one would understand that what
Jonathan refers to here is more about internal stableness rather than external. It is

pot that Jonathan asks David to go, but he advisesshim about his.disposition

regarding the house of Saul.

Hence, Jonathan seeks to calm him.down by expressing it to David in
these words, «@i?w? T2w.which can.be translated: as ‘2edzi2i meaning “be
comfortable” or “be calm”. If this is accepted as the translation of shalom in the
context above in the Ewe Bible, it will-provide a deep understanding of the text.
David can understand it as advice and encouragement rather than a command to
quit as the Ewe translation ‘yi le ‘utifafa me’ suggests. This verse is one of the
interesting texts scholars have analysed and come out with divergent views. To
make sense of it is, to begin with, a brief comment of Graeme Auld.
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Auld (2012) observes that reading this short narrative is like trying to
solve a puzzle with missing pieces, or a problem with too few clues. He
underscores that Jobling also confesses to puzzlement and looks ahead to chs. 27-

29 for clues, whereas Polzin (1989) backtracks to chs. 10 and 13-14, he finds

d went” (20:42b
ply convey that
fulsome farewell
yoested and takes
since David has
in flight from Saul,

hough the actual word

father would

ndition to

as ) . thought. Auld add av f rst to his own
B then t ] : @ location. David

David’s security. Since Jonathan apparently had the right to permit David to
absent himself from his father’s table, his “go in peace” here may be heard by

David as more of a repeat exit permit than a simple farewell (Auld, 2012, p. 246).
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In this instance even though the message has not come from Saul, yet it can be
considered authentic because of where it comes from. Perhaps Auld 2012 thinks

the message looks valueless to inform David about how Saul’s fury over the first

permit.

Saul... thought
But then Saul's
on is very high
s. After David's
ard David and also

d, there was no

). David is seen as a threat to

, Jonathan

at it was not the last meeting (23:16-18)
between David and Jonathan, but it was certainly a profoundly emotional
farewell. They both wept, but David wept the most. This demonstrates how

deeply sorrowful they were and needed consolation for the situation. He didn't
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even know how many years of exile lay before him, and perhaps he might never
see his beloved friend again. Wiersbe (2004) expresses his view about how
“Eastern peoples aren't ashamed to weep, embrace, and kiss one another when

they meet or when they part (Gen 31:55; Acts 20:37).” It, therefore, suggests

at David needs

accounted for

avid. Both men

s and sees their

to do much to
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Translations
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WX kai émiotpépa mévia tov Aaov mpog o€ 6v tpomov EmaTpépel 1 viupn mpog Tov

AVopo. avTHS TANY Woxny EVvog Gvopog ad (NTels kol Tovti T Ao éotal gipvy

ESV-and | will bring all the people back to you as a bride comes home to her

1 nill be at peace.”

EVOC avopog ov {nteig kai
Tavti T Aad Eota N n B—! '5 own in the English translation a well
as “and | will bring all the people back to you as a bride comes home to her

husband. You seek the life of only one man, and all the people will be at peace."
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The Ewe translation, therefore, reads as Eye makpl4 ameha blibo la ve na
wo! Ne wo kata gbugb4 va eye amesi dim néle to le eme la, ekema duk4 blibo la
and anyi le "utifafa me. In this translation, it appears obvious that David is the
reason why Absalom is in disagreement with the people. So, if David is killed
Absalom will be comfortable and allow people to live without harassment. So the

word ‘utifafa used to translate shalom in the Masoretic text is appropriate.

This verse has meaning . in connection with the preceding verses 1-2.
Brueggemann (2012) notes that Ahithophel’s second proposal concerns military
strategy. Ahithophel proposes to himself, leading a quick strike force. This is an
illegal scheme to eliminate someone in a legal position in order to make way for
someone.else to oceupy by force. It is a very bad and.dangerous step to take
concerning the state of life for the people in its entirety. Brueggemann (2012) is
quick'to add that “Ahithophel is willing to take the risk himself and not put
Absalom personally at risk. He is aware that'David Is, at present, exhausted and
vulnerable.” It appears that Ahithophel wants to take advantage of David’s
condition of life forsgranted in order to kill*him, thinking.that people will not be
offended. Jensen.(2015)"ecomments that “the peeple; Ahithophel implies, do not
want more war; they just want peace.” Evans (2012) also holds a similar view in
that, “if David could be quickly killed without further bloodshed, opposition to
Absalom would disappear overnight, and there would be no ongoing resentment
from those who had lost families in a protracted campaign.” This point of Evans

appears speculative rather than reality. Although it is generally believed that
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“cutting off the head will spare many lives, (Jensen, 2015, p. 250)” yet it does not

always work that way. It is not easy to forgo pain in a life situation.

To kill someone’s relative and think that you will be commended or

and it will explode

g the game of

should David be

generated chaos

ed by the section

on no e i ntention is to
e exXpos -~ cerning the.text sha i be considered, then the

picture of the situa M @ H ‘ 5 rould have lived if the scheme from

Ahithophel had been implemented.
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Analytical Discussion on the Interpretation of Shalom in the Book of 1 and 2
kings. Adonijah, son of Haggith and Bathsheba: 1 Kings 2:13

:017W KRN TRE 0TYYg MRM ARY-OR Ya-naTox nhint1a 3TN XA

Observation

S ‘koi eioNABev
EKUVNGEV OVTH M
anslated Hebrew
sheba, Solomon's
eably." The Ewe

e Adoniya, Xagit

‘utifafa (peace) on two 0 IS verse is appropriate because it was a

question posed by Bathsheba, the mother of Solomon to Adonijah demanding
whether he will maintain the calm and secured condition that persists before he
arrived. As Hens-piazza noted, the narrator makes no suggestion of ill motives on
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Adonijah’s part. He insists that Solomon’s initial deed unfolds as a result of two
conversations (vv. 13-18, 19-24). He says that ‘the first exchange transpires
between Bathsheba and Adonijah' (vv. 13-18). If the narrative is considered from

verses 1-13, one gets an impression of the conducive atmosphere and relationship

whole. For this

curate because it

W2 DR 1Y)

tegbee; ke 'utifafa atso Yehowa gb4 ava Dawid kple e5e dzidzimeviwo kple e5e

a5e kpakple e5e fiazikpui la dzi tegbee.
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In terms of the sentence introduction, all the three translations have
demonstrated it by using various (conjunctions) as has been used in Hebrew text.
Again, the translation of shalom as ‘utifafa (peace) in the current is appropriate.

The concept is derived from the context in which the word is used. The text is a

that security and

ad as ‘koi &imev

is translated into Greek as Eirene w nglih translation has it translated as
‘peace’. In the same vein, the Ewe translation is ‘utifafa (peace). Just like the
previous verse, the translation done here as ‘utifafa (peace) appears to be
appropriate.
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Because of the warlike intention Ben-hadad has towards Israel, he orders
that, whether the people of Samaria come in peace or not his Army should seize
the army of Israel. That means nothing can change his mind from the plan he has

to fight the people in order to claim all their possessions. But based on critical

adad’s intention

tion of chapter
tful and sullen
ust as the anger of

20) by way of a

efuses. Then he decided

Perhaps, that is the reason why Hens-piazza (2006) intimates that “when
the battle begins, Ahab takes advantage of Ben-hadad’s drunken stupor.” He

adds that according to the instructions of the prophet, Israel’s king sends the
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young men of each district as captains into battle. Thus, the battle starts at this
instance of Ahab based on the message from the young prophet. Nelson (2012)
explains that the servants of the governors of the districts are a special forces
unit composed of young, unmarried men, presupposing that the young men are
fully strong and devoted to the army work. Nelson (2012) then, suggests that
“they left the city around noon (v.16), hardly a normal time for attack but a
narrative necessity to permit Ben-hadad time to get drunk.” This suggests a

timely attack made by the young men of Ahab on the Ben-hadad.

According to Nelson (2012), once the attack was the outcome of the
strategic effort, “they went out first (v.17), lulling Ben-hadad into a false sense
of confidence; then'the army proper followed to capitalize on the initial shock
(v.'19). Each soldier killed his opponent; the Syrians broke and ran (v. 20)”. As
it is, the killing of the opponents depicts the success of the plan.ef Ahab. The
result of the action of Ben-hadad explains the statement made.in verse, 18 that
‘He said, “If they have eome out for peace, take them alive; if they have come
out for war, takesthem.alive,” (1Ki 20:18. NRSV). Hence, translating shalom in
this context as_‘utifafa (peace) is appropriate because it shows that the two
conditions which aresreferred to are contrary to each other. That means this
‘utifafa (peace) is directly opposite to the attack for disorganizing the living
condition of people as well as about killing the people. As ‘utifafa (peace) in
Anlo is all about the safety of life and its conditions, so also is it depicted in this
narrative. For it is obvious that the action of the speaker justifies the concept of
shalom in the narrative.
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The speaker vows that, whether the people come in peace or in sense of
war, he will not spare them. It is, therefore, to be assumed that the clear intention
in the narrative is to kill and cause conditions to be disorganized. This view is

underscored in the words of Keil and Delitzsch (1996) that “when Benhadad was

sentence with conj

English NRS translation is unable to use conjunction in the introduction of the

sentence. Aside from that Ewe Bible translates the word shalom in Ewe as ‘enyo’
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(good) just as the English NRSV translates it as ‘It will be all right’. But the

Septuagint has translated it as Eirene.

Even though the Ewe Bible has enyo (good) as the translation of shalom in

videly used, it has

rd ‘enyo’ (good)
‘enyo’(good) in
bman disrespects
to do something
nd another person turns to find out the reason for that actio and the former

that it is ‘enyo’

for discussion. The

ukata nebe yeayi 20, egbe mehenye
dzinu yeye alo dzudz4gbe oa? E20 ‘u bena: 2edzi2i' The sentence, in the

researcher’s estimation, is then better understood as the woman calming the man’s
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tension. The word ‘2edzi2i’ (be calm) suggests that the woman tells the man not

to be worried.

Elisha and Naaman: 2 Kings 5:19

as the above Hebrew ai einev EMooue
Ppaba iig yiig’.
0 in peace.” But

Bible on the other

o le egb4 eyome

t and is

accounted for that is not known? It appears that Fee and Stuart's view expressed
in the earlier discussion about how Hebrew conjunction vav is sometimes

translated into English is applied here. In the earlier discussion Fee and Stuart are
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of the view that in some cases Hebrew word vav which means ‘and’ or ‘so’ are
not translated directly. If it becomes necessary, the word in which, the

conjunction vav precedes is represented with the capital letter of the word.

Combine dialogue on 2Kings 9:17, 18; 19

MY Thy hokm

P2 0107 297 T

171 53w B30 279 mHYN

company.” Joram said, "Take a horseman; send him to meet them, and let him

say, 'ls it peace?"
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The Ewe translation has it Eye wod4 s4dola evelia wodo s4 yi wo gb4 gbl4 bena:

Ale fia la gbl4: "utifafaea? Yehu gbl4 be: 'utifafanya kae ts4 gb4wo? Tr4 va yi

megbenye!

0 Greek as 'koi

€l 0 Paciredg &l
Kol amnyyshev
eyev'. The same

ent to meet him,;
"The messenger

S its translation is '

la gbl4: "utifafaea?

0 Greek as

second horsema ' ays the king, 'Is it peace?"
Jehu answered, "What he , peae? Fall in behind me." The Ewe
Bible has translated the same Hebrew text as ‘Eye wod4 s4dola evelia wodo s4 yi
wo gb4 gbl4 bena: Ale fia la gbl4 esi: "utifafaea? Yehu gbl4 be: "utifafanya kae

ts4 gb4 wo? Tr4 va yi megbenye!
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Nelson (2012) comments on verse 19 that ‘elements of trickery are
involved in the deaths of Jehoram, the seventy “sons,” and the worshipers of Baal.
A similar comment is made by Hens-piazza on how Joram is killed. Hens-piazza

(2006) opines that “official recognition of Jehu’s kingship requires more than his

politically and
ulated scheme of
bel are linked by

zebel in 9:22 and

Nelson (20 iM @ @ l 5 sode of the murder of Jehoram (first

act; 9:17-26) climbs through a long, tension producing preparation (vv. 17-21) to
a climatic peak of revelation and death (vv. 22-24) and then descends through

denouncement (vv. 25-26).” This might have been incongruous with Hens-
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piazza‘s (2006) views. According to Hens-piazza (2006) ‘the introduction to the
account of the coup (v. 14) confirms his decision to do so”. The “forced isolation
of Jezreel (v. 15b) insures Jehoram’s ignorance (Nelson, 2012 p. 201)”. This

might have been the reason behind the killing of Jehoram. Nelson (2012) adds

urprising Ne
nals the

(balance, harmony) between God and the people. This sort of shalom has been
destroyed by the harlotries and sorceries, both literal and metaphorical (17:17;21:

6; cf. Deut. 18:10), incited by Jezebel.” The explanation given by Nelson for
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shalom in this instance shows that the intention of the word shalom is all about
maintaining harmony between God and the people based on righteousness. This
inference stems from the words, harlotries and sorceries. Such words suggest that

the whole action against Joram is a result of sin committed against God despite

amazement that
u grabs his bow
, 1t appears that

. To him, Joram

ical and ethical

power-drunk with violence.
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Despite the sin committed by Joram, he is a legitimate King, yet Jehu
decided to kill him. The action which many interpreters have qualified to be in the
name of shalom. Should the democratically elected be overthrown on the basis of
so called shalom? Or should they be killed for supervising a government with
kidnapping and armed robbery? Certainly not. If shalom is to maintain balance or
create harmony between God and people, should the people be Killed, or a person
be killed illegally? If that happens where then.is-the balance or harmony being
created? Of course, some people think that will solve the problem of sin, but, to

the best of the researcher’s knowledge, it will not work as supposedly perceived.

For example, in Anlo land, human life is important, therefore, you dare not
destroy it irrespective of who becomes the victim. Whether the victim is a King, a
servant, a slave;sor an insane person whoever takes his or her life will be held
accountable. One may do it today and think that no one has anything against the
perpetrator. But. someone may come later to retaliate. Such situations cerroborate
with expressions like si amea ‘I4ebe gake abit4 5e “ku le dzi which literally means
“when, you hurt someené today, you may.forget but the wounded person never
forgets”. It is._not surprising that Hens-piazza (2006) . wonders about the
theological concept that can be derived from an event such as this. He Hens-

piazza (2006) notes;

though the Omrides and their recalcitrant infidelities are brought to an end in this
chapter, there is much violence underwriting Jehu’s revolt. Conducted in the name

of the Lord, all the war maneuvers are made to appear as fulfilling the prophets’
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words. These stories and those that follow in the next chapter pose a particular

challenge for contemporary readers of these texts. (p. 293).

Meanwhile, Nelson (2012) comments that ‘the word translated as “requite” (v.26)

offers the key to Jehu’s actions and the texts’ insistent repetition of “shalom.” The

ance, harmony.”

restoring peace,

e Ewe Bible is

muel and 1 and 2
po (Ri) has been
. Other issues like

in the initial

ext thing to

C ' . fiext chapter is devoted to
meanings.and-the theology alc
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regarding

ace to have a

particular

this chapter is to demonstrate that word sounds are usually single yet

become meaningful in relationships with others.
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The essence of Grammatical Discussion

The essence of grammatical discussions is so important for this study because it
helps to facilitate quick comprehension of the text and the function of the word

shalom. For example, applying the above concept of syntax in a linguistic sense

79373 0 Re°D)

i
ain segments.

ion waw.

‘for shalom is bet fw 0 E H'S and between the house of Heber
the Kenite’ The second section of the sentence also begins with ki followed
immediately with the noun shalom which means that the emphasis is on the

shalom the subject of the second part of the sentence.
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With this illustration, the sentence is made very simple for the readers to
understand. This illustration has nothing to do with context, yet it provides some
level of knowledge so that if the context is identified, then the whole concept for
getting comprehensive knowledge about the text will be achieved. In addition to
the issues regarding the context and the grammar, the word shalom is known as a
theological word. Thus, the word shalom cannot be completely understood
without the theological implications it provides. In view of that, its theological

meanings need to be examined as well.

Views about Shalom

The word shalom in thesBible suggests.complexities of meanings. While some
scholars are of ‘the view that shalom allows destruction, other persons believe
shalom is all'about the true state of life. Thus, the word shalom has conflicting
implications. “This has led shalom to be described variedly in relation to the
concept of which'it is used. Perhaps this might be the reasonswhy:Linthicum
(2017) asks what the word shalom means? When one works with the original
Hebrew in the @Id Testament, one Is:stunned by how often the word shalom is
used and-how rich the nuances of that word are? This affirms that the word
shalom is an important word insthe'Hebrew.language. the reason is that Linthicum

has found how useful the'wordristin'the Bible.

Shalom as deception

The actions which lead to the destruction of the real order of God or the
killing of some people to have a way out is, therefore, described in this study as

deception. Swartley, Schmid and Steck insist that whatever blocks Yahweh’s
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order for the world, materially or relationally, is the foe and antithesis of shalom.
This suggests that, perhaps, a human being who intends to stand against shalom
should be killed. This is the deceptive aspect of shalom since a human being can

be killed in order to have a particular task to be accomplished. Meanwhile, human

e have acted in

-
e )

F shalom raises a . It then depicts

ithesis to shalom

he shalom of the

aintained at all

true nature of

two Churches to have also bee and out of Court contesting each other over
ownership of properties acquired when they were one Church,” (GNA/

newsghana.com.gh Aug 22, 2015).
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However, GNA again reported that “Ho/Anfoega, April 25, 2020, the
Global Evangelical Church (GEC) last Saturday joined the Evangelical
Presbyterian Church, Ghana, to pay their last respect to the late Very Reverend

Professor Noah Komla Dzobo, former Moderator of the E. P. Church”. It is then

nity in several
athedral, in Ho”
obal Evangelical
Alavanyo. In the
ace prevail since
11t” (Duah, 2015,

et been any mutual

Swartley (2003) proposes a moral quality in shalom. It stands against
oppression, deceit, fraud, and all actions that violate the divine order for human

life. For Swartley (2003) shalom contrasts to deceit (Ps. 34:13-14; 37:37; Jer. 9:4-
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9), denotes innocence from moral wrongdoing (Gen. 44:17; 1 Kgs. 5:12) and is
paired with justice (mishpat; Isa. 59:18; Zech. 8:16-19) and righteousness
(tsedeqah; Ps. 72:7; Isa. 54:13; 48:18; 60:17).” Thus, shalom focuses on the

preservation of the order of God’s creation therefore it will not condone any

om. He identifies
,” traces its roots
to the Akkadian
meaning “to be
ing of the root.’

establishing the

immon it has
om is used

e is used 89

them are translated as eirene. The question then is how have the remaining
numbers been translated into Greek? That notwithstanding, some scholars have

not made this distinction.
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Among the scholars, Anum (2014) comments that ‘in the LXX eiréné is
used to translate the Hebrew shalom.” This demonstrates that Anum (2014) does
not engage himself in pointing out the number of occurrences of the word shalom,
rather, he is concerned about how it has been translated into Greek. Though
Anum (2014) is not much interested in the number of occurrences, it is obvious
that some scholars are much concerned about it. It, therefore, appears that the
number of its usage in the Old Testament has been, perhaps, the motivating factor
for Linthicum (2017) to remark that “such heavy usage is a clear indication of
how important a word was — that it was a concept that permeated both Hebrew
and early.Christian society”. In.this instance, the wordsshalom is not only an
important word of Hebrew but also important to the early Christian society. Just
as it Is essential for,Christians today. Thus, the.conceptiof shalom is not limited to

Hebrew alone.

Shalomras.Salvation

Though there are deceptive practices of shalom as salvation, this section
seeks to consider the statesof Its true.nature. ;This section  discusses the basic
concept of shalom from its root word slm. According to Swartley (2003),
Westermann (1982) concurs that“shalom .denotes wholeness and well-being as
well as shalom as a state or condition, rather than a relationship. Swartley (2003)
extends the discussion-on the meaning of the word shalom. Swartley (2003)
emphasizes that Eisenbeis (1966) also concurs that shalom designates
“wholeness” and “intactness” of life, but its primary use describes some aspects

of the relationship with God and is theological, closely associated with salvation.
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Shalom as salvation is a situation where somebody is saved from a difficult
situation and has the opportunity to be free from troubles. In this case, the target is
to seek the freedom of someone. It is, therefore, a process that demands that

someone becomes the savior for the other fellow in times of trouble. This

ity. The work of

ath for humanity

5. The wholeness
ind our creation.
e image of God.

hatever it takes to

the order of God. This order is about how God creates everything to be.
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Shalom as peace, welfare, concord, friendship, security and tranquility

Shalom is a state of social existence where the claims and needs of all are
satisfied. Therefore, in a situation where the needs of people are not met shalom is
lacking. Shalom is peace, prosperity, being well, healthy, completeness and safety
(Harris, et at. 1980, p. 2399). In this definition of terms, prosperity, health and
safety are of great importance. Prosperity, in this context, refers to the acquisition
of material things. These material things are considered blessings of God. Harris,
et al. (1980) are of the view that shalom does not only denote peace as some
scholars have proposed. Rather, it involves human health, prosperity, safety,
completenesssand wellbeing. In this regard, shalom describes human situations.
Wilson (1978) intimates that Shalom means welfare, concord, friendship, secure
and tranquility. Similarly, Buttrick (1962) perceives shalom as something which
does not imply friendly living alone, but deals with the welfare of people. In this
regard, It emerges that, in the state of friendship, thesdea of welfare Is necessary.
That is to say that, even in friendship, each individual is"responsible for the
wellbeing of the other. It is-more of a.covenant.between individuals involved in

the friendship.

Shalom also means happiness, well-being, prosperity, luck, kindness,
salvation. To be kind is to show a great sense of concern for someone to the
extent that, beyond the expression of good wishes, even alms are given to support.
This supports the view that ‘shalom can also be understood as salvation, kindness,
happiness and luck (VanGemeren, 1989, p.131). VanGemeren (1989) observed
that shalom means far more than peace. Beastey-Murray (1987) submits that
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shalom is a word of greeting among the Jews. Even though his observation is
closely related to others, he points out that shalom can also mean integrity,
totality, fulfillment, completion, maturity, soundness, wholeness (both individual

and communal), harmony, security, welfare, agreement, success, prosperity,

wholeness and
.” Therefore, the
as the idea of the
ers and the right
gs have much to

d). Thus, the word

ith respect to historical periods. This

perspective has acquired
assertion is affirmed in the words of Swartley (2003). According to Swartley

(2003),
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shalom underwent shifts in understanding through Israel’s history and further
insists that ‘in early Yahwism it was understood as something other than a human
achievement. It was a condition of life, received by those allowing themselves to
be drawn into a pattern of community manifested by the God who delivered

Hebrew slaves from their bondage.’

Swartley (2003) remarks that “the wars of kings, waged mostly not in the
name of God’s order of righteousness and peace but rather in the name of an
imperialistic ideology competed against shalom.” This implies that whatever an
individual or a group does in the mind of self-satisfaction contrary to the will of
God which.works against. thesorder.of life is not_thestrue concept of shalom.
Swartley (2003) adds that, in exilic crisis, shalom was seen as God’s order, in
cosmic propertion, dsracl’s vocation is defined. as one of agent and witness, even
in suffering (Isa. 53:5). Even shalom is extended as *“a renewal of creation to its
divinely intended wholeness”. For Swartley (2003), inspostexilic Israel, internal
community strife and exclusivist views toward neighbours subverted this vision of
shalom. Though it was not spelt out, Gillett (2009) points_out certain features
which can be observed in the use of the word shalom. Here, again, Gillett (2009)
seems to suggest that the word shalem in theological perspective describes issues
that are positive. Perhaps, the positive.concept here refers to the issues which talk

about the normal status of creatures with God.

This normal state may be pointing to the well-being of creatures’ status.
This encompasses the human status, animal and inanimate statues including the

environment within which all these creatures live. To him, there is a way God
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wants the creatures to live not only in relationship with one another but also live
in accordance with the order of creation. That is to say that shalom must be seen
in the light of living in the garden of Adam and Eve (Genesis 2:4-25). The will of
God is spelt out for Adam and Eve to live in compliance in the Garden of Eden.
Perhaps, this could have been the picture of positive living which depicts the
shalom Gillett (2009) is referring to. Certainly, theologically positive life
depicting shalom can not be understood differently from the issue of living well in

the Garden of Eden.

Shalom as a relationship

Not only. did Gillett (2009) observe the word shalom as positive living but
he also understands the communal feature of 1t. According to Gillett (2009)
“shalom is used to convey the issues regarding people in a community”. By this,
the word shalom describes the conditions of common goals and achievements of
people in @ community. Perhaps the mutual living of people in an area equals the
description of the state of shalom. The condition that explains the word shalom is
when. people are in a relationship with. one another. That/people do not fight
themselves but seek for the wellbeing of one anothersis a demonstration of the
existence of shalom..Swartley=(2003) alludes to Von Rad (1965), who holds the
view that ‘shalom, denotes (material) physical well-being within a social context,

thus characterises human relation.

In this instance, he seems to distinguish the sense of wholeness in the
physical dimension as well as the spiritual dimension. Tazelaar (2016) also

intimates that ‘shalom not only focuses on the vertical relationship between God
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and man but also includes the horizontal relationship between human beings. God
created men as social beings.” This implies that within religious and social
concepts, the word shalom describes peoples’ relationship with the divine being
(God or deity). This kind of description is supposed to show how individuals or
groups of people associate with the divine beings as well as indicate the reciprocal

effects of actions toward each other.

By the conditional concept, Gillett (2009) postulates that shalom, as a
word, carries the idea of reciprocation, whereby it demands that one party shows a
sense of obedience to the other which will, in turn, stimulate the other party to
fulfil its promises. Assuming there is some disagreement between neighbors, how
can it be described? Perhaps such a condition'will be difficult'to be described as
shalom because of the confusion being created. Such a condition is contrary to the
real condition of'shalom. As Brown (2003) intimates, “a society characterized by
shalom “embraces" the core values of peace, justice, and enjoyment of all
relationships, “centered win relationship..with God.” It is ‘evident from this
immediate assertion that'the core values. of .peace, justice and enjoyment of
relationships are the best criteria or standards for shalom. Consequently, it will
not be out of place to describe any conditign outside this criterion differently than

the word shalom.

The position just expressed above vividly stressed by Anum (2014) in his
article entitled “the pursuit of well-being: the relationship between the new

testament concept of eiréné and that of omanye among the Gas of southern
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Ghana.” Anum (2014) expresses his view that ‘... in contrast to the Greek eiréené,
the Hebrew salom is the antithesis not necessarily of war but of any disturbance in
the communal well-being of the nation. It is obvious that not only “the situation of
war could be considered as opposite to the concept of shalom but the unfavorable
condition between neighbors also is against the concept of shalom.” Anum (2014)
supports his view with biblical evidence that “this is evident in the Old Testament
as shalom and expressed in terms of prosperity (Ps.73:3), health (Isa. 57:18;
Ps.38:3); contentedness; good relations among nations and people, salvation etc.”
For Anum (2014) “participation in this peace means sharing in the gifts of
salvationswhich are involved, whilst expulsion from_itsmeans: deprivation from

prosperity (Lam. 3:17).”

It has the.idea of the right relationshipswith God, the right relationship
with “others and" the right relationship with God’s good creation. No wonder
Brown (2003)uinsists that “in the Bible, shalom connotes the complete well-being
of a society or community”. Due to its strong communal ‘emphasis, shalom
necessitates “right harmenious relationships to.other human'beings.” Sharing this
view; Brown (2003) suggests that shalomis all about the mutual relationship that
exists between humanity at large: Perhaps, this mutual relationship is what Brown
(2003) alludes to as “... linking of shalom with justice.” In this assertion, Brown
(2003) lays emphasis on how connected shalom is with Justice. For Brown (2003)
shalom can be properly observed if the relationship is right. Perhaps, the right
relationship he may be talking about can be living in harmony and doing the right

things. The right thing can be living ethically right with one another. In other
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words, that individuals maintain a good rapport with everyone. Perhaps, this may
be the reason Brown (2003) notes that “in pursuit of shalom, those who find
themselves in relationships scarred by injustice actively seek restoration and
reconciliation.” This presupposes that in the fear of maintaining the relationship,
one is determined to eschew wrongdoing. The reason is any form of injustice

activity could mar the essentiality of shalom.

It is perhaps against this background that Brown (2003) alerts, that “in
pursuit of shalom, those who enjoy special privilege freely give it up to serve and
benefit others.” In this regard, the state of shalom is a situation where the welfare
of others is seriously taken into consideration. Therefore, everyone determines to
be just toward another with the sense of a fear of God. The connection between
the word shalom.and justice in the Old Testament Is so significant that Brown
(2003) makes an essential statement pointing out how significant-the words are
used. Brown (2003) remarks ‘that these two words are at times found in parallel
lines of Old Testament. poetry indicating that shalom and ‘justice are closely
related conceptsiWhile.shalom includessmore than justice; it certainly produces
nothing less than a just'society. This view might correspond to McCabe’s (2017)
allusion to the book of Isaiah that “the prophet Isaiah uses the word shalom to
convey the blessings for God’s people associated with the coming of the Messiah,
namely justice, peace, fruitfulness and harmony in creation — all gifts of God.”
McCabe (2017) insists that “for Isaiah there is no peace worthy of the name
without justice (cf. Is 5:9). Peace is the fruit of justice (cf. Is 48:18) but justice can

also be the fruit of peace (cf. Is 32:16-19).” McCabe (2017) explains that “in any
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case, peace and justice are inseparable. The peace which the Messiah will bring to
God’s people will be accompanied by the flourishing of the desert.” McCabe
(2017) buttresses his view with the text from the Bible as “The desert and the
parched land will exult; the steppe will rejoice and bloom. They will bloom with

abundant flowers and rejoice with joyful song” (Is 35:1-2).

Shalom as Yahweh himself

VanGemeren (1997) describes shalom as an essential part of Yahweh’s
plan of salvation. In this case, the word shalom is seen as not only the expression,
rather, an important component of God’s schedule for the well-being of humanity.
Thus, the word.shalom«iS no longer-an expression but the intention of God
towards His creatures. It becomes very significant that shalom carries no mean
concept but the salvation plan to be executed forsevery creature of God. In this
regard, shalom as part of God’s plan of salvation is no mean reference but also
significant. David'Heywood (2016) also buttresses.this position_in his.conception
of the word shalom. He argues that ‘God.is the giver of shalom and His ‘Torah’

shows the way of life conducive to it, and his blessing makes:it a.reality.

This implies that once the word shalom.is.part of the plans of God at the
same time, He has the responsibility to give it out. It also shows that there is a
condition under which He gives it out-as might have been spelt out in the Torah.
Perhaps, this might be the reason VanGemeren (1989) postulates that shalom
comes from Yahweh, and Yahweh himself is the foundation of shalom (1Kgs
2:33; Job 25:2; Ps 35:27; 122:6; Mic 4:5). In this case, the word seems not to be

the word on its own but has a root from God. The suggestion here is to describe
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the word shalom as God or Yahweh. If this description is anything to go by, then,
shalom is a divine expression, representing the will of God. The word shalom
stands for what Yahweh stands for towards humanity and the world at large. In
view of the above, Oguntoye (2014) professes that “the spiritual dimension of
shalom in the OT includes all that Yahweh is to himself and to his people”.
Oguntoye (2014) further notes that shalom includes blessing, deliverance from
sin, from sickness and poverty which shows shalom, in the spiritual aspect, has to

do with what Yahweh does for the people.

Such activities could only be performed by no other person than Yahweh.
No person has the ultimate capability to bless people or deliver others from sin,
sickness or povertyapart from Yahweh. Observably, such reference to shalom as
having a spirituakdimension is not in isolation from other scholars’ views. Among
such'scholars are Frederick C. Grant and H. H. Rowley. Grant and.Rowley (1963)
hold the viewsthat “in religious sense shalom.means reconciliation,.salvation,
orderly existence and unity and God’s grace.” This turns to provide the meaning
of shalom in a religiousscontext. From the above position.0f Grant and Rowley
(1963), the.word shalom could be understood as reconciliation in certain sense in
a religious context. Perhaps, this‘reconciliation is in the areas where God himself

intends to reunite human beings to Himself.

Similarly, the word shalom could also be comprehended as salvation
coming from the dimension of God to humanity. The word shalom is seen as

maintaining the order of God. This order of God is referring to keeping the
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environment in its right state as well as providing care for the creatures of God in
their original state. Not only that the word shalom is understood as reconciliation,
salvation, orderly existence and unity; it also depicts the grace of God towards
creatures. Taking all of these into account, Grant and Rowley (1963) view shalom

as God’s own actions towards human beings and the entire creatures.

VanGemeren (1989) contends that, if there is “the relation of shalom to
s°daga (righteousness), the whole experience can be seen as Yahweh’s blessing.”
The relationship built here suggests that righteousness is key to drawing the
blessings of Yahweh. It appears that VVanGemeren (1989) is using the concept of
shalom as Yahweh himself. For that reason, he argues that if shalom has a relation
ta righteousness, 1t will result in the experience of the blessings of God. It is,
therefore, suggests that, the absence of blessing which is the result of
unrighteousness, has nothing to do with shalom. To this extentyVVanGemeren
(2989) is propagating the strong connection between the nature of Yahweh and

righteousness.

Since in the earlier submission in this chapter shalom is referred to as
Yahweh himself, it.is possible to understand.this position for relating shalom to
righteousness which will result in the experience of God’s blessing. Billy (2018)
espouses that “righteousness denotes the quality of an act, one that
characteristically fulfills the obligations upon parties involved in a relationship. In
this relational sense, righteousness is socially appropriate behavior, not an

impersonal, rule-based measure of conduct.” This explains that shalom is given to
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someone based on the fulfilment of the obligation upon the one who exhibits the
quality of act (righteousness). Billy (2018) therefore, relates righteousness to
appropriate social behavior and insists that it (righteousness) is not impersonal.

Thus, if Yahweh is the one who gives shalom, He can do that based on the

om in the OT has
m is experienced

ess. No wonder

s where justice and

in the

the prophets, above all, whose trenchant messages provide explicit texture to the
meaning of the phrase. The prophets regularly inveigh against the people of

Israel, and especially the leaders, for their unjust behavior.” For him, ‘their

indictment raises the demand for mispat and s&daqa/sedeq, and from their
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expectations, one can develop a fuller picture of the kind of behavior that accords

and does not accord with the demand.” (p.84)

From Bills' (2018) submission, it appears that the issues about justice and

righteousness emerge from unjust behavior put up by the leaders over their

D with being in
ommunal life. It
xt of which some
al differences. It is

he community.

Economic Dimension of Shalom

According to Oguntoye (2014), “the economic dimension of shalom is the

most important meaning in the OT followed by the spiritual dimension”.
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Oguntoye maintains that “proponents argue that the very economic dimensions of
shalom in the OT are tied together by wholeness, safety, prosperity and good
physical health. This view seems to suggest that, in as much as the religious
dimension of shalom is profound, the economic dimension also is. With the
economic dimension, there lies also the wellbeing of humanity. Oguntoye (2014),
further stated that the proponents note that peace and prosperity are paired (Mic.
3:5; Zech. 8:2; Mal. 2:5). In this case, shalom-incorporates a sense of peace and
prosperity. Neusner and Green (2002) contend that “an individual personal
welfare or health can be referred to as shalom (Isa 38:17; 1 Kings 22:17)”. Here,
Neusner-and Green (2002) understand shalom as the welfare of a person. Based
on that, they submit that “shalom denotes health”. Thus, good living on the part of

an individual can be best described as the state:of shalem.

Adversely, the condition of life where there is sickness, paverty, conflict
and disagreement in life remains unsuccessful.and can not<be described as
shalom. Linthicum (2017) contends that«“this is a shalom, not of a tyrannized
people but of a“securedspeople, not ofa.people living under oppression, but a
people ofwwell being.” Therefore, it _is a shalom,/not of liberation, but of
celebration and of the:wise management of the resources God has invested in you
(in this case, management of the kingdom God has invested in David).”
Linthicum (2017) explains that *“... this shalom is carried out in the recognition
that when a community is economically or politically well off, that is an
indication of God’s blessings upon it. Linthicum adds that ‘therefore, with such a

shalom, the community’s task becomes the wise use of those resources
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(stewardship) as an investment made in that community by God and thus to be
managed in such a way that justice and economic equality will result for
everyone.” When that happens ‘’people in this tradition do not want a disruptive
act of liberation — God’s “outstretched arm” freeing them, but rather the

and those around

(Genesis 43.27,
m as a condition

.D., Field, H. D.,

eans wellbeing,

personal relationship with God is affected by three things: his view of God, his

view of himself, and his understanding of Jesus Christ.
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Shalom in a Prayer

Newman (2004) alludes that Shalom again is seen “in a prayer for the
wellbeing of cities or nations (Psalm 122.6, Jeremiah 29.7)”. The concern here is
suggesting that, whenever the word shalom is mentioned in prayer, it is no mean
saying other than expressing the well-being of life. This wellbeing comprises the
entire condition of life. This entire condition refers to every aspect of life. Shalom
IS the focus of their prayer for their national wellbeing (Ps 122:6-8; 125:5; 128:6;

Jer 29:7).

Shalom as a Greeting

Newman (2004) further identifies that “about twenty-five times in the OT,
shalom is used as a greeting or farewell (Jud 19:20; 1Sam 25:6, 35). To wish one
shalom implies arblessing (11 Sam15:27), but to'withhold Shalom implies a curse
(1Kgs,2:6). The points raised above reveal that shalom, inthe context of greeting
can be understood as the wish of blessing to someone. Clearly; shalomsis a form
of expressing concern for_the welfare of someone, while the*absence of it is a
curse.«In other words,where one needs to use the word shalom as.a greeting but it
has not been done, the implication issan unconcern attitude towards another
person. This kind of action can be understood simply as having evil will against
the other person. But, at its fullest, shalom captures the Hebrew vision of human
society, the non-human world and even the environment in an integrated and
relational whole where ‘the wolf and the lamb shall feed together and the lion
shall eat straw like the ox’ (Isa. 65:25 NRSV). Shalom is the theology of the hope

of Israel and of the early church, its vision of what the world will someday be.
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Shalom essentially featured in the proclamation of priestly blessings (see Num
6:24-26). Also, shalom is implied in David's song about the blessings of those
who fear the Lord (Ps 128:2-6). Linthicum (2017) notes that shalom can be used
simply as a greeting or a wish to a friend or loved one. For example, “Shalom to
you, my friend!”. Linthicum (2017) however, alerts that “at its fullest, shalom
captures the Hebrew vision of human society, the non-human world and even the
environment in an integrated and relational whole where “the wolf and the lamb

shall feed together and the lion shall eat straw like the ox” (Isa. 65:25).”

Shalom as Covenant

Newman. (2004).contends that shalom is_the result of God’s activity in a
covenant (berit)“and is the result of righteousness (Isa 32:17). In this instance,
shalom is a sign _of the maintenance of the covenant that exists between God and
the people. This shalom does not exist on its own but it finds its basis on
righteousness. Thus, righteousness is the key to experiencing shalom.. Therefore,
It appears that where there is no righteousness it becomes difficult for someone to
experience shalem. Harrisyet al, (1980). argue that righteousness is specifically
indicated in references to the "covenant of peace” (berit) shalom, Num 25:12; Isa
54:10; Ezek 34:25; Mal 2:5) with*his chosen representatives, the Aaronic priests

and the Davidic monarchs:

Again, Harris, et al, (1980) maintain that “the peace that marks the
conclusion of an agreement between adversaries (Isaac and Abimelech, Gen
26:29), business partners (Solomon and Hiram, 1 Kings 5:26), and man and God

(Abraham, Gen 15:15) is couched in terms of covenant agreements.” Harris, et al,
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(1980) remark that this sort of peace has its source in God. He is the one who will
speak shalom to his people (Ps 85:9). Harris, et al, (1980) reiterate that His
promise to David in 1 Chron 22:9-10 puts shalom in context with "calmness, "

nlap "rest, " and Seqe "to be quiet, " as these are gifts from God. Harris, et al,

~ is the Aaronic
-;fn 'm_be 6:24-26; . tifies t nan t God has given
| ar), and treated
his is fulfilment
or less based on
currences, shalom
presence (Harris, et

proven faithfulness

ises God made to

human beings will also be transferred to every creature. There, the entire world

will not experience anything on the contrary.
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Theology of shalom in the book of Judges
Theology of shalom in Judges 4:17

In the book of Judges, the use of shalom is significant especially, from a
theological perspective. The first shalom in Judges 4:17 shows a kind of
relationship that exists between the king of Hazor, known as Jabin and the house
of Heber, the husband of Jael. A careful assessment points out that this shalom
refers to a relational concept of living in a community. It implies that though, it
carries a relational concept, it aligns with the community. The relationship that
exists between them can be understood from verse 11 of Judges chapter 4. Now,
Heber, thesKenite had separatedsfrom.the other Kenitesythat is, the descendants of
Hobab the father-in-law of Moses, and had encamped as far away as Elon-
bezaanannim, which is near Kedesh. (Jdg 4:11:NRSV). The place Elon-
bezaanannim, IS described as two words put together. The first is Elon which
Youngbloed, et al (1995) refer to as Oak —the name of.three men‘and one town in
the Old Testament: Hittite and the father of Basemath, who became one¢ of Esau’s
wives (Gen. 26:34); the second son of Zebulun and a founder of a tribe family, the
Elonites(Num. 26:26); a border town In the tribe of Dan (Josh. 19:43); a

Zebulunite who judged Israelfor tepsyears (Judg. 12:11-12). (P398).

Among the four descriptions given to Elon, the border town is important to the
discussion because it refers to the concept of an area mentioned in verse 11. It
does not mean that the others are not necessary. They are equally relevant, only
that the issue here is more of identifying a location. The next word is

bezaanannim. According to Youngblood et al. (1995) the word bezaanannim is
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also related to the word Zaanannim. Zaanannim is a place on the southern border
of the territory of Naphtali (Josh. 19:33), the same place as Zaanaim (Judg. 4:11).
Near the terebinth tree at Zaanannim, which is beside Kedesh, Heber the Kenite
pitches his tent. Youngblood et al. (1995) concede that “when Sisera, the
commander of the army of Jabin, king of Canaan, went to sleep in the Kenite's
tent, he was killed by Jael, Heber’s wife, who drove a tent peg into his head (Judg.

4:21)

This clearly demonstrates the relationship that exists between Jabin and
Heber. 1t shows that their relationship was as a result of staying in close areas
composing a single community. Perhaps, it is against this background that
Swartley (2003) remarks that though war'is not the antonym of shalom (2 Sam
11:7—David asks' Uriah about the shalom of war), it is usually the absence of
war, ‘often by negotiated peace treaties between nations (Deut..20:10-12; Josh
9:15; 10:1, 4;3Judg. 4:17; 1 Sam. 7:14; 1 Kings.5:12). Thus, shalom sometimes
implies war.and on some occasions, it is'a negotiation between people in close
relation. However, this.negotiation has not. been discussed.in the text. Therefore,

shalom.in verse 17 of chapter 4 of the book of Judges deserves interrogation.

Theology of shalom in Judges 6:23-24

The instance of shalom in the above text concerns salvation. This is
explained in the text particularly, the verses in which the Israelites are said to
have done what is evil in the sight of the LORD, and the LORD gives them into
the hand of Midian seven years. The crux of the issue here is that Israel is in

crisis, a situation that lasts for quite a long period. The text shows that the hand of
210

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

Midian prevails over Israel; and because of Midian, the Israelites provide for
themselves hiding places in the mountains, caves and strongholds. For whenever
the Israelites put in seed, the Midianites and the Amalekites and the people of the

east come up against them (Judg 6:1-3 NRS).

A situation such as this calls for nothing but the unseen hands for freedom.
It appears that Midianites are stronger than the people of Israel in terms of
physical strength. For that reason, even when Gideon goes to the field, he is afraid
of their enemies just like his other colleagues. Of course, he expresses such fear
when the angel engaged him in a dialogue. When the Israelites cry to the LORD
on account of the Midianites, the LORD sends a prophet to the Israelites; and he
says to them, "Thus says the LORD, the Godof Israel: | led you up from Egypt,
and brought youeut of the house of slavery; and«l delivered you from the hand of
the Egyptians, and from the hand of all who oppressed you, and.drove them out
before you, and.gave you their land; and | said to.you, ‘I am the LORDwour God,;
you shall not pay reverence to the gods of the Amorites, in whose land you live.'
But you have not,given.heed to my voice:*.Now'the angel of the. LORD came and
sat under the oak at Ophrah, which belonged to Joash the Abiezrite, as his son
Gideon was beating out wheat“in the winepress, to hide it from the Midianites.
The angel of the LORD appeared to him and said to him, "The LORD is with you,
you mighty warrior." Gideon answered him, "But sir, if the LORD is with us, why
then has all this happened to us? And where are all his wonderful deeds that our

ancestors recounted to us, saying, 'Did not the LORD bring us up from Egypt?'
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But now the LORD has cast us off and given us into the hand of Midian

(Judg 6:7-13 NRS).

Such expressions show that Gideon and his fellow Israelites are in for

in_the conversation.

ours and deliver
ponded, But sir,
nd I am the least
d you shall strike
, "If now I have
0 speak with me
V th the signs of the
s shalom to him,

of gratitude to

then no territory among the tribes of Israel had been allotted to them. So the
Danites sent five valiant men from the whole number of their clan, from Zorah

and from Eshtaol, to spy out the land and to explore it; and they said to them,
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"Go, explore the land." When they came to the hill country of Ephraim, to the

house of Micah, they stayed there (Judg 18:1-2 NRSV).

In these texts, the issue of sending the valiant men suggests how
dangerous and fierce the journey is perceived. Perhaps, it is against this backdrop
that they come to Micah to make an enquiry in order-to know what might happen
on the way. This concept is in consonance with verses 3-5 as well. It reads While
they are at Micah's house, they recognised the voice of the young Levite; so they
go over and asked him, "Who brought you here? What are you doing in this
place? What s your business here?" He said to them, “Micah did such and such
for me, and he hired me, and | have become his priest." Then they said to him,
"Inquire of God that we may know whether the mission we are undertaking will
succeed, (Judg 18:2-5 NRSV). It, therefore, emerges that the success that they talk
about.is not only about what they will get but more about the holistic state of life.
Thus, the Danites are not only concerned aboutsthe land they will acquire but
more about their welfare. This, perhaps, 1s why they are satisfied when the
prophet says, ‘Go in_peace’. The mission you are on is under the eye of the
LORD" (Judg 18:6 NRSV). Therefore, the prophet .added that the mission is

under the eye of the Lord.

Theology of shalem in Judges 19:20

The concept of shalom in the above verse is in verses 17-19. The idea
behind the pronouncement is stated there. When the old man looked up and saw
the wayfarer in the open square of the city, he said, "Where are you going and

where do you come from?" He answered him, "We are passing from Bethlehem in
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Judah to the remote parts of the hill country of Ephraim, from which I come. |
went to Bethlehem in Judah; and | am going to my home. Nobody has offered to
take me in. We your servants have straw and fodder for our donkeys, with bread
and wine for me and the woman and the young man along with us. We need

nothing more, (Judg 19:17-20 NRSV).

It is evident from the wayfarer’s expression that the old man sees the need
to say what he utters. One can infer from the above dialogue between the
wayfarer and the old man that nobody has offered to take the wayfarer, his servant
and concubine home. Which shows some level of strandedness on the part of the
wayfarer and his companion. Therefore, the old man assured him of safety and
care. This explains‘the shalom used in verse 20. The old man says, "Peace be to
you. | will care-for all your wants; only do not spend the night in the square”
(Judg 19:20 NRSV). For this reason, one can understand the shalom here as a

surety for the safety of life.

Theology of shalom in'Judges 21:13

The.shalom Judges 21:13 expresses blessings because, if<one takes a look at the
whole eventwhich has been describedsin the textin relation to the marriage issues
between ‘the Israelites and the Benjamites, there will be no doubt whatsoever
concerning the implication being professed. Verse 1 Now the Israelites had sworn
at Mizpah, "No one of us shall give his daughter in marriage to Benjamin."
(Judg 21:1 NRSV). The word ‘sworn’ points out that it is a tense and serious

decision taken to be implemented. Benjamites resort to seeking the face of God

214

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

for help based on the stern decision from the Israelites against their marriage

situations.

The text is read as, and the people came to Bethel, and sat there until
evening before God, and they lifted up their voices and wept bitterly,
(Judg 21:2 NRSV). Their voices are heard and Israelites relented their decision
against the Benjamites and this is realised in the text as in but the Israelites had
compassion for Benjamites their kin, and said, "One tribe is cut off from Israel
this day. What shall we do for wives for those who are left, since we have sworn
by the LORD that we will not give them any of our daughters as wives?"
(Judg 21:6-7 NRSV). The alternative decision is taken in favor of the Benjamites
ta get them wives. They also retracted their words in the following verses 8-11.
Then they said, “Is there anyone from the tribes.of Israel who did not come up to
the LORD to Mizpah?* It turned out that no one from Jabesh-Gilead had come to
the camp, to the assembly. For when the roll was called among the people, not
one of the inhabitants of Jabesh-Gilead was there. So the congregation sent twelve
thousand soldiers,there.and commanded them, *Go, put the.inhabitants of Jabesh-
Gilead to the sword, including the women and the little ones. This is what you
shall do; every male and every woman that has lain with a male you shall devote

to destruction, (Judg 21:8-11 NRSV).

Beyond this decision, steps were taken to find women for the Benjamites
and to their amazement found four hundred virgins for the Benjamites. And they

found among the inhabitants of Jabesh-Gilead four hundred young virgins who
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had never slept with a man and brought them to the camp at Shiloh, which is in
the land of Canaan. (Judg 21:12 NRSV). Eventually, virgins in Jabesh-Gilead had
thrown the entire Israelites in spontaneous exclamation to the Benjamites
regarding what God had been able to do to them. Then the whole congregation

, and proclaimed

God’s ability to

nto blessings for

<@. concerns | : eX - will-discuss Anlo and
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CHAPTER SIX

ANLO CULTURAL AND 'utifafa

Introduction

ularly the Anlo

iew of Anlo and
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apter, grammatical

nd dative are

regard for the other, the reasons for such analysis seem highly suspect

(Elmie, 1999, p,13)”. In contrast, EImie (1999) intimates that;
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the fact that language is used to convey and to understand information would
imply a relationship in which both the language giver and receiver assume one or
more roles. In considering such communication in its most minimal of forms —
i.e. the immediate setting — it would be difficult to conclude that culture would in

of scale, (Elmies,

Iture, and words
omena for which
a culture. That
guage. Thus, the
rstood is language.

5 an expression of

given situation (Asante, 2007, p. 2). '

The culture of the people involves the way they dress, what they eat, how

they dance, what they believe in, how they worship, how issues are handled etc. It
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is in the light of this that Asante’s further explanation of culture is essential.
According to Asante (2007), culture deals with a specific way of life including a
specific way of thinking, of living and of viewing the universe. Asante (2007)

adds that culture is a plan for coping with the living environment. Culture also

kinship, family,

ch an important

and recognition

2 origin of the Anlo

'we language as par uages is widely spoken in

the Westermann’ ?-@ 0 B z E{, ' and Greenberg’s ‘Niger-Congo

family (Ansre, p. 5).

The Ewe language is a dialect cluster and tonal in character. It is spoken

by approximately six million people of which about two million live in Ghana. It
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is the national language of Togo and is also spoken in Benin (Fiamavle, 2005,
p.5). Ansre (1961) intimates that there are various dialects which are normally
divided into three sections. The first is the western section of speech communities
consisting of the so-called: i) ‘Inland dialects’ and Anlo; the central section

consists of Wetyi, G1, and Adya; and the Eastern section is made up of Gu, F4 and

Mixi dialects. Anyidoho (1982) further iterates that;

on the division of Ewe language, there are three major dialects, namely i) the
Anlo dialects used mainly in the southern coastal part of the Volta Region in
Ghana, ii) The Anexo (Anecho) dialect used in the southern part of Togo and of
Beninand iii) the.inland dialectsused in the _nerthern section of Ewe speaking

area in Ghana and Togo. (p,1).

It is obvious from the above division that in Ghana the Ewe language is
spoken in the Volta Region. This is further simplified in the work:of .Ofori (2008)
as.cited by Ayiglo (2010) that Ewe can be grouped into two main: clusters:
Southern and. Northern Ewes. Ofori (2008) notes that southern dialects are spoken
mainly. by Anlo, Ketu; Akatsi, North 74 usand South 74w districts in the Volta
Region.  Thesewareas spread along the coastal belt, and, hence, most of the
indigenes are engaged in fishing or farming (Kudz4dzi, 1994, p. 57). Their staple
food is Akple and their main, traditional dance is Agbadza. The northern dialect
speaking people are mainly found in the Ho, Kpando, and Hohoe districts of the
Volta Region. They are mainly farmers. Those who live along the Volta River are
also engaged in fishing. Their staple food is Fufu and their main dance is
B4b44b4.
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Aspects of Anlo Worldview

In the words of Chemorion (2015), the concept of worldview was
introduced in the 18" century to refer to a broad cultural pattern which
characterised the way society perceived reality from specific theological or
philosophical standpoints. Kraft (1979) cited in Emmanuel Asante (2017) defines
worldview in terms of systematization of conceptions of reality to which the
members of culture assent (largely unconsciously) and from which stem their
value system. Asante (2017) maintains that this definition of the worldview
presupposes that culture, as the bearer of a people’s value system, is the product
of worldview::Nukunya (1969) cited in-Egblewogbe«(1977) argues that despite the
fact that politically, the Ewes have remained in small independent political units
or'sub-tribes,;there is nevertheless, a high degree of cultural uniformity which is
largely due to their language and common traditions of origin. Once there are
strong ties of culture uniformity between the Ewes;0ne would.not be far from

taking clues from neighboring people.

The world'views of the Anlo people are similar to'that of the “other Ewe
people who wiew.the world as heaven.and earth ferm‘together with a hollow ball,
on whose lower part, the earth rests; the'cover spread over it heaven” (Spieth,
2011, p, 572). The world is composed of ‘four storeys, two of which are heaven
and earth that lie next to each other (Spieth, 2011, p, 572). Spieth says “the world
invisible is the uppermost and first storey where God himself lives with his
personal attendants.” He intimates that “the lowermost storey is a land below our
earth which is inhabited by the spirits of the dead. The two middle storeys are
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referred to as earth and the visible heaven is heaven for those living under the
storey and earth for those living on that storey” (Spieth, 2011, p, 572). This,

therefore, suggests that Anlo people believe in the existence of God and deities.

The worldview of Anlos _has _shaped their ways of life, influenced the
various activities of their life such as religious, political and economic activities.
This worldview recognises the existence of God, spirits, human beings and
departed souls. The discussion on these religious, political and economic activities
will go according to how they are mentioned. Religious activities have to do with

humans” knowledge about God or deities and the reactions that accompany them.

Religious system of Anlo

Generally, Anlo people are believers, many_ofsthem being traditional
believers. They hold the view that God exists and they worship Him through the
deities.or small gods. Thus, traditionally, the Anlo-Ewe _have one supreme God
Mawuga Kitikata or. just Mawu. This god.is believed to be all-powerful and
everywhere at.once. Perhaps;.this resulted in various forms of idol worship found
in the area, whichvenables people to practice their religion through lower-level
divinities such'as.Yewe, Afa, Eda, Mami Wata,-etc..The first two are considered
the most popular, each having a membership Initiation process to worship. Yewe
is the god of thunder and lightning. When members are initiated under Yewe, a
Yewe name is given at graduation. The person’s old name now becomes taboo
and, if used, the speaker can be put before a council of priests to be sentenced to a

heavy fine. Afa is the astral god of divination, also the younger brother of Yewe.
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Members do not get new names but keep their birth names. Performances are at

the fore- front of devotional activities for Afa.

Likewise, Christianity also has had its way into the system. For that

diverse ways of
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e political life of

ith conflicts and
dopted a military

ographical location of

come together to cho ‘one of two main clans namely Adzovia and Bate.
These elders are vividly qualified by Nukunya. According to Nukunya (1969),
Anlo kingship is of patrilineal descent. Every member belongs to the fifteen

patrilineal clans around which the society is organised. Lineages are defined as a
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branch of the clan in which the male and female members can trace relationships
back to a common male ancestor. The lineage, to the clan, is exogamous. Each
lineage has its own symbols, ancestral shrine, common property and a lineage

head. The head is usually the oldest surviving member of the lineage. Nukunya

1l decisions and
g land dispersal.
the chief priest.
onies and serves
gs are presented
gious settings, the

economic discussion

Having considered the influence of the worldview in the various aspects of

Ewe people’s lives, it is of great benefit to examine language use in the Anlo

context.
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Anlo Concepts of expression in the Ewe Language

Addressing the issues of the language of the Ewes particularly, the Anlo
community, it is of great importance that a certain level of interest is shown in the
cultural understanding of terms. Spieth (2011) intimates that, considering the fact
that the Ewe people have no writing of their own and that they can neither read
nor write, one would hardly expect that the language would be a cultural object
for any individual Ewe. If the language has been considered generally there will
not be any reason for misunderstanding. But unfortunately, this does not happen.
There is a strong level of cultural perspective on language understanding or the
interpretationtef words. Thus, “when one an Anlo speaker in a public speech, used
an expression in the wrong place, the listeners’ feeling for the beauty of language
was so disturbed that they let him know their indignation™ (Spieth, 2011, p. 39).
Once this level of controversy arises regarding the expression, the idea may not
really be captured unless the expression is properly packaged and presented in an

acceptable context.

Generally ‘speaking, the speaker Is expected to present everything in an
efficient and. perfect form._To deliver.this, therefore; also requires the choice of
suitable ‘examples to help him illustrate his thought® (Spieth, 2011, p. 39). This,
therefore, points to the fact that, in Anlo, a word or an expression alone does not
carry any meaningful idea across without the context because contexts add more
value to its meaning. As has been stated by Spieth (2011) there is always the need

for the choice of suitable examples or words to illustrate the thought or idea. It is
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against this background that there is a need to consider the features and the

functions of the Ewe language and some of the relevant words in this study.

Features of the Ewe language

There are many features of the Ewe language. Amaka and Essegbey
(2006) note that ‘Ewe is a language with grammatically specified word order,
with basic SVO (subject-verb-object) syntax (and. subject and object are
morphologically unmarked). Ewe also hasa number of utterance particles which
signal the illocutionary force or the attitude of the speaker. They reiterate that ‘in
addition, there are particles for indicating the status of information units and for
framing discourse in general. The forms of proneminal clitics that are used to
express the subject relation in a clause contrast with those for non-subject
relations”. TorAmaka and Essegbey (2006) “Ewe.language also has a logophoric
pronoun ‘yeWhich is used in reportive contexts to designate the individual (s)
(except for the first person) whose speech, thoughts, feelings'and.so on are

reported orreflected in the linguistic context.

Ewe is a feature-relevant language. Its habitual aspect is designating on
the verb. by a.toneless suffix which receives itstone from the tone immediately
preceding it (Obianim, 1999, p, 29). Warburton, Kpotufe & Glover (1968) opine
that “there are seven vowel phonemes-of which there is vowel length, but it is of
secondary importance. Among these are nasalised vowels which are very
common.” Warburton et. al. (1968) stress that “tone is of outstanding importance.
Ewe is the classical and a rare example of a language in which tone is almost

exclusively lexical. Most of the roots (verb or noun) are monosyllabic and consist
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of consonant and vowel (CV)”. The authors cited above suggest that, “if a stem
consists of more than one syllable, it is either a compound or a loan word. So
Compound nouns and compound verbs are very frequent.”” Warburton et. al.

(1968) then submits, that there are no true noun classes and no concord with other

is used to form
suffixes the 3rd

| gender, and the

. Adjectives including

With the features of the Ewe language enumerated above, there comes the

need to exemplify some of these features, and this is presented in the next chapter.
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Shalom Equivalent Words in Ewe and their Meanings

Dogbe (2012) notes that “the Natural Semantic Meta language (NSM)
theory holds that any natural language is best suited to explain the meanings of

every expression in that language”. One of such languages is the Ewe language.

rse of this study

Reconciliation

Completeness
Nuances of ‘utifafa

This section explains the above Ewe words, including ‘utifafa (peace) in

Anlo’s understanding. Most often, words in Ewe have metaphorical

228

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

understanding or meaning. Thus, Ewe speakers gain the meaning of expressions
based on their relation to an object be it physical or not. Metaphor is defined as
understanding one conceptual domain in terms of another conceptual domain
(Kovecses 2002 & Sevor, 2011). Lakoff and Johnson (1980) cited in Sevor (2011,
p24) believe that metaphor is not only characterized by the features that it is a
property of words used for some artistic and rhetorical purpose or based on a
resemblance between two entities that are compared and identified, but it's
pervasive in everyday life, not just in language but in thought and action. This
concept will help in understanding the Ewe words mentioned above in the

fellowing-discussion.

Yayra (blessing) is a two tonal word."Ya in Ewe literally means ‘air’ in
English. It could-also mean this in English. The other tonal word yra literally
means blessing“in English. Therefore, yayra means blessing semething or a
person. Thus, the. conceptual domain of this:werd yayra is ‘air bless’s As ‘air’
cannot be seen, the whole process is_about the experience. It 1S aword used in
various, locations“foersvarious reasons. Foruinstance, this word is used in social
gatherings likesmeetings;,churches, markets, palaces etc. The other thing about
this word is that It IS mostly attributed to.God. The Anlo man will tell a friend

mawu neyra wo. This literally means ‘may God bless you’.

The Ewe word 2é2e (deliverance) simply implies removing someone from
pit or trouble. The word is a double tonal expression. The first tone 2e literally

means removing something from the others. The conceptual domain of this word
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is ‘removing from’. Dedién4n4 (welfare) is another double tonal word. The first is
dedié literally means ‘safe’. The other tone is n4n4 which also literally means a
state of condition. Therefore, the word dedién4n4 implies the ‘state of safety’.

The conceptual domain of the word is ‘air safety’. Nugbidodd (reconciliation)

fers to ‘lips’ and

word nugbidédé

vo2onu (orderly)

0’ and Nu suggests

to dzi while dzeme means drop inside or settled. The conceptual domain of this

word is ‘heart drop or settle’.
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Nuwuwu or eveme (fulfilled) this word implies it has come true or
accomplished. Nu means mouth or thing. While wuwu implies completion.

Therefore, the word means what has been said has been done. The conceptual

domain is ‘something coming to an end’. Lamesésé (health) this word has been

ody and sese also
ly strength. The
oleness)- means
is blibo which

state. Therefore,

. The conceptual

ecoming

. Therefore,

suffered a lost’. The word ak4fa
literally means chest : e implies ‘for someone’. W4w4 literally

means doing something. The conceptual domain is ‘chest cool’.
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Kadodo (alliance) means ‘coming into agreement with someone’. The
derivatives are ka and dodo. Ka means rope and dodo means ‘close or join’. So,

literally the word means closing the rope or joining it. The conceptual domain is

‘rope joined’. X4l-wd4w4 (friendly relations) means ‘mutual life living’. X4l-

D means making.

o Jove’.

e thing back to

or making. 2enu

ain of this word is

skin, ear, among the Anlos. In other

words, these hu “describing peace. Dogbe (2012)
insists that one is at peace when one is free from any form of disturbance; in this
state, one is calm. Dogbe (2012) gives an example that the Ewe expression Nuti-

fafanawo’ implies Skin- cool (RED) give (2sg) or peace be with you. She explains
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that the cool skin which represents the concrete domain maps onto the target

domain of peace and that the conceptual metaphor in this expression of peace is

cool skin.

ion_tomefafa, Dogbe

about peace. For
been referred to
d him or her. She

dme fa esiwodzo

be a person’s attribute per
orm of suffering or

eptual metaphor involved

expressions ‘akofa’ ches est can be described as a container for the
heart. Once the chest is cool, it emits this feeling to the heart. Any disturbance
that comes to the body affects the heart greatly (Dogbe, 2012, p.109). She

explains that the heart is affected greatly since it serves as the central organ of the
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body. Thus, once the chest is cool, the heart is also cool. She concludes that the

interesting thing about all these expressions is that they all employ the concept of

coolness represents calmness and serenity.

peaceful during

out any struggle

| |
II“I C . mi ¢ h you’ is mostly
used in the Catho
D (§]

e

employed here because it receives sound into the body; thus any sound that is

unpleasant to it serves as a form of disturbance.”
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Dogbe discusses the use of heart as part of the concept to refer to the word
comfort or dzifa. She intimates that dzifa ‘heart cool’ is also used to describe
comfort as it is believed that everything that happens to the body affects the heart.
In drawing a line of distinction between peace and comfort, Dogbe (2012) says
that with “peace centered on the cooling metaphor, we can say that comfort
relates more to the internal state and 1s felt within the body.”” Sevor (2011) defines
comfort as a state of being comfortable, a condition in which somebody feels
physically relaxed without any pain or other unpleasant feelings. It is a feeling of
well being. Sevor (2011) further explains that this comfort can be provided by
something.as simple as a drink.of water or a favourable.ebject-er by something as
complex as satisfying personal relationships or removal or lessening of pain,
anxiety, grief or fear. Sevor (2011) remarks that a person therefore can experience
a physical, psychological, or an organisational comfort. She avers that comfort, in
Ewe, ispassociated with the human heart. When there«is comfort, the heart is
conceptualized as an.object that can be cold. The other concept in comfort is
expressed as removing the heart.as-an object from a certain place and put down
somewhere. She says there are certain expressions that serve as intent to comfort
someone. Forexample, ‘de'dzi di’ which literally means remove heart down or be

comforted.

Grammatical functions of the Word utifafa in Anlo

The Ewe word "utifafa is regularly used as a noun in the five grammatical

functions; nominative, vocative, accusative, genitive, dative. Nominative refers to

the word functions as the subject of the sentence whereas a word in the vocative
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form functions as address. A word in accusative position functions as the object of
the sentence whereas genitive functions as the direct possessor of the object, the

dative functions as an indirect possessor of the object. The functions are

exemplified below.

Mawu toe nye ‘utifafa-peace belong to God.

The above grammatical uses of the word ‘utifafa demand a discussion on the use

of the word as a name for persons and places in the Anlo context.
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Uses of "utifafa as a name

In Ewe ‘utifafa can be used as a noun and an adjective. With regard to the
noun, the word ‘utifafa is used to name persons, places and states of life. With
regards to naming persons, there is ‘utifafa (peace), fafali (peace exist), Akofa
(peace at chest) and Dzifa (peace at heart). Each of these names is given to the

individual based on a reason or purpose. Interestingly, these names are given to
children by both Christians and non-Christians. With names like these, there is

nothing like religious discrimination. What the names imply is most important.

In"Anlo, if a child_is.named.. utifafa (peace),.itHiS presupposing that, the
couple is expecting to have understanding for one another to live as one. It could
also suggestthat lingering conflict has been resolved-and the future anticipation is
for them to hive in harmony. The name Fafali implies peace exists. It suggests that
the couplerare living by common understanding. Prebably, there iS.no serious
disagreement between. the couple as well as the family. The reason behind the
name Akofa (peace at chest).is that the.couple is at peace with‘each other. In other
words, the couple 1s now comfortable In the marriage. situation. The name
presupposed that for. some time_in"the past; the couple has been anticipating a
child and, thus, with the-arrival.of-thechild come, they are now at peace. Other
times, the name Akofa comes as a response to the social harassment from the
family members and members of the community. The name Dzifa implies peace at

heart. The purpose behind it is that, perhaps, for some period of time, either the
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marriage was on rock or the couple was worried about not having children. So

now that they have the child, their hearts must be at peace.

The word ‘utifafa (peace) is used as a state of living to suggest the
condition which is free from harm or chaos. For instance, if Ewe people including
Anlo say ‘wo le ‘utifafa me’; meaning they are living in peace. The statement
suggests that the people are living together with a common understanding
between each other devoid of harm or chaos in a particular place. Likewise, if an
Anlo says ° utifafa le ameawo dome’; it literally means peace exists among the
people. This presupposes that there is a common understanding of or agreement

among them as they live together in one place without fear of being harmed.

Thewerd. utifafa is also used as a greeting or blessing

Sometimes, Anlo people greet one another with the word ‘utifafa. For
example,vif.they 'say “utifafa na mi’ it literally means™ ‘peace be unto you’. It
suggests a'well wishes.to some group of people. Generally, it means well wish to
people irrespective of their class or. level. Inthis context; the word ‘utifafa
connotes.Dagbe which literally means success or .blessing. Thus, anytime
someone is addressed or greeted.as * ‘utifafa'na wo’, literally, it means ‘peace be
to you as an individual ora-group-and the conceptual framework is an expectation
that such individual or group live fulfilled lives. The expression  utifafa na’ mi
can also refer to ‘dagbe na mi’ which suggests wishing someone a blessing. There
are instances where an expression like ‘yi le ‘utifafa me’ literally means ‘go in

peace’ is made in Anlo society. The brain behind this is that there is an
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expectation for one to go to wherever he or she wants to go without fear of harm.
The other expression in Anlo is ‘utifafa 20 wo dome literally means peace has
come or peace exists among them now. Normally, this expression has much to do

with the judicial verdict. This is a situation where people who were, sometimes, at

In other words,
nd the problems

een dealt with or

lation to persons
tlafame, Avrefafa and fafafe.
omeone who gives
himself or

» 5 : ) h literally
»alm per 0, suggests a
Im person whouby.n threveryone irresp e he character

fafase, lite 1S A place of no conflict or

disagreement. O h G B‘S ict, it presupposes that safety is
guaranteed. The place will serve as a resting place. In another sense, fafafe can

mean a place of shadow where a person can find rest after being scorched by the

sun.
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Ewe Words and their Contextual Meanings in Anlo

‘utifafa (peace) is one of the Ewe words used in numerous settings of
Anlo such as religious, social, political culture, etc. Some of these major settings
of Anlo are kingships, churches, shrines, markets, families, health facilities and
institutions. In all these places, utifafa (peace) is seen as the galvanizing factor to
resolve conflict resolutions. Since it is for ‘utifafa (peace) that conflicts are
resolved (Nugbidodd), it stands as one of the most important traditions which
bring peace among the people of Anlo (Dorvlo, 2017). Some of these contextual

uses are highlighted in subsequent paragraphs.

The place of “utifafa in Traditional Libation Prayer

Libation is a means by which traditional peoplesmostly in Africa pray to
their creator through ancestors. Dorvlo (2017) puts It that libation is a prayer to
the gods.and ancestors marking an event. Prayer in Ewe_ implies gbedoda. Kumor
(2013) notes that ‘gbedoda’ is the term referring to the use of sound integration
with movements and gestures. to.invoke and agctivate the spirit and working
powers.of the creator of the universe through their ancestors. Most of these
traditional prayers are dene through® Tsifodi«(Pouring of Libation). Libation
usually entails the offering of palm wine or akpeteshi (the potent local gin also

b

known as “homeboy” or “kill me quick™) during the prayer. Events which
required libation ‘include the beginning of an activity—such as a meeting of
chiefs, a special occasion—such as the birth of a child, or simply receiving
visitors into the house. Even, traditional courts run by the chiefs and elders

typically end a case by offering libation (Libation-Miaklofowo). During Sylvanus
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Kwashie Kumor’s visits to Anyako for his PhD work, he reported that the elderly
man in Anyako offered a libation in connection with his visitation. According to

Kumor (2013), the words of the prayer go this way:

Wo Ho dziedo, Hoe do ta, Hoe do xor, Hoe do anyi. Wo Mawu Kkliti-kata, Wo

ortor, mie de akpe
Ke nusi miebia le
i, Evor ne to dzi,

awokata nano ngor

ate the Ewe into

S to you, thou who are

root of our life. Let death and destruction depart from our life May our life be

blessed with success and prosperity. May our children be a source of blessing and

peace. Grant us good health and longevity. May the spiritual life force forever

241

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

remain flowing through our limbs. Peace and blessing unto thee! Peace and bliss

unto thee! Peace! (p. 52).

The prayer highlights the essence of ‘utifafa (peace) in the community.

Consider for example, how the term is repeated ‘Fafa neva, Fafa neva fafa neva

to thee! Peace!’.
e) has nothing to
a (peace) entails

at in the Anlo

> the condition of

guage which belongs to a

group of words k MI 0 B ! 5‘

African countries particularly, in Ghana, in the Volta Region. Anlo language is

d(E
as

s language is spoken in some West

spoken by people who live in the coastal area of the Volta Region. Their

worldview is not quite different from other Ewe people in the region. The Ewe
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language has much to do with culture just as culture has much to do with
language. It was argued appears that language helps in thinking and expressing
cultural values. In effect, language helps in communicating ideas to others for

further action to be taken. The word peace or ‘utifafa (peace) is used as a houn in

Anlo settings;

ribed with four
have conceptual

art of the Anlo

the Ewe Bible

translation of the word shalom as ‘utifafa in the Ewe Bible by doing a literary
interpretation of the text in Judges 4:17. In doing this, the Anlo perspective of the
text is first and foremost discussed before the discourse in mother tongue
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hermeneutical. Thereafter, the views of Ewe Bible readers are also sought to

ascertain the meaning of the text based on their respective responses.

Exegesis in Anlo perspective: Judges 4:11-24

Judges 4:11
The Family Tree of Heber

Dobson (1992,) notes that to translate is not to put the words of one
language into another but to express the meaning of the words in another
language. Therefore, to understand the whole story regarding the translation of the
Hebrew word shalom in Judges 4:17, one must take the concept from Judges
4:11-24. In thissnarrative, verse 11 serves,as the-basis of the argument. In verse
11, the author says Heber who happens to be the husband of Jael is described as a
Kenite. Meanwhile, Heber separates himself from the Kenites, descendants of
Hobab (Numbers 10:29) who was Moses’ father-in-law and pitched his tent far
away atthe Oak in Zaanannim, near Kedesh. The same Kenites are alse.known to
have associated with the Midianites (Judges1:16) as well as'the Amalekites (1
Samuel 15:6). The Kenitesare known to-have lived in the desert regions of Sinai,
Midian, Edom, Amalek, and the Negev. The Bible first mentions the Kenites as
one of the groups that live in®Canaan during the time of Abraham (Genesis

15:19); their territory Is to be taken by the Israelites (Number 24:21-22).

It is important to discuss Heber’s background because it explains a past
event which contributes to his actions in verse 18 — Jael lures Sisera by saying,
‘do not be afraid’. That he should not be afraid suggests that Sisera expresses fear

probably because of what precedes Heber getting separated from the Kenites. The
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word, separate in Hebrew is parad. According to William Wilson (1978), the
word means to break off, to separate by breaking: the root sometimes implies the
extinction of friendship, and strife between those who are separated. This suggests
that something might have happened before Heber gets separated from his own
people, the Kenites to put up his tent far away from them. However, the text is

silent about that.

Jerusalem Bible says Heber cuts off himself from his family, the Kenites,
and moves to a far place and builds his tent. This translation, therefore, states
categorically that Heber has no business with the Kenites, his own people again,
for reasons which are not clearly explained. What will this action of Heber mean
in Anlo context? In"Anlo, for someone to cut himself from the family, then, a
problem exists. Besides this, it is not possible foran individual to take that move.
Such'a thing hardly happens unless there is a grudge between .individuals and

groups.

Heber’s behaviour can;therefore, be likened to recent moves te create new
regions in Ghana. This move, according to the President.and some Ministers, was
necessitated by the people’s, agitation againstethe creation of new regions. The
purpose of these new regions is for equal distribution of national resources. Per
the President’s speech, the people-in these newly created regions have decided to
cut off from their old regions. This, therefore, suggests that the people will no
longer have business transactions with the former regions. The issue of separation

can also be likened to what happens during a marital crisis. When a couple suffers
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a marital crisis, separation of the couple is encouraged by the counselors for the
purpose of life security. Normally, such a decision is taken to avoid any form of
harm or death which the problem might cause. Such a measure is taken to create

some space and time for the individuals involved to reason through their issues in

1d”. This means
ee Barak and his
suggests that he is
quick action that
/ be murdered by a

prepared with his

avoid acting swiftly on ‘hear say” “wo be’ because such actions might lead them

into trouble. The other thing they caution or guard against is untargeted action

which ends up in disgrace. Such actions, in most cases, do not always yield
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anything. It can also be related to the result of a student who never prepares yet

hastily sits for examination.

Judges 4:14-15
Swift action on command

your hand. Does

ount Tabor with

v word for ‘up’ is
sentence is used
ah and Barak is
t Barak acts quickly
” directly to
take place

ar expression

deities. To the subordinates, the priests stand in place of the divine beings. This
attitude towards priests and people in authority by the subordinates seems not
foreign to Anlo practices. In Anlo, there is great respect for priests or diviners.

Traditionally, the subordinates respect the priests. This kind of respect stems from
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the belief that the priests receive from the divine being or deities and deliver to
the people involved. Therefore, they find it uncomfortable to challenge the
command of the priests. Such practices are also demonstrated in the political
settings as well where the subordinate respects the views of the authorities such
that, even if they cough, it becomes something relevant to the society. In the
community, the Chief or King assumes the position of authority over the people

and commands them to perform a task.

In Ghana, citizens are made to know that people in authority, just as
priests, must be revered. In the same way, the constitution of the nation has given
such an executive power into the hands of the President of the land to exercise
power to command citizens especially, the security services ta defend the nation
just like Deborah' commands Barak. It is generally anticipated or required by
every.subordinate and or citizen to respond swiftly to such.commands. These are
some of the actions that need to be seen in subordinates in these contemporary
times. It appears, in verse 15, that the lord routed Sisera and all his chariots
coupled with all*his army before Barak;whichsdemonstrates the work of unseen
power. In this case, it ISithe power of God which is projected in such a way that it
renders the ability of Barak inactive. Therefore, the battle is not fought by Barak,
rather the whole activity is performed by the Lord. This concept could be related
to the general belief that the power of the divine supersedes human powers. It also
shows the results of obedience on the part of Barak. The author seems to suggest

that the Lord routed the enemies who are the army and chariots of Sisera based on
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Barak’s obedience to the voice of Deborah. This concept has a direct link with

Anlo cultural perspective of belief in the power of divine beings.

Thus, in Anlo culture, there is the belief that the divine beings perform
activities assigned to_men and women who are dedicated and obedient to the
deities and can act timely on the commandment of the people in authority. It is
widely accepted that divine beings act on behalf of human beings whenever they
are implored to perform a task. Perhaps, it is based on this belief that, in many
instances, whenever somebody is looking for a job opportunity, travelling outside
the country etc., they turn to consult the deities before they embark on the
journey. It is not only in the secular belief that the conviction that divine being
acts on behalf of the'people exists, it is apparent in the Christian faith as well. The
belief in divine-performance, to a large extent; began with the Jewish before
running through'to the Christian faith. It is.in this belief that, in the-Bible, mention
is.made of Ged’s several interventions including the Red Sea experience, the
broken wall of Jericho, deliverance from.the hands of the Pharach in Egypt, the
healing of Naaman, and.many others which go.even beyond the scope of the Old
Testament..In all these“instances, it is revealed that, even.though it is the divine
being who performs the acts, none of them'is done without the intervention of the

human action.

Judges 4:15-18

Sisera Flee to Jael’s Tent

In this passage, the author indicates that Sisera flees from the war and is

pursued by Barak. Sisera runs to the tent of Jael, the wife of Heber, the Kenite.
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The author says Sisera goes to the tent of Jael because there is shalom which is
translated as peace between the house of Jabin, King of Hazor and the house of
Heber, the Kenite. The importance of the statement just made above suggests that
there is a close relationship between the two houses. Since shalom is not easily
comprehended in theological settings, it is very important to find out what it

actually implies within this context.

Taking it from the English generic meaning of shalom as peace as well as
the Ewe meaning as ‘utifafa, (peace), one turns to ask certain questions regarding
the relevance of the word. Moreover, utifafa (peace) in Anla entails blessing,
friendship, success, comfort, well-being, wholeness, prosperity, safety,
campleteness, silence, absence of war and unity. Therefore, if it is said that there
is peace between these two houses, it is expected that the above should be
observed among the people in those houses. Dogbe (2012) notes that where there
IS “utifafa (peace), based on Anlo’s understanding, there should be wholeness of
life and, at the same time,people must.enjoy the atmosphere of serenity whereby,
everyone feels comfortable to go about their‘activities. Where ‘utifafa (peace)
exists, it thus, suggests that family tiessare tightly. knitted such that it will not be
possiblefor the perpetration of harm. This'has made the use of ‘utifafa (peace) in
the contexts under scrutiny very problematic and difficult to understand easily, if
not ambiguous. It is this ambiguity in the translation work that triggers concern
for this study. In verse 18, it is stated that, before Sisera enters, Jael comes out and
lures him to go along into the tent, and he eventually enters. According to the text,
Jael comes out to meet Sisera, and tells him,
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"Turn aside, my lord, turn aside to me; have no fear.” So, he turned aside to her

into the tent, and she covered him with a rug” (Judges 4:18).

The above suggests that Sisera, perhaps, enters the tent of Jael because of
deceptive the words of Jael. Probably, Sisera enters the tent under compulsion,
based on the expression that he needs not fear. The question, then, is how come
Jael tells Sisera not to be afraid? Was there a problem of which Sisera was
mindful of? Unfortunately, the text is silent about it. This attitude between Sisera
and Jael can be related to the attitude of Heber towards his family in verse 11. If
this condition should be explained in the Anlo perspective, it would have given a
certain picture, perhaps, to understand the entire concept of the event. If the issue
has much referenceto verse 11, then Jael might have been acting like a watchdog

that bites, based on previous matters ‘afe 2ia vue'ebe ye 2u ame 2e nya xoxoawo
nu’ which literally means “a watchdog which bites on previousvissues”. This

adage focuses on-the issue of retaliation.

In Anlo, Sisera’s hesitation towards Jael s exhibited:when there exists a
problem between two parties, erther between individual persons or families. In
Anlo, such. hesitation to enter_the.tent of a.supposedly known person suggests
several reasons which may.include an.ancestral disagreement, a past disagreement
or misunderstanding between  either individual and family, and sometimes,
shyness. Considering these conditions in relation to what happens between Sisera
and Jael, tone can only presume that the two of them are confronted with the

unexpressive reality of life which might underpin Jael’s perceived fears from the
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attitude of Sisera. Even though it is not disclosed openly from the text under
study, this can be related to the action taken by Heber against the people on the
land, including his own family, the Kenites. No one knows the reasons for which
Heber separates himself from his people. But the comment of Jael suggests to the
Ewe adage that si ame abit4 5e 'ku le dzi, literally the offender may forget but the
offended never forgets. The adage implies that when someone has forgotten the
damage he or she has caused to another person and has either pretended to forget,
you remind him or her about the past offense. Perhaps, Jael’s statement in verse

18 reminds Sisera about what they have done to them.

If Sisera’s attitude could be interrogated further, one may ask why he is
unwilling to enter the tent? Perhaps what 1S going through his mind may be
summarised in the Anlo wise saying which that ‘Ket4 5e tame manyae?, literally,
‘one cannot read the minds of his enemies’. This condition cangbe: likened to a
story about Zanusand Y4x4mee against Kokoroketin the book entitled Ku /e X4me,
(Akafia, 1993, p.“129). This might be.why Sisera.seems unwilling to trust Jael
from the beginning. fthere is a need to connect such expression of fear or situate
it within the.context of the text of the study, it will net be out of place to suggest
that it might be the result of the separation .of Heber, the Kenite from the Kenites.
The reason why the separation comes about has not been disclosed. But what is
discovered from the study points out that Kenites have associated themselves with
other groups of people like the Jebusites, Amalekites, Ammonites etc. in the land
of Canaan. Probably, when King Jabin became King of Hazor in Canaan, Heber
might have been offended by the action, yet did not utter it. Sisera might have had
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information about that and that could have been the source of the fear expressed.
Supposedly, Jael might have had knowledge about that. She thought that the only

way she could let Sisera enter the tent was to lure him.

The word lure is_a deliberate_means _of convincing _someone through
deceptive words of expression. The word lure alone suggests that Jael has a
hidden agenda to execute. One expects Sisera to uncover Jael’s real intents but he
does not. The behavior of Jael should have tipped Sisera as is vividly expressed in
an Ewe wise saying that ‘yatsie fia x4nu2e 5e ame’, (Obianim,1999, p. 58)
literally, 1t is the blowing rain that determines the direction of the doorpost. But

Sisera does not see such an act.

Thewattitude of Jael towards Sisera cansbe likened to current or
contemporary practices of scammers. On March 22, 2019, Jimmy received a call
from a fraudster who claimed to know him. The fraudster told Jimmy.that he was
at first working at Tema Oil Refinery Company and later travelled outside to do
his.Masters programme. But, he iS back in Ghana and currently working in
Takoradi. Oil Company as a Manager. Besides, the fraudster.told Jimmy that the
intention  for the eall was“to_enter'into a_business agreement with him. The
fraudster said they will.send goods from.outside the country to him and he wanted
a friend to take charge of it. Jimmy responded that he cannot confirm his intention
to run the business with him. However, Jimmy requested that the fraudster send
him his full name and picture via WhatsApp. After this request, Jimmy did not

hear from the Fraudster again nor did he receive any text message indicating his
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name or let alone send his picture on WhatsApp. Perhaps, had Jimmy accepted
the request, probably the fraudster would have demanded something from him.
This kind of practice looks very similar to what happens between Sisera and Jael.

The unexpressed intention of Jael against Sisera can equally happen to anybody.

pntemporary age

m water but she
good hospitality
act of Jael, Sisera
2 door to deny his

his request unveils

appearance alone as it can be deceptive. The other description of this event in

Anlo is ‘a2u konu domet4 le vovo’ literally, ‘smile and display of teeth is

different from what is in the stomach’. This means that the action of Jael towards
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Sisera does not fully disclose her true character. She is a lion in sheep clothing
which is said in Anlo as ‘dzata wonye do alevi wu’. Jael’s action betrays the trust
Sisera puts in her for the safety of his life which ends in death at her hands.
Things of this kind in Anlo are very dangerous and tend to result in family
disasters. All that the above event projects is human pretense towards one
another; something, man must guard against in the contemporary age where many
of us claim to be believers. Unfortunately, however, this attitude is on the
ascendancy. These days, it is common practice to see people in churches, families,
associations and workplaces expressing love for one another through gestures and
other different forms, yet their.mindsets are not transparent towards one another.
Consequently, some people get close to their so-called friends only to know about
them and turn around to stab them in the back. Hencg, in many instances, some
people use gifts or almsgivings to solicit information from :an individual to feed
their negative intentions. In other words, the poor are.used for riches after being

supported by so-called wealthy friends.

Judges 4:21

Jael Kills Sisera

In thissverse, it is stated that while SiseraSleeps deeply, Jael secretly takes
a peg with a hummer and drives it through his temple and he dies. This is in
opposition to the expectation of. Sisera from Jael. In Sisera’s mind, the only
people seeking to kill him are Barak and his army, but it turns out that the woman
he trusts, whose kindness is expressed through the gift of milk, kills him. This is
where the question about trust and relationship is raised. This betrayal of trust

cannot be described as the true virtue of love in a relationship. It stands to reason
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that there is peace between the house of Heber and the house of Jabin, King of
Hazor of Canaan so there will be no killing. Jael’s killing of Sisera, in spite of the
presumed peace that exists between the two families, shows clearly the absence of

peace.

This, to many analysts, (Soggin 1989, Mays 1988, Webb 2012, McCann
2002) is unacceptable in any society. It is dangerous to life and necessitates a call
for vigilance in contemporary ways of dealing with people or neighbours. This
action of Jael against Sisera can be described in Anlo as ‘amegbet4 la v4e’,
meaning “human is a dreadful animal’. This action has a close relation to a story
about Fianyo and Ama against Kponyo the father of Ama in an Ewe book entitled
Fila Tsatsala (Setsoafia, 1982, p, 45-48). He or she may be sharing, and laughing
with a friend at various places, but he may harbour evil Intentions against that
friend. This act really goes against cultural norms, family etiquettes;and relational
values in Anlo.setting. If things of this kind happen in® Anlo, it is not
accommodated or tolerated. It is not even encouraged in the society because,
when it happens;. itederails the concept-of jpeace in the area, which is not
celebrated. «\However, one sees Jael obviously celebrating. the death of Sisera

which s expressed in the following verses 22-24.

The guarding principle against the act of killing is expressed in the adage
x414 ge2e kue, (Dzobo, 2006, p.15) which literally means too many friendship is a
trap of death. This does not mean that being in friendship with someone is not

acceptable. Rather, it calls for caution to everyone about how to trust friends. The
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main idea here is that such a friend can change his or her mind against his fellow
at any time. But, a person’s family will not let them down. This is expressed in
the wise saying that 50me menye x4l4 wodze na ga gbe na o which means blood

is thicker than water. This expression is used to strengthen family ties.

rak and his army
1as Sisera’s dead

he joy is vividly

t him, and said to

ing." When Barak

1er’s own mother tongue

Towards Mother-Tongue Discourse
Mother tongue is “a person’s own native and indigenous language, very

much intertwined with a person’s identity; it confirms and affirms who a person
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is, where one comes from and one’s sense of identity” (Kuwornu-Adjaottor, 2012,
p. 575-579). This is the reason why this thesis disagrees with the existing
translation of shalom into Ewe as ‘utifafa in Judges 4:17. It must, however, be
emphasised that the disagreement is not only based on issues of language but also
on issues of theology because the translation of the text provides a theological
challenge to the understanding of shalom in the Ewe language. The existing
translation does not give an accurate understanding of the event described in the
text. To an indigene of the Anlo land, the text can be meaningful if it is
considered from verses 11-17. In Anlo, ‘utifafa is one of the most common
sensitive words used in manysinstances of human lifeslts relevance and sensitive
nature are shown by the way it is used on pertinent occasions to denote targeted
meanings. Similarly, if its usage is abused, it creates a difficulty for a better
understanding of the event or the condition in which it is used. One text that
portends such difficulty is Judges 4:17 which the current'study seeks to deal with,

paying much attention.to the Anlo context.

What the translation indicates in Judges 4:17 is that Jael.takes peace for
granted-and. kills Sisera..lt, therefore, suggests to the readers that peace can be
taken for granted and it can be used as a pretext for one person to cause havoc to
another. Meanwhile, this Is not an idea which the Ewe, particularly the Anlo
people hold. Anlo people value utifafa (peace) so much so that, within that
context, human life is seen to be safe. This life is not only limited to the breath in
human beings but also the environment coupled with living conditions. The word
carries so much weight such that it is used as a greeting. With the concept of the
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word ‘utifafa (peace) representing wholeness, once someone greets the fellow
with it, the response suggests the living conditions of the life of the fellow. As
indicated in chapter four, should a conflict occur among people, they go to the
Chief’s palace to resolve their differences in order to experience ‘utifafa (peace)
among them. Thus, if the two parties have not reached an agreement to safeguard
the welfare of one another ‘utifafa (peace), is prevented. The atmosphere of
‘utifafa (peace) in Ewe is about a condition-whereby one is not restricted from
movement or doing something. It is not a period that one is threatened by harm or
eventually killed. Rather, it is a moment of free movement to act responsibly
within a perimeter of goodsconscience:Hence, it is.an era of happiness in the life

of an individual‘as well as their communities.

In light of the above, the translation of the word shalom as ‘utifafa (peace)
in Judges 4:17 demands scrutiny for a different word to be suggested for
consideration in the Ewe Bible, due to the death of Sisera in the textual context. It
is.difficult for an Anlo“te.admit_that death occurs at the expense of ‘utifafa
(peace):. Since shalom has more than one word as its meaning in Ewe, it will be of
great assistance to.the readers of the.Ewe Biblesto find an appropriate word that

will make the understanding of the text more acceptable to them.

One of the theories guiding the ongoing study is the Skopos theory. This
theory suggests that the translated text is determined by the function. For that

matter, a good translation text is determined by whether it is fit for the purpose or
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not. Per the Skopos theory, therefore, there is no absolute translation for a text

because there are various audiences for the source text to be translated into.

If a text is to be functional for a certain person or group of persons, it has

intended to fit all

for any of them,

designed for this

choice of words

t be done in line

certain difficulty to the Anlo reader who seeks understanding and application to

his or her life.
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In Anlo, there is an adage that (x4/4 ekue) literally means friendship is
death. This means that, in the Anlo worldview, it is possible for anything to
happen in friendship. In friendship, there is that possibility for protection while, at
the same time, life can be destroyed, unlike the reference to ‘utifafa (peace) which
infers total safety of life is assured. If this view is carefully thought about in
relation to the event that takes place in the book of Judges 4, one can easily agree
that the condition expressed by the term shalom in the text should rather be
construed in the line with many writers (Webb 2012, McCann 2002) who suggest
words like ally and friendship as the translation of shalom. Various pieces of
literature from scholars likes“Soggin(1989), Mays (1988), Webb (2012)”, reveal
that, in most cases, the word ally or friendly relationship represents a better
translation of shalom in this situation. Can:ally..or friendly relation provide
meaning to the whole event narrated in the text? The current studies reveal that
shalomissusually used in social contexts to /Imply.health (lamesése), welfare
(lamesesé” Idzdgbenyuiéllamek4k4),  wholeness =~ (blibonyenye),  safety
(dedién4n4), “prosperity (dzidzedzekp4kp4/dzidzedzenyuie), repay (xeZenu),
compensate (Fexéxé2enu), pay (fexexe), treaty (nubabla), alliance (2ekaw4w4),
friendly < relations . (x4/-w4w4);" reconeiliation - (Nugbidodd), retribution
(w42enuw4w4), completeness (blibonyenye). The Ewe meaning for the English
respective words are done-in-consultation with Ewe Dictionary and their Anlo
explanation are provided under the history of Anlo and their language for better

understanding.
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Having established what shalom infers when used in a social context, it
will not be out of place to use each of them in a possible translation to find out
which one might give the closest meaning to the shalom in the context under

study. To start with is a presentation of the current Ewe translation which is,

abena _utifafa le

of Jael the wife

e king of Hazor

h ||Il||i Conseque
s UQC omething untouched or

Ke Sisera to af4 si va Yael, Kenit4 Xeber sr- 5e agbad4 gb4, elabena blibonyenye

le Xazor-fia Yabin kple Kenit4 Xeber 5e a5e la dome.
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Literally meaning, And Sisera fled on his feet to the tent of Jael the wife of

Heber the Kenite because there was ‘wholeness’ between Jabin the king of Hazor

and the house of Heber the Kenite.

blibonyenye mainly

that pertains to
be translated as

rd, welfare
ill still be lost

der for instance,

4 Xeber 5e a5e la

prosperity

sound awkward and
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Ke Sisera to af4 si va Yael, Kenit4 Xeber sr- 5e agbad4 gb4, elabena

dzidzedzekp4kp4/dzidzedzenyuie le Xazor-fia Yabin kple Kenit4 Xeber 5e a5e la

dome.

e wife of Heber

ng of Hazor and

u), compensate

the text as its meaning relates to physical fitness existing between Heber and

Jabin. Meanwhile, the event is not about physical fitness but a condition that

exists between two main groups of people. For this reason, the word health
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(lamesese) cannot be used in translating shalom in this verse. When the next word

which is ‘repay’, the text reads,

Ke Sisera to af4 si va Yael, Kenit4 Xeber sr- 5e agbad4 gb4, elabena xe2enu le

e wife of Heber

bf Hazor and the

re of the event

een the house of

the house of Heber the Kenite.

Clearly, the use of ‘compensate’ (te5e2020) as the translation of shalom in

the verse understudy tries to present the scene of the text as though a belonging of
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one party had been destroyed by another and is being replaced. This, however, is

not the case in the narration of events in the text. This, if it is accepted, will rather

shift the attention of the readers to something else.

halom in respect of the

will read,

labena fexexe le

Yabin kple Kenit4 Xeber 5e a5e la dome, which literally is, And Sisera fled on

foot to the tent of Jael the wife of Heber the Kenites because there was ‘treaty’

between Jabin the king of Hazor and the house of Heber the Kenite’.
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What the translation above offers readers is that there was a strong tie
between the house of Heber and the House of the King of Hazor, Jabin. In Ewe,
particularly Anlo, if this rite or practice exists between two individuals, it ensures

full commitment or responsibility of care for one another, without failure in any

ion of shalom in
hich is ‘utifafa
) confuse readers
Jing in vices. For
S an appropriate
word retribution

ould have re ad,

gbad4 gb4, elabena

does not fit into the context under consideration since the text is more about
relationships than any other thing. Complete ‘blibo’ is the suggested word for

shalom in the verse under study. Using complete ‘blibo’, the text will read,
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Ke Sisera to af4 si va Yael, Kenit4 Xeber sr- 5e agbad4 gb4, elabena blibo le

Xazor-fia Yabin kple Kenit4 Xeber 5e a5e la dome.

Literally, And Sisera fled on his feet to the tent of Jael the wife of Heber

...... abing«the king of Hazor

n, readers expect

rms of noises or

instances, certain activities like rites of the agreement become part of the process
of making an alliance, friendly relation does not make it obligatory. Thus, if

alliance ‘2ekaw4w4’ is used in translating the word shalom, the text will read,
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Ke Sisera to af4 si va Yael, Kenit4 Xeber sr- 5e agbad4 gb4, elabena 2ekaw4w4’

le Xazor-fia Yabin kple Kenit4 Xeber 5e a5e la dome.

Literally, And Sisera fled on his feet to the tent of Jael the wife of Heber the

of Hazor and the

een the house of
or share things in
ay do something
bdated somehow.
any relationship.

se will read,

of Heber and the house of king Jabin where everyone can do whatever pleases
him or her. A similar case in Ewe is expressed in a proverb as x4ldge2e la kue
which means ‘so many friends leads to death’. In Ewe, an ally (kadodo) means

being united or associated with someone which involves some level of
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commitment to the person. Unlike ‘utifafa (peace) which has a strong force on the

individual in the society to maintain commitment and love for one another, ally or

friendship carries no such obligations.

e translation of

. It is, therefore,

tifafa (peace) is

e Anlo language in

-.ch and a

According to this respondent ‘utifafa is a time for living with others
harmoniously without having evil minds or intention against one another. This
respondent added that where ‘utifafa prevails certain actions are observed as its

fruits. What he mentioned were success, unity, love, progress, and togetherness.
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The respondent added that these are the conditions which described the word
‘utifafa. He maintained that anything contrary to the fruits mentioned above

suggests a different meaning of the term ‘utifafa (peace).

Here, the respondent shows some level of appreciation for textual analysis.
He said the translation sounds good for hearing but the meaning posed a challenge
based on the subsequent event that had taken place because of the particular
meaning of ‘utifafa. The respondent said the text reads well in the language. But,
he was concerned that the implication for the word ‘utifafa in Anlo is different
from what the narrative suggests. He said, in the atmosphere of ‘utifafa, the
condition of life is smooth. For him, ‘utifafa is characterised by harmonious
living. He said the translation in Ewe in"Judges 4:17 suggests that there is a
problem regarding the word utifafa (peace) because the true reflection of the
term ‘does not fully appear in the text. He insisted that the subsequent action of
Jael against Sisera depicts that there is no ‘utifafa (peace) between them. He said

that what Jael does against.Sisera is an.indication that their hearts are not together.

Killing is one'of the fruits of the hearts which are parted from each other.
His response to the translation.in.2*Samuel 1:17, explains that the meaning of the
verse ties with the preceding.statements Eli makes to'Hannah, referring to her as a
drunkard. It then appears that she is provoked and she needs to be consoled. So,
verse 17 is serving as both words of consolation and blessing to Hannah. For that

reason, the translation of shalom as ‘utifafa (peace) lacks some level of precision.
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He noted that, in his view, consolation or comfort would have been better than

‘utifafa (peace).

The first respondent shared his view on 2 Kings 9:19 that, critically

understand that

u was coming to
he was coming.
(is it peace) and

ot bad because

ometimes, It 1s used to inquire for the intention of a stranger or a visitor. But, in

e). The reason is

vhereas ‘utifafa (peace)

is a good translation. His

the word ‘utifafa (peace) should be described from etymological perspective
before looking at the main concept it carries. He said etymologically, the word

implies ‘uti which means skin. Fafa means cool. He explained that ‘uti (skin)
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represents the entire body of a person. The fafa on the other hand suggesting a
lack of discomfort and trouble in life situations. The respondent summed it up
that, if the two separate words are brought together with their meanings we will
end up having the literal meaning as cool skin or life safety. The respondent said

ife-become imple and comfortable.

) as love, success,
in this condition
ion of kindness in
2 each other in the

siness of a fellow.

emantic and syntactic

tingly, the

(skin), in this expression, serves as a person. It, therefore, re-echoes the concept of

close unity that exists in the concept of the word ‘utifafa (peace).
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He explained that, in Judges 4:17, there is no ‘utifafa (peace) between Jael
and Sisera based on the preceding description of the word. He insisted that if there

is ‘utifafa (peace), Jael will not have killed Sisera.

With regards to 1 Samuel 1:17, the second respondent thinks that Hannah
came to the temple restlessly. So, the statement from Eli was intended to console
Hannah. He said the word ‘utifafa (peace) implies victory for Hannah. He was
very quick to add that ‘wutifafa (peace) also implies comfort. So, in this case, the
word became ambiguous in view of the composite of ‘utifafa (peace). For the 2
Kings.9:19 text, he said the use of ‘utifafa (peace) in the form of request is not
really a challenge. But, he saw that there was a conflict between Jehu and Joram,
so Joramssent a messenger to request from Jehu his_intention was in place. The

challenge is that ‘utifafa (peace) is not often used like dagbe (blessing).

The concept of the 'utifafa (peace) expressed by the third respondent is
not different from the views that the other interviewees held. However, there was
the need to state, the views of the third.respondent is a senior minister in the

A'M.E. Zion Church and a native of Agbozume. He then explained,

‘utifafa(peace) as a place where there IS no sickness, trouble, or disturbance. It
also means 'where there is love, joy, forgiveness and understanding. According to
this respondent ‘utifafa (peace) is where people are free from any form of worry
in life. It is a condition where people do not hold things against one another. In
that situation, people easily forgive their fellows and empathize with one another.

The respondent maintained that there are certain actions that described the state

274

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

of 'utifafa (peace) in a community. The respondent said that one of such actions
is unity which leads people to form drumming groups and engage in

intermarriages in the community.

In the end, he was of the view that, if the meaning of ‘utifafa (peace) is
anything to go by, then the concept is defeated with the subsequent event that
took place between Sisera and Jael. He said that if there Is the true concept of
‘utifafa (peace), one would not have killed the other. He stressed that the action of
Jael betrayed the concept of proposed ‘utifafa (peace) that exists between them.
Sharing his view on Judges 4:17, he said that he had not taken time to analyse the
narrative. But, he.thinks reading the sentence.in‘verse 17 in Ewe makes sense
though. However, he explained that, once Sisera was killed by Jael, the text then
suggests that there Is no ‘utifafa (peace). He added that what happened could have
sparked more violence if the family of Sisera got to know that Jaelkilled him, and

they intend to retaliate.

On 1 Samuel 1:17, he'said that, if one considers the condition of Hannah
before she came to the temple, it appears that she was restless and unhappy. So,
he thinks that the expression. was_addressingsHannah’s restless situation before
wishing her-well. So,.he made a categorical statement that, instead of ‘utifafa
(peace), the word dzidzeme (patience) would have explained the concept better.
Therefore, he preferred dzidzeme (patience) to ‘utifafa (peace), based on the
situation of Hannah. For his understanding of 2 kings 9:19, he said there is no

significant challenge about the translation because the action Joram had taken to
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inquire from Jehu about his mission for coming to his house was right. The
respondent said, if such action should have taken place in the Anlo territory, in
most cases, dagbe (blessing) would have been used instead of ‘utifafa (peace).

The respondent added that, if there is any technical issue regarding the text he

two words in Ewe suggest that there is a stable condition in either ones’ life or

the life of the people. The word ‘utifafa (peace) implies cool skin or stable life
conditions. He added that if it happens that one has a cool skin or stable condition

of life then the environment is perfect and devoid of disturbances. He concluded
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that such a situation promotes comfort, progress, unity, love and happiness for

self and other people to experience.

The respondent’s explanation of the term ‘utifafa (peace) is similar to Agorsor’s
description. This, therefore, stresses the point that ‘utifafa (peace) connotes a
stable condition of life, a life situation which is free from disturbances and war. It
IS, however, revealed that there may be a common etymological understanding of
the term ‘wtifafa (peace) in the general scope of Anlo since the two personalities
who have given this common etymological meaning of ‘utifafa (peace) are
natives of different towns of Anlo. He added that, in view of the above
explanation of the ‘utifafa (peace), it will be difficult for him to state that there
was_utifafa (peace) between Jael and Sisera. He is of the view that, if there was

‘utifafa (peace), Jael would not have killed Sisera.

On the conversation between Eli and /Hannah, he said it appeared that
there was" an initial ‘misunderstanding between the two ‘in respect of their
preceding comments befores1 Samuel.1:17. So; he understands the verse as a

consolatory message to Hannah rather than a blessing.

For the incident between Joram and Jehu, he intimated that there was an
obvious unfriendly relationship. Perhaps, that was the reason why, when Jehu and
his people were coming to Joram, he (Joram) sent a messenger to inquire from
him about the intention they were pursuing. The word ‘utifafa (peace) used in the
request suggests that he was demanding reconciliation. Maybe the message did

not go down well with Jehu, and he retorted and, subsequently, killed Joram.
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Therefore, he was convinced that if he had used the word dagbe (blessing),
maybe, he would not have been offended to that extent. The fifth respondent, a
Senior preacher in the A.M.E. Zion Church who is also a member of the
committee that reviewed A. M. E. Zion Ewe hymnal in 2019 and a native of
Anloga was one of the respondents. In the interview with him to find out his

understanding of the term ‘utifafa (peace), he described ‘utifafa (peace);

as a situation which is not only about violence free, no quarrel or disagreement
and conflict but it is also a condition of internal comfort. For this respondent
‘utifafa (peace) is a result of total stability of life situations both externally and
internally.. This_respondent commented that®a situation where something
untoward happened, that condition cannot be described in the Anlo context as
‘utifafa (peace). Such a condition rather provides a sign of danger to the state of

life. In_his concluding remarks, he said that such a danger erodes the efficacy of
unity, togetherness and respect for one another. Ifsthis happened therefore, the

situation becomes unfit for the description of utifafa (peace).

After.he gave his understanding of thesword./utifafa (peace), his view on the
translationtin Judges 4:17 was sought after. He said that it appears there is peace
between the two personalities (Sisera and Jael) but it was not a real ‘utifafa
(peace) because of how one killed the other. He noted that ‘utifafa (peace)
between them was peace in disguise or fake peace (alakpa ‘utifafa) deceptive or
‘untruthful peace’. Therefore, that is not a real ‘utifafa (peace). The researcher
sought his understanding on 1 Samuel 1: 17 in Ewe as well, and he explained that

the ‘utifafa (peace) in the verse represents the well wishes of Eli to Hannah. He
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said it is a religious expression from Eli to Hannah. But, in another breath, he said
the word appeared like a word of apology to mitigate the trouble he might have
caused in the earlier statements he made to her. So, he thinks that there is

confusion for the understanding of the word ‘utifafa (peace) in this sentence.

ifafa (peace) is
f a visitor is not

0 make a request

‘ { Ner a nad to under : /e ‘ : e aCh other. He
. said the !!’ love, unity nd care for one another.

the concept of peace into the text, we should be seeing Sisera and Jael in the state
of unity. That means both of them have concern for each other to take care of

each other. But, since Jael killed Sisera after expressing pleasantry with him, the

279

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

narrative, then, suggests a different thing from the ‘utifafa (peace) as understood
in the Anlo context. Besides, his view was sought the Ewe translation of 1 Samuel
1:17. He said that reading the text suggests out rightly that Eli was wishing
Hannah well. But, it again suggests that Eli had the liberty to say anything to her
without any sense of remorse, despite the harsh statements he made to Hannah
earlier on. So, he was of the view that the expression consists of both apology and

blessing.

He expressed his view on 2Kings 9:19, saying that “the meaning of the
text 1s very clear because it is a normal thing to do if you see someone coming to
your house. The best thing to do is to request for his mission.” Therefore, asking
the visitor or a stranger about their visits using ‘utifafa (peace) is sometimes
appropriate. But, in most cases, the dagbe (blessing) Is used to find out the
intention of the Visitors or strangers. The seventh respondent is asretired minister
of.God in the A=.M. E. Zion and a native of Agavedzi. She said she has never
taken her time to think about the translation of this particular verse in the Bible.
She noted that all:she.did while in active service and retirement was to interpret it
as'it has been translated into Ewe. For_her, whether the translation has portrayed
the coneept of the Anlo’s or not, was not paramount. Instead, her concern was to
express the view /she wanted to carry.across. So if she will describe the term

‘utifafa, then, her basic understanding is,

‘utifafa is a situation where people experienced trouble-free and violet free life.

In this situation, people express true love for one another. In her submission
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trouble is anything that disturbs human life. She said just as sickness makes
someone uncomfortable so also anything on the body or surroundings makes a
person disgusted. When it comes to that point individuals or groups who may be

involved will not be comfortable. This respondent concluded that ‘utifafa (peace)

sponded to the
ce) between Jael
e died based on
ace), people are

cident cannot be

because some people use it as it has been used. It is only in some instances that

others prefer dagbe to ‘utifafa (peace). Reading the text suggests that there was a
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misunderstanding between Joram and Jehu, and the message to Jehu was

appropriate to know his (Jehu’s) view for coming to him.

In the interview with the eighth respondent, a Senior Minister in the

ple to live together
a (peace) is not a

experience. Thus,

> another. Conflict

his point of

A ninth respondent, a retired minister of the A. M. E. Zion Church who
hails from Asadame was interviewed on the meaning of ‘utifafa (peace) and he
said,
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‘utifafa (peace) means something that will enable two or more people to live
together in understanding. Normally, in Anlo ‘utifafa (peace) brings about
understanding. He categorically said that war, quarrel, murder, insults, lack of
safety and instability of condition of life do not describe ‘utifafa (peace). Instead,

peace) among the

haracterized with

at he or she does.

even exacerbate to

namely Seva, Asadame,
clear ‘utifafa (peace) expresses the idea of a safe condition of life. A condition
devoid of troubles and disturbances presents the true state of ‘utifafa (peace).
Again, the concept of the word ‘utifafa (peace) comprises both internal and
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external affairs. It is, therefore, revealing that many respondents have understood

‘utifafa (peace) as a condition free from violence.

Reflections on interviews

obtained from the

from the interviews

issues regarding
se of ‘utifafa to
situation which
d ‘utifafa is not
ffirms the concept

. In chapter four,

at the word

e word ‘utifafa alluded

to in chapter four | ﬁ 0 B l s

Even in chapter two, there was extensive discussion considering the views
of other writers regarding the translation of shalom. Scholars like Kent (1980),

Mays (1988), McCann (2002), Soggin (1989), Webb (2012) and other
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commentaries mentioned earlier in the discussion in this work in chapter two
waved between the words ‘friendly’ and ‘alliance’ as the translation of shalom,
instead of ‘peace’ in describing the relationship between Sisera and Jael. If all of
these views are taken into account, readers of the Ewe Bible translation can see
that, even though the use of ‘utifafa gives some level of understanding to the text,
there are other words like ‘friendly” and ‘alliance’ which present better options to
‘peace’. Clearly, as shown in this study, in.undertaking a translation such as the
one being discussed, there is the need to pay attention to the conceptual meanings
of the intended words to be used based on the description of each word (Sevor,

2011).

Again, the choice of a word must also be informed by the theology
intended to be propagated. That is why, besides the concept, the issue of theology
is important to be considered since the translation is about a Biblical text. The
theological import of the translation being propagated to the readers is, therefore,
questioned. “If this Is anything to go by,.then, the guestion one may ask is what
kind of theology*has.been presented in the.tranSlation done in Judges 4:17? One
may respond that theolagy presented in‘the existing.translation looks deceptive
based on the event which took place. The action of Jael against Sisera, if
considered in light of the state of the Ewe Bible, can be likened to the conflict
situation between Elavanyo and Nkunya and E.P. and Global Evangelical Church
alluded to in Chapter Three (under Shalom as deceptive). It is obvious that acting

under the name of shalom by killing someone is an indication of deception.
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Within this context, there is a possibility for pretense and betrayal as discussed

earlier under Exegesis in the Anlo Perspective in this Chapter Six.

The data reveals that less concern is shown indicating that there is not
much difficulty in understanding the text. In other words, they seem to agree with
the current state of the translation. Again, the data also reveal that the issue
regarding revisiting the existing translation never occurred to some readers.
Therefore, they have virtually nothing to say about the translation. Moreover, the
data reveal that the translation of shalom into ‘utifafa (peace) in 1 Samuel 1:17
lacks precision and 1s replaced with consolation (dzize2i). ‘This view is in
consonance with the views of Evans (2012) and VanGemeren (1997) respectively
on theological and. grammatical grounds.. The data emphasizes that Eli’s
expression Is rather an apology to the damage he creates by referring to Hannah as
a drunkard. Further, the data show that, if ‘utifafa is left without'comments, it
then appears that-Eli does not sympathise or show remorse to Hannah’s complaint
about being attributed to'a ‘drunkard’..But it appears that this wasinot seen as a

challenge regarding.the comprehension of the.translation.

Therefore, ne. comment was passed.to that effect. On the translation in 2
kings 9:19, respondents-argued.that-the translation of shalom as ‘utifafa (peace)
seems to be harsh since the two Kings had problems The data suggest that dagbe
could have been used instead This view is in congruence with the comments of
Nelson (2012) highlighted in Chapter Two. However, it was revealed that some

respondents declined to comment on the translation of the word ‘utifafa (peace) in
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this text. Another view that emerges is that, since it is very clear that there was no

problem, it was of great good to use the word ‘utifafa (peace) to read the mind of

Jehu while he approaches Joram’s territory.

Conclusion

s 4:17, 1Samuel
e data from the
es of the same
on for the review
review was very

sting Ewe Bible
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ENDATIONS

the study, objectiv e study; research qu stions, significance of the study,
delimitation, limitations, definition of terms, organisation of study and
methodology of the study. The final chapter seven has four sections. The first

section presents the summary and the second section provides the findings. The
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third section marks the conclusion while the fourth section makes some

recommendations for further studies.

Summary

in some selected
e Old Testament
D perspective as
dy continued to
the study sought
ue hermeneutics

utifafa in Anlo

Analyse ho 3 : 1'1n its Biblical context of usage.

To achieve the above objectives, a case study informed by the interpretive

paradigm functioned around the following research questions:
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o How are the theological implications of shalom in the translated version of
‘utifafa (peace) in the book of Judges in the Ewe Bible in the Anlo

context?

e What are the theological implications of shalom in the book of Judges?

0 Bible Readers.
Findings

1. It has emerged that the use of 'utifafa (peace) to translate shalom seems
misleading in all cases especially, in selected texts because of the word’s

numerous nuances in the Anlo context. The nuances which may equally be
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used to translate shalom into Ewe are dzidedi (comfort), yayra (blessing),
2e2e (deliverance), diedien4n4 (welfare), nugbidodo (reconciliation),
202onu (orderly), 2ekaw4w4 (unity), gb4dz4e (being at ease), dzidzeme
(satisfied), nuwuwu or eveme (fulfilled), lamesese (health), blibonyenye

aname nuw4w4

dly relations),

as too strong and

«ts and, therefore,

is against this background that most respondents argued that the text needs
to be reviewed because it is unusual to kill someone under the pretense of

‘utifafa (peace) in Anlo.
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4. The study showed that many works of literature prefer the word ‘alliance’

(dekaw4w4 alo kadodo) and ‘friendly relation’(x4l4wdw4) to peace
(‘utifafa) for the translation of shalom in Judges 4:17.

5. It is again uncovered that the translation of shalom into ‘utifafa (peace) in

ption for the idea
ich would have

2 conversation is

nslate shalom in

fore, in order to

! horam), the word

Hebrews but ma #ﬂ@ BES ontext. Therefore, despite some
contrary views that there is no need for re-translation of the selected texts, the

general assessment of most respondents coupled with the critical textual
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examination of the translation and interpretation of the selected texts shows the

need for revision.

It is revealed that shalom is known to have various connotations in
English. This_means_that, in_the English language, the word shalom can be
interpreted in various ways. Some of these are human health, prosperity, safety,
completeness and wellbeing, welfare, concord, friendship, security and
tranquility, being well, healthy, and safety, happiness, well-being, luck, kindness,
salvation, integrity, soundness, community, connectedness, righteousness, justice,
totality, fulfiliment, completion, maturity, soundness, wholeness (both individual
and communal), harmony, security, welfare, agreement, success, sufficiency and
the inner sense “of satisfaction. On the contrary, shalom is seen as the
destabilization oflife. This is underscored in the words of Anum (2014) and
Swartley (2003) brought forth in the earlier discussion. Therefore,.the meaning of
shalom s varied in both positive and negative perspectives. To'this end, shalom

cannot be limited to good situations alone:

The study found out that early writers have not singled out shalom to
suggest its probable meaning in either Mss or'Septuagint translations in Judges
4:17. But,"some of the words in verses 16.and 18 are commented on in both Mss
and Septuagint texts. Some commentators also have made their comments on
translation and in many cases, translators suggest that shalom in Judges 4:17
implies relationship or ally. It has been seen that shalom, in most cases in this

study, is used in the nominative state. From the linguistics dimension, words
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function in various forms. One of such functions is the nominative which implies
the subject of the sentence. So, in Judges 4:17, the word shalom is seen as
functioning as the subject of the subordinate clause of the sentence. That means

that the emphasis is laid on the subject which is shalom in the sentence.

Eirene, from Homer and the period that followed after it, was used for the
opposite of war. The word Eirene is mostly used as a Greek translation of shalom.
If it is used as the opposite of war, then it implies peace. In that case, then, shalom

is understood in Greek as peace since the Homer period.

Insthe selected Judges.text;.it is found in chapterstworthat Heber and his
wife Jael are close relatives to the lIsraelites through the marriage relation of
Moses, but.are also neighbours of King Jabin. and histarmy commander, Sisera,
which suggests that, perhaps, there was no contact between them before the death

of Siseras

The'study found out that words are important because they have meanings.
However, they “acquirescontextual meanings.in many cases.. This, therefore,
suggests that context is'very important interms of understanding words used in an
expression. Again, itiis found that there is a linguistical link between the word
shalom and bo in Hebrew. It is espoused that whenever bo precedes the word
shalom in the sentence, it suggests much of psychological implication rather than
any other thing. Therefore, the translation must gear toward the mind rather than
social condition. For example, it is revealed that the use of shalom together with

bo provides a psychological meaning as in 1 Samuel 1:17.
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Concerning the history of Ewe Bible translation, it was revealed that there
were principles followed during the periods of translation. It is reported that the
initial principle employed was hearing the Hebrew pronouncement by indigenous
personalities to provide meaning Wiegrade reported in Ekem’s book (Ekem,
2011, p. 130). This principle might have, resulted in the wrong translation. The
other principles found in the report of Spieth are the strictest possible adherence
to the Masoretic Text; the thoughts and not the words or phrases to be taken as the
units of translation; the language ... to be pure and simple, avoiding vulgar and
misleading expressions. Additionally, deviations from the Masoretic Text were
adopted-only in a few cases,.in.accordance with the.English Revised and the
Lutheran Versions. This also affirms the fact that some translations, in rare cases,

deviate from. the Masoretic text.

One of the results of the application of such principles, as has been shown
in. this study,is.the constant translation of shalom as wutifafa.(peace)-which, in
some cases, IS found problematic. Thus,inview of the Anlo context, there is the
need for a reviewsof sueh'translation exercises to reflect the.meaning known to the
people..To'the people, “utifafa (peace).naturally exists in‘the form of love, unity
and safety of life. It promotes intermarriage which is also naturally a result of
having a common understanding._It has been discovered that the key concept of
‘utifafa (peace) is love, common understanding, unity and violence free
situations. This further suggests that the general understanding of ‘utifafa (peace)
is a situation where people live without being harassed. It is therefore a condition
saturated with cordiality.
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Recommendations

The study suggests further research into the Ewe Bible translation

oposed by Eugene

d that the Bible

> Bible to revise

gue hermeneutics
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Appendix I

INTERVIEW QUESTIONS AND RESPONSES

The unstructure interview questions and semi-structured questionnaire questions

form for soliciting views from the readers of the Bible in the ewe language

) understand the

vents. Since this

be treated with

by taking Hannah' onsideration?

(peace) be accepted e translation of the word

shalom in|

6. Who are a5elikawo (neighbors)?
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Question 1. How do you understand the word ‘utifafa (peace) as Anlo person?

The first respondent ‘utifafa (peace) implies living comfortably devoid of

disturbances. It is a time for living with others having no evil mind or intention

described from

cept it carries.
afa means cool.

eir meanings we

able two or

and violet free life. In this situation people express true love for one another.

The seventh respondent ‘utifafa (peace) has etymological dimension. ‘utifafa is

derived from two Ewe words namely nuti (skin) and fafa (cool). Therefore, the
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word ‘utifafa (peace) implies cool skin. Therefore, cool skin, signifies the

environment devoid of disturbances.

The eight respondent ‘utifafa (peace) is a situation which is not only about violent

...... o Aflict-butit-i ondition of internal

ding.

ort which enable
s, where there is

and war do not

Question 2. What are

The first respondent the fruits of ‘utifafa (peace) are success, unity, love,

progress, and togetherness.
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The second respondent the fruits of ‘utifafa (peace) are love, success, prosperity

and progress in life.

The third respondent the fruits of utifafa (peace) are unity which leads people to

another and safety.

Summary
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It emerged that where ‘utifafa is certain features occurred. Features like love,

unity care for one another, safety, violet free, absence of war and conflict,
comfort, progress, happiness, selfless life, success and well-wish, progress,

togetherness and prosperity are conditions that described ‘utifafa in Anlo concept.

ranslation of the

he fruits of ‘utifafa

afa (peace) in this verse
cannot be accepted MQ B !5‘ of what happened between Jael and

Sisera. Thus, the murder of Sisera destroyed the fruits of ‘utifafa (peace).
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The fifth respondent the murder of Sisera justified that ‘utifafa (peace) was not
existing between the two houses. Therefore, the translation of shalom into Ewe as

‘utifafa (peace) cannot be accepted as appropriate in this pericopy.

be accepted as

urder action that

to be comforted before any other thing. The word ‘utifafa (peace) is very broad in

meaning for that matter it will sound like a blessing meanwhile there is expression

of blessing after the word shalom in the same sentence.
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The second respondent: the expression was a response to calm down Hannah

restless condition. For that matter the word ‘utifafa (peace) does not address it

directly. ‘utifafa (peace) makes the sentence vague.

asnonden ‘utifafa-(peace)-makes-the.concept unclear for

ess her internal
ing of the word

|
situation makes

makes the concept

%; ixth re € he ibed anticipated victory

was giving God to Hannah. Therefore, the word ‘utifafa (peace) is appropriate

translation of shalom in the verse.
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The eighth respondent Eli was apologizing to Hannah based on what he told her

earlier which made her angry. Therefore, the word ‘utifafa (peace) is not

appropriate translation of shalom in the verse.

ranslation of the

ation for conflict

Drtune).

0 be disagreement

was coming to do.

ne suggests

ound very harsh to the

The sixth respondent: no. though the word ‘utifafae is used in Anlo to seek for
mission by which individuals embark on but it is used between people who are in

agreement with each other.

318

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

The seventh respondent: no comment.

The eighth respondent: no. different word can be used instead to show some level

of hospitability.

y virtue of living

arily as relatives.

The fifth responde . ' g can be either family members and
nonfamily members who happened to live in the same community. Despite the
fact that their main motif or priority is to see to the welfare of the others yet there

are instances they turn against one another.
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The sixth respondent responded a5elikawo (neighbors) are people who live in
different houses in a given area ruled by the same chief and share common values.
Their main goal is to see to the well-being of each person living in the

community. However, at times they act contrary to the goal they set for

Their first and

nge to see them
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this verse 17?

a. Yes
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b. No

c. Somehow

i.  Explain why

el in the name of

f what Jael said to

e was secured?

5. Would you say that Sisera was lured to the tent?
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a. Yes

b. No

i.  Explain why

c. Somehow
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i.  Explain why

4. Which of these words would you like to use in place of ‘utifafa?

a. Dzidzeme

1 “pyuiea” as the

i.  Explain why
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3. Would you like the word shalom in these verses (vv. 17, 18, 19) to be

translated into Ewe as “2agbe’?

a. Yes

into Ewe as

Respondent 2: Yes. This is because shalom means peace. Peace means ‘utifafa.

Because there was covering/protection signifying peace has come.
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Respondent 3: somehow- utifafa in Ewe does not mean unity. A person can

declare nutifafa but will not be united with you.

Question 2: Would you say that you are satisfied with the action of Jael in the

ou declare peace

lled peace? It is

modated Sisters

Respondent 3: No. Have no fear does mean | am at peace with you.

Question 4: Do you see Sisera so much convinced that his life was secured?

326

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

Respondent 1: Yes. The kind of reception given him was enough to make him

think she was secure.

Respondent 2: No. He willingly went there.

d even gave him

Respondent 3: Yes. After Hannah explained herself to the high priest, he told her

to go in peace.
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Question 2: Explain why Do you see Hannah being comfortable after she had

been mocked?

Respondent 1: Yes. Taking the priest by his words could make Hannah

an expression of

t as a worthless

in order to make

Respondent 2: a. Because ‘utifafa emends from within which makes the heart

satisfied.

328

Digitized by Sam Jonah Library



© University of Cape Coast https://ir.ucc.edu.gh/xmlui

Third section

Question 1: Do you agree with the translation of shalom into Ewe language here

as ‘utifafa?

“nyuiea” as the

bes the scene than

Respondent 1: Yes. , e apt than the other expressions.

Respondent 2: Yes. Because 2agbe means well which leads to shalom, peace

within and without.
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Respondent 3: Yes. Because Eli now realized after all, Hannah was not drunk that

morning as he taught.

Question 4

essings-spiritual,

1ce after prayer.

soling her after
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